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Please Donate to Keep this Project Going!

Please help this project continue so that Torah Or and Likutei
Torah will be available to Jews around the world in the language
they understand.

Please become a monthly donor of $18.

Please make vyourself available to the Alter Rebbe,
who wants his maamarim to be available to every Jew
in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a
monthly donor of $18.

With these $18 a month, you will have the tremendous merit of having
translated the Torah Or and Likutei Torah, making it available to Jews
all around the world, and will receive the tremendous merit and
blessings that come with that!

For additional sponsorship opportunities, or questions on the project,
email me at lessonsinlikutaytorah@gmail.com
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“Merging Tohu and Tikkun”

In Parshas Vayishlach, the Torah speaks about how Yaakov met up with his
brother Eisav after leaving the house of Lavan. Yaakov sent messengers to Eisav
to find out if Eisav had forgiven him and would greet him as a brother, or if he
angry with him. The messengers replied that Eisav was still angry with him for
purchasing the right of being the first-born, and prepared an army of 400 men to
attack Yaakov and his family.

Yaakov did three things: He prayed to Hashem to help him, he sent Eisav gifts of
many animals to appease him, and he prepared for war to fight with him. In the
end, he came right up to Eisav and bowed to him seven times, and Eisav changed
his mind and decided not to battle with him.

Introduction to the Maamar:

Due to the complexity of the concepts discussed in the maamar, we will give an
introduction explaining the background of the mystical story, and the various
levels of Hishtalshelus involved in the story.

The explanation here is based on the commentary of the Mittler Rebbe in Toras
Chayim on this maamar, as well as Or HaTorah of the Tzemach Tzedek.

We will first give a basic rundown of the “Seder Hishtalshelus,” the chain-like
descent of spiritual levels between Hashem’s Infinite Light and our physical world:



LESSONS IN TORAH OR

OX"IK

Nonn Wwyw
Mnyya

Hashem’s Infinite Light

In Hashem, this Light is “still included in its Source” in
His Essence, and that is where His Essential Pleasure in
the Jewish People and their service of Him is revealed
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The First Tzimtzum, complete concealment of Hashem’s
Infinite Light, which created a “space” that has a
beginning and end, and which is “empty” from perceiving
His Infinite Light
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Hashem shines into this “space” a focused ray of His Light
that is limited enough to create worlds without
overwhelming them. This Light is called “the Kav.”
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Adam Kadmon- “First Man,” the beginning of revelation
of “vessels,” meaning, meaning the 10 Sefiros, which
correspond to the 10 soul powers of man. Hashem’s
revealed plan and desire for the creation of the world with
all its details, like a person’s essential desire for a house,
when he “knows” what he wants before he reveals any of
the details.
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The way that the 10 Lights of the Sefiros are manifest
before being limited in practical application, like all the
desires a person has that exist simultaneously since they
are not limited to a specific reality. (i.e., he wants to be the
smartest person in the world, and learn all day, and the
wealthiest person in the world that runs the best business
in the world, and the go on vacation by himself all day, and
spend all day with his family etc.). When these desires are
all deep inside of the person, they can exist at full force
simultaneously, since none of them are tangible.
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The way these 10 Lights are revealed in their raw
unlimited form, like a person full of passion for 10
different things, that has a total breakdown from trying to
have everything unlimited in a limited world. This is called
Tohu. The “broken pieces of the vessels” that shattered
with this breakdown “fell” into the unholiness of the
created worlds.
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When this breakdown between unlimited Lights and finite
vessels occurred, Hashem had to reveal a deeper Light that
can “fix” this problem, by introducing “bittul.” This is the
revelation that since all existence is equally included in the
greater True Existence of Hashem, so limiting each
specific quality and desire so that they can all work
together in the service of Hashem is the ultimate goal. This
“correction” process is called Tikun. The world of Atzilus
is a level that was already fully “corrected” and permeated
with absolute bittul, to the extent that it is completely
united with G-dlyness
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For worlds to be created that feel separate from their
Source, Hashem had to hide the Light of “the Kav,”
through a ‘“Parsa-Curtain.” This is like hiding deep
mystical concepts in simple analogies. The one saying the
analogy understands the deep meaning of the story, but
someone else listening thinks is just a plain story. The
story of creation of souls and angels and worlds and the
physical world is a “story” that to us looks just like a story,
but to Hashem has infinite depth and meaning. This
“Parsa-Curtain” separates the Divine World of Atzilus
from the created worlds.
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The created worlds (after the “Parsa”) exist in three levels:
Beria-Creation, Yetzira-Formation, Asiya-Action. These
three levels are like how an idea is expressed in thought,
speech, and action. In thought, the idea is “created” from
something hidden, the depth of the intellect, and is
“interacted” with, within the person himself. In speech, the
idea that was expressed in thought takes on form and can
be shared with another person. In action, that idea becomes
tangible and effects the world around him. Similary, the
“story” of creation takes place on three levels, with the
physical world -Asiya- being a manifestation of how the
story takes place in the higher levels of Yetzira and Beriah.

M1 NDOP

As part of the process of the “story” of creation, there is an
element of concealment of Hashem’s presence. Each
successive world feels more independent of its source, as
though it was something separate from Hashem. This
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feeling is most strongly felt in the physical world. This
concealment of the truth of Hashem’s Oneness is like a
shell that covers over the fruit inside. This is called
“Kelipa-shell/covering.” The “Kelipa” that can be easily
removed is called “Kelipas Noga-a covering that allows
some Light to go through.” All the permissible physical
and spiritual things in the world -except for the Divine
Jewish soul, the Torah, and the MItzvos- contain an
element of Kelipas Noga, which can be “peeled away”
through proper intent to used that thing in the service of
Hashem, and thereby reveal the “sparks of Holiness”
hidden in it.

moop 'A | Things are not kosher and actions, words, and thoughts | 11
MIRNLT | that are forbidden by the Torah have such a thick covering
™na7 | of Kelipa that the Divinity hidden in them cannot be
accessed in any way (except by destroying or avoiding
them). These impermeable Kelipos are called “the three
completely impure Kelipos.”

All the Kelipos are (mostly) a result of the “Breaking of
the vessels of Tohu,” resulting in fragmentation and a
feeling of separateness from the Source throughout the
levels of creation.

This was a basic run-through of the order of Hishtalshelus, the chainlike descent
of levels of existence. Now, we can begin to explain the deeper meaning of the
story of Yaakov and Eisav, in a few steps.

1- Yaakov and Eisav were twins, and were born a few seconds apart. Nonetheless,
Eisav was born first, and therefore he inherited the birthright of additional
inheritance. Because of this, Yaakov had to purchase the birthright from Eisav,
which he did in a legal document in exchange for a pot of lentil soup.

2- However, we find that when Yaakov fought with the angel appointed over Eisav,
he forced the angel to admit that in truth the firstborn birthright belonged to
Yaakov. Later, Hashem appeared to Yaakov at Beis El and confirmed the fact that
Yaakov owned the firstborn birthright. To understand this, Rashi (on Bereishis
25:26) brings an analogy from the Midrash:

If there is a tube that is sealed on one end, and someone puts objects (that take up
the width of the tube) into that tube, then whatever was put into the tube first will
leave the tube last.
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In this picture, the ball inserted first, ball A, will be the
@ @ third ball to exit the tube, after balls C and B.

So too, the seed that formed Yaakov entered the womb

first, and was followed by the seed that formed Eisav.

However, when Rivka gave birth, she gave birth to

Eisav first, followed by Yaakov, since Eisav was positioned closer to the entrance
of the womb and Yaakov was positioned deeper inside the womb.

Because Yaakov was conceived first, that is why he is the “firstborn” in a certain
sense. However, since Eisav was born first, he is firstborn in the more literal sense.
Yaakov “purchased” the firstborn birthright from Eisav so that he should be
considered the firstborn in actuality just as he was “first” in conception.

3- This dynamic represents and reflects on a similar spiritual concept: In the
ultimate source of Yaakov, he is much higher than Eisav (he is the “first), but as
he is “born” in this world, he is lower than Eisav (and Eisav is the “firstborn).
This because of the following:

In the level of Adam Kadmon, (step four of Hishaltshelus), Yaakov is deeper and
higher than Eisav. This is because Yaakov represents Tikun, and Eisav represents
Tohu (steps 6 and 7 of Hishtalshelus).

What does this mean? Adam Kadmon is the level of Hashem’s Will and Pleasure
that is the driving force behind the entire Hishtlashelus. This essential Will and
Pleasure is the blue-print, as it were, of all following levels. In Hashem’s essential
Will, He ultimately desired Tlkun, that all things work together to serve Hashem,
since in their source in Hashem they are all one. However, on the level of “Outer
Will,” he desired that there be the idea of Tohu, of fragmentation and separateness,
so that the revelation of His True Oneness should come about through the efforts
of Yaakov and his descendants, which are the Jewish People. So, in terms of the
ultimate goal of existence, Yaakov-Tikun is first and higher and deeper.

4- However, in terms of revelation, Eisav-Tohu is revealed first. This is seen in the
Hishtalshelus chart, where Tohu is number 6, while Tikun is number 7. This
seeming superiority is not only in sequence, but in a very fundamental aspect: Tohu
has much greater power than Tikun, at least on a revealed level. This is because
the Lights of Tohu were all completely unlimited. This contrasts with Tikun, where
the Lights are limited to be able to adapt to the limitations of the Keilim-Vessels
and systems that they create and animate.

Because of the revealed superiority of Tohu over Tikkun, the derivate of Tohu,
which is unholiness and fragmentation and separateness from its Source, seem
much more powerful than the derivative of Tikkun, which are the Jewish People
fulfilling Torah and Mitzvos in this world.
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However, this was also part of the plan: That unholiness and chaos should seem
more powerful than holiness, than Jewish People fulfilling Torah and Mitzvos, so
that when the Jews fulfill their mission it should be considered a tremendous,
seemingly impossible, accomplishment. Through this great accomplishment, the
Jews reveal the very Essence of Hashem that is above and beyond the entire
Hishtalshelus, and connect to Hashem on that deepest Essence level. This is
because of the super-human effort required to accomplish their mission.

5- So how is it possible for the Jewish People to accomplish their mission? The
answer is that since at the level of Adam Kadmon (and higher) the Jewish People
are rooted deeper in Hashem and are on a higher level, it is from that ultimate
source that they receive the power down in this world to overcome and transform
the chaos and fragmentation of Tohu as expressed in unholiness.

6- The revelation of the ultimately superior source of Tikun-Jewish People is
referred to as “the new revelation of the Name "1 which comes from the forehead
of Adam Kadmon.” The idea of Adam Kadmon, as mentioned above, is the general
all-encompassing desire and plan behind the entire Hishtalshelus of levels and
worlds.

The “shining forehead” is a metaphor: It says (Koheles 8:1, see Rashi there) that
the wisdom of truly wise person lights up his face. (This is like how the face a true
Tzadik is “lit up” with a spiritual glow. This is, in a lower level, like what is says
about Moshe that Hashem caused “light to be projected from his face” like the
“sun,” and like Yehoshua whose face lit up like the “moon.”

The “light” that comes from the person’s face is expressing something deep inside
of him, the great delight he has in the wisdom he attains. (In fact, even a regular
person’s face lights up when he hears truly exciting good news, which is
expressing the delight he is feeling in himself.)

Now, this “light” is very intangible, it cannot be measured or defined, it can only
be seen and experienced up close. This is different from a person’s speech, which
can be recorded and given over in many ways. However, the disadvantage of the
person’s speech is that it can become distorted, a person’s words can be taken out
of context. However, this “light” of the face cannot be distorted, since it is nothing
other than the person’s soul shining. This shows that it is a higher and more subtle
revelation of the person than his speech.

The revelation which is the source of Tohu is referred to as deriving from the
“breath of the mouth” of Adam Kadmon. This is the lower level of Hashem’s all-
encompassing plan and desire, the “Outer Will” of Hashem, which is manifest in
the world of Tohu. In order to correct the problem of the “Shattering of the
Vessels” of Tohu, a deeper level needed to be revealed. That deeper level is
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revealing the true inner nature of Hashem’s Will, that He truly desires holiness, as
manifest in Tikun. This deeper revelation is called the new revelation of the Name
r1"n. The word i1"n means “what is it?” since it is such a lofty intangible light, like
the light of the face of wise person. It also comes from the word min-Essence,
since this lofty revelation expresses the Essence. In the Essence, all things exist as
one, since there is only One Hashem, who included in Himself everything. It has
the power to reveal the Divine unity underlying all existence and thereby reunite
them with their source in the Oneness of Hashem.

7- Based on this, we can understand what Yaakov said that: “>n91 12% oy-I have
dwelled with Lavan.” Why did Yaakov feel it important to tell Eisav that he
dwelled with Lavan? Because Lavan represents the 1"2y11 1219-The Whiteness of
Above. The color white represents something simple and indivisible. Plain light
that contains all colors is referred to as “white light.” The simple and most essential
pleasure of Hashem which is the driving force behind all existence is referred to as
“the Whiteness of Above.” This is the inner delight Hashem has in the fulfillment
of His plan to have a dwelling place in this world in a manner of Tikun through
the service of the Jewish People, starting with the forefathers, Avraham, Yitzchok,
and Yaakov. This great delight, the “Whiteness of Above,” is expressed in the
“Name 11"n” that was shining in the soul of Yaakov. It gave him the power to
realign his entire life with the mode of Tikun, so that everything in his life
expressed Hashem’s Oneness. Furthermore, he used this power to correct the
spiritual source of Eisav in the world of Tohu. This is expressed in the fact that he
defeated the angel of Eisav before physically meeting up with Eisav.

Yaakov was saying that because he “dwelled with Lavan,” with this spiritual power
of m"n-bittul, which ultimately derive from an even higher level than Eisav, he
therefore had the power to transform Eisav as well.

This was needed even for Yaakov’s benefit. As explained previously, only in
Yaakov’s ultimate source is he higher than Eisav, however, down here in the
physical world, Eisav-Tohu is stronger. By transforming Eisav, Yaakov would be
able to have both advantages, that of having the higher source and inner purpose
of creation, and the strength and revealed power of Eisav. Eisav would also benefit
greatly, for then, his great strength would be channeled into holiness, and he would
reconnect to his source in Hashem.

8- However, since Eisav’s ego was so great, he did not want to be transformed,
and was ready to fight to not let himself be corrected.

So, what did Yaakov do? He had to bypass Eisav, and draw down into himself the
power of Eisav’s source in holiness of Tohu. He did this by splitting the camp into
two parts, since in Tohu there are 2 “channels” and not three, as in Tikun. He sent
non-kosher animals as a gift to Eisav, since these animals also come from Tohu.
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And he “bowed” to the source of Eisav, representing bending down the spiritual
source of Eisav into himself. Once he had Eisav’s own source in him, Yaakov was
then able to effect at least a partial transformation of Eisav, as expressed in the fact
that Eisav changed his heart to not attack Yaakov and his family.

Back to the Maamar:

The Alter Rebbe will explain the mystical meaning of the verses of the beginning
of the Parsha, one at a time.

The maamar is divided into four parts, each part will explain either one verse or a
group of several verses from the beginning of the Parsha.

(X) Chapter 1

mb DKoy apyr MTPYNY “And  Yaakov  sent
messengers before himself,
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NI “U'HU JPSJ’W JIT1 737 Now, it is known that

Riloh 0y 1" oW NIMan Yaakov’s soul is rooted in

v e wisy Lo aeoer the  Divine Name  “-mmn
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IR KT 1\?5}2‘?? 1W1W1 Ma”h” of the World of

AR D?W Tikkun, and Eisav’s soul is

rooted in the World of Tohu.

Hashem’s Name i1-1-i1-" when each of those four letters is spelled out fully is read:
KIT-1K1-K7-T1

If you add the numerical value of the above 10 letters, it adds up to 45, which is
.

The word 1" means “what,” as in the phrase “imn 11mN-and what are we
significant?” This represents “710712”- the feeling of one’s ego being completely
insignificant relative to one’s source, which is Hashem.

This ability of self-transcendence before Hashem is due to a revelation of
Hashem’s most inner and essential Light, connected to other meaning of i1, which
is N1Tn-essence.

Because Yaakov was connected to this level of i1"1, he was able to affect “Tikkun-
fixing” to the breakdown which creates the possibility of unholiness, called “the
Breakdown of the System of Tohu,” as will be further discussed in the maamar.

D"5T‘[J iy '1"[]'\'[ m‘nx‘n These Lights of Tohu were
-]'m: W35ﬂ75 1531 N‘?'l "[ND very great and were unable

to become integrated into the
" "
1718 53‘[73'17‘7]’10.‘!'1 /0 ‘73-[ limitations of the system of

'1'1;[[]; D".?D?! ,DDPR NI Tohu, so they left the
TIUTZW 1‘75]1 limitations of that system,

and these lights are called

Encompassing Lights, and

the fragmented remains of
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that system “fell down”
below to this world.

The analogy for this:*

A person has a conscious mind and emotions, and a subconscious mind and
emotions. On the subconcious level, a person has unlimited potential for wisdom,
and unlimited potential for all emotions. What would happen if all of a person’s
subconscious potential would be revealed in his conscious mind and emotions, all
at the same time? He would have a complete system overload. His conscious self
wouldn’t be able to handle the intensity of the wisdom and the feelings flowing in
him at the same time. He would have a total breakdown. So instead of becoming a
genius or a brave hero, he would simply go crazy, not being able to handle or
control himself.

Similarly, the “Lights of Tohu” represent the unlimited power of Hashem’s
revelation. Unlimited Wisdom, unlimited Kindness, etc. However, when these
limitless aspects became revealed, the “System” of Tohu was unable to process
them functionally, and so the entire “system” of Tohu collapsed and became
fragmented. From the fragmentation and chaos of that World, comes the chaos and
fragmentation that exists in our physical world.

YU TTONPW WY M1 137 Therefore, Eisav in this
WY waw Tyn bax world was wicked, but the

smirem 3qm e o Ultimate root of his soul was
ﬂ.ﬁ.mﬂ W AT O |7733 in the Encompassing Lights
MK ﬂ‘?VD‘? Qi1 W7 of Tohu, which are superior

“7PNT  to the Lights of Tikkun.

Eisav, who was chaotic and fragmented, was connected to the level of Tohu. Since
the Lights of Tohu are unlimited, that is why he had so much power (that he ended
up using for bad things).

The idea of Tikkun is to use the Inner Essential Light of Hashem to “fix up” the
chaos and fragmentation of the broken system. This is possible because allows the
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Light of Hashem to become integrated into the system according to the limitations
of the system. This is like how the conscious mind filters out the limitless potential
of the subconscious and allows only enough revelation of soul-powers that can be
integrated in a functional manner. From the perspective of Tikkun, the system is
just as important as the Light, and therefore the Light needs to adapt to the
limitations of the system.

However, because Tikkun takes into account the limitations of the system, the
Light it allows is inherently limited. That is why there is still an advantage in the
Lights of Tohu, since they have a limitless potential and power.

Because Yaakov was on the level of Tikkun and Eisav was on the level of Tohu,
they needed each other. Eisav needed Yaakov to “fix” his chaos and guide him so
that his great power and potential should become integrated into a functional
system, i.e., to be used out properly for good and holy things.

And Yaakov needed Eisav so that in his limited system he should become
connected to the unlimited power of the Lights of Tohu. Le., he should have
tremendous boost of energy and passion in all aspects of his service of Hashem, so
he can accomplish incomparably more.

173N 'ILU}JW ZIUI'I ZPU’ M7 Now, Yaakov thought that
,nby;tr “U-“y‘; MM 723 Eisav had already been

N QS o= refined and had returned to
JBI?W TN DRI NP his soul’s exalted root in the

Jipni Encompassing  Lights of
Tohu, which precede Tikkun.

DIRIN" 2Apy? NPW 3% Therefore, Yaakov  sent
SKIMTT,Wnn 1me5 - "mns “messengers before himself,”
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31T Jevel which was higher than
and preceding his own level,

KITW STV PIX Y OX" “to Eisav his brother, in

SINT RATR '[-13'773" nma  Seir,” which is the level of the
T Tt “Ancient Kings of Tohu,”
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The Sefiros of Tohu are referred to as the “Ancient Kings,” because they exist on
a higher level, preceding that of the Sefiros of Tikkun (which are the Sefiros of
Atzilus). They are called “Kings” because each Sefira wanted to have its own
unlimited revelation, not taking into account the other Sefiros. For example, the
Sefira of Kindness wanted to reveal infinite kindness, not taking into account the
opposite Sefira of Severity and Judgement.

2" PN NPT Which is the level of the
Encompassing Lights of
Tohu, as was mentioned
previously,

DRI nrna ']’Whﬂ‘? ) in order to draw the
P2 HUD‘? 11‘73 1N Encompassing Lights of
oTTE T * Tohu down to himself in the

World of Tikkun,

apls wixangvn;mnxy’ which is the level of
Internalized Light,

1T0MNM MDY PR RN so that the Encompassing
am  Light can shine into the
" Internalized Light and

become unified.

As explained above, this means that in the system of Tikkun there should be a
boost of passion and energy etc. from the Lights of Tohu.

"11,27 UNYID) DNIK MY 1271 Therefore, Yaakov
,';31"?;_;'? 1IN KN 7" () commanded them (the

dvri ¥ ey . messengers), “So shall you
RLAE L '[3‘7 oy speak to my master, to

M2MM  Eisav... 1 lived with
Lavan... and I had oxen and
donkeys...”

mi WZDW W"'[ﬁmgf ,JA"I7 Meaning that he notified
m‘yvytﬁ-[qpngﬂp ‘7; DI7WJ'| h"irn']kkthatc the process og
sy mybame Tikkun-Correction” 0
AN ‘7W|‘I n ‘73“3 Atzilus had been completed

to perfection.



The world of Atzilus is a level where the chaos and fragmentations of Tohu is
completely corrected. That is why Atzilus is called the world of Tikkun-

LESSONS IN TORAH OR

nnT Mrman '73 th
mrma MYRT  D7ay
W IRY mm e
177201 0713 ,(W) "5 1Then
N 1" oY T %Y npnn

RPN

Correction.

Yaakov was saying that everything in his life, even his physical possesions, like
his livestock and his servants, how much more so everything in Yaakov himself,

For all of the levels of the
World of Atzilus (the levels
of “oxen, donkeys, sheep,
slaves and maidservants...”
were all sorted out and
rectified by the Divine Name
Ma”h. And this is the
meaning of, “And I had oxen
and donkeys...”

was spiritually corrected and into the system of Tikkun.

"I A7 DY Y B0 KA
OV 127 NI uAn -
yawI ma IRy M Duny
M7¥KT DY 2ya 2py7

220 A,

And all of this came because,
“I lived with Lavan,”
meaning that I lived with the
level of “121% 117%yi-The
Whiteness Above,” from
which Yaakov, the man of
Atzilus, drew the ultimate
power of influence, in order
to effect refinement and
rectification for everything
in the world.

This concept was explained at length above in the Introduction.

O7wN MR Py
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Ny 93 MK Ry
PRI NIWRM NXWA
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And therefore, since the job
of Tikkun of the world had
been fulfilled to perfection,
from that point the world
became fit to contain the
Encompassing Lights of
Tohu.

For, if the Tikkun was not
completed to perfection, it
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.nvgvl?@g n;w‘;gg would not have been
" possible to draw down the
“Makifim-Encompassing
Lights.”

For things in this world to contain the Lights of Tohu in a productive manner, the
“vessels,” the system and existence in place must first be fully refined and
reconnected to its source in holiness. Then the Lights of Tohu will only add
additional power in the service of Hashem. If they are not completely refined and
“corrected” of their fragmentation and unholiness, then the remnant of unholiness
will tap into the Lights of Tohu and become stronger forms of unholiness. (A
similar concept was explained in the maamar for Bereishis entitled “DINiT 77-
Purifying Our Minds.”)

n"57" W2 2MNIY NI As is written in the Zohar
X7™ 0K2 XMW XNoMa (I, 155a), “Blessing does

Mye 1t - by DOt vest itself in an empty
s '7W RS N?N /1 place.... Rather, in a place

of completion.”

The Mittler Rebbe explains in Toras Chaim these two concepts:

1-“Blessing does not vest itself in an empty place,” meaning that only in a place
where there are Sparks of Holiness that have been redeemed from unholiness is
there drawn down an additional Light from Above. An example of this is the
additional Light revealed on Shabbos due to the redemption of the Sparks of
Holiness that took place during the six days of the preceding week.

2-“Rather, in a place of completion,” means that only where opposites can work
together in serving Hashem. An example is how a Jewish husband and wife come
together to bring down a Divine soul, which each by themselves would not be able
to accomplish. This merging of opposites shows on a high level of bittul -
egolessness- produced from feeling how we are all equally included in Hashem, as
explained at length above.

PPRT AW MWy '72N However, once the Tikkun
"W INK" kel ,mMbana was  completed  and
J'DWﬁTI 12 m,n}? "‘h‘{'ﬂﬁ perfected, the world
ST o " became a  “perfected
.D’JV?}] ' pRa place,” in which it was

fitting to draw down the

(X792 pom I AP XM A P ) ©
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Encompassing Lights of
Tohu.

Therefore, the verse
continues: “I (Yaakov) sent
(messengers) to tell my
master (Eisav), to find
favor in your eyes.”

Meaning, that Yaakov
wanted Eisav to transmit

and shine his
Encompassing Lights into
Yaakov’s World of

Tikkun. This is the idea of
“finding favor.”

Meaning, since “I had
(spiritually transformed and
elevated even my) oxen,
donkeys and livestock,”
which caused that
“darkness is transformed
into light” in the World of
Tikkun, this makes it truly
a “perfected place” that
can properly receive the
Lights of Tohu.

Thus, Yaakov felt that it
was fitting that “I should
find favor in your eyes,”
which is an expression of
drawing down blessing
from the Encompassing
Lights of Tohu.

Chapter 2

“And the
returned to Yaakov, saying,

messengers
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‘We met your brother,
Eisav, and he is also coming
to you, and four hundred
men are with him.” (ibid.
32:7)

Now, the meaning of the
messengers’ reply is as
follows:

Notwithstanding the fact
that it is fitting and proper
on your account that the
Encompassing Lights of
Tohu should be drawn to
you, since you have
perfected the  Tikkun-
rectification, but what can
be done if the impediment is
due to ‘Eisav, your brother’
— for he is still in a low and
fragmented state and has not
yet been refined at all.

If so, how can he direct from
his soul root in the
Encompassing Lights of
Tohu to you, when he
himself remains below?

The proof that [Eisav]
remains fragmented s
because, “He is also coming
to greet you, and four
hundred men are with him.”

On a simple level, since Eisav is coming with an army to attack you, he is obviously
completely removed from any spiritual elevation or correction.

The Alter Rebbe will explain the mystical significance of the “four hundred men”
of Eisav’s army:
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The “four hundred men” is
a reference to the severe
judgements of “Chitzonim-
the Outer Dimension,”
which derive from the “four
hundred strict courthouses

that are found,” as is
written in the section of the
Zohar known as the Idra
Rabba (Zohar 111, 121a).

The idea of “Chitzonim-Outer Dimension”: A Jewish person has a body, an animal
soul, and a Divine soul. The body is the “outermost dimension,” the most
superficial aspect of the person. The animal soul is deeper than the body, but
compared to the Divine soul it is also “Chitzoniyus-outer dimension.” Only the
Divine soul is the true “Penimiyus-inner dimension.” When someone judges
another person, he does so based on the level he is concious of. A superficial person
who thinks about his body as most important, will judge another person based on
their physical appearance. A refined person who thinks about knowledge and acts
of kindness, will judge someone based on their human soul. A spiritual person,
who thinks about Hashemn and Torah and Mitzvos, will judge someone based on
their Divine soul.

In the spiritual realms as well, there are various spiritual creatures deriving from a
more external aspect of Hashem’s Will. These creatures feel themselves as
separate from Hashem and see everyone in the same way, and judge them harshly
for rebelling against Hashem, since they assume that the person truly wants to
separate himself from Hashem, G-d forbid, just as they feel separate from Hashem.

These spiritual forces are referred to as “harsh judgements from the Chitzonim-
superficial beings,” that are derived from the “four hundred courthouses,” which
run on the “Outer/External Will” of Hashem.

(In the “Inner Will” of Hashem, He has absolute unconditional love for every Jew.
However, since Hashem wants us to behave properly, He “wants” on a external
level to have in place these “courthouses.” This is like a father who puts up a mean
face of judgement towards his children so they will behave, when really, he loves
them unconditionally regardless of their behavior.)

("D M2 X Y2IX TMTI RANTT ROV RN K KPR 2 pon )
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150 QYW WY Y131 And, as is known, the

m Mo 5™ K nixp  ultimate spiritual root of

) 8""]93 ‘717‘” nkn 7" these “four hundred men

S . comes from the Four

DK 1Y (W 03 MY Hundred Silver Shekels

JN0y? DOWITIOY AR that Avraham  gave to
Efron.

The Alter Rebbe takes this idea to an even deeper source. Where are these “harsh
judgements” really coming from? Not just from the “Outer Dimension.” Even in
the harsh judgements of the “Outer Dimension,” there is no room to punish Yaakov
our forefather, who was a perfect Tzadik. Only if someone did something wrong
can he be judged out of proportion, but if someone is perfectly righteous, there is
no possible for negative judgement at all.

Rather, the source of these harsh judgements is from a high level of holiness that
was “hijacked” and used to fuel unholiness on a level beyond its normal
capabilities.

(This is like the idea that the worst suffering the Jews had been usually caused by
other Jews, unfortunately, as in the destruction of both Beis Hamikdash that came
about through certain Jews who rebelled against the words of Hashem and the
prophets and Sages.)

Which level of holiness was “hijacked”? Avraham our forefather gave four
hundred silver coins to Efron in order to purchase from him the burial plot for Sara,
the Me’aras Hamachpaila. Together with the four hundred coins, he invested a
great spiritual energy of holiness, with the intention of refining and transforming
Efron and his people.

However, this attempt did not yet succeed, and what ended up happening is that
Efron and the forces of unholiness “hijacked” that spiritual power from Avraham.
This hijacked power now came back to try to stop Yaakov from transforming and
elevating Eisav.

M"0%" %W NINA "TIY  For these Four Hundred
MY PDIEdT Tvn'py Shekels are the
7 :9||.,n N'I' ND‘?!J‘? N'"P"'Ig’ manifestation of the “Four
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Hundred Worlds of
Yearning”  that the
righteous inherit in the
world to come.

Meaning that they are
Lights flowing from the
Supernal Delight, which
is derived from “Atika
Kadisha-The Ancient
Holy One,”

which is a connection
point between the
Essence of Hashem’s
Infinite Light and the
World of Atzilus,

as is known, that Keser-
Crown (which included
Atika Kadisha) is a
connector between the
Emanator and Emanated
Beings.

And from there, this flow
of  Supernal Delight
reaches the righteous in
the Future.

And this is the idea of the
“Four Hundred Worlds
of Yearning,” which are
represented by  the
transaction of the “Four
Hundred Silver Shekels.”

And these silver coins that
Avraham gave Efron are
called (Bereishis 23:16),
“qm 12iy-Coins that are

(7,22 227 1201 .3 P19 Kn yw o yy)
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passed around
everywhere as currency.”

TWY - "IMI0" K11 NI D This is because Keser-
SIMD MM (» nay) Crown s referred to as a

549 f]"??ﬂ-l M Ky ‘“9r1iv-one travels around
prelt A "% on business,” since the

~m‘7‘é"?ﬂ‘é’ﬂﬂ word ‘7MY’ comes from
the word “inY’ which
means to go around and
encompass a large area,
and Keser is a level that
‘goes around’ and
encompasses the entirety
of Hishtalshelus.

077 9" "PDIDIT™M?Y 'Y And these 400 Worlds of
oK1 DY ,"IM97 72%Y"  Yearning are  “MW
TX TN nnyyn D’JW@J'! '1ITID‘_7-passing around
N2 D) n‘yyn'yw 0io a.nd encompassing,”
Noma T’anﬂ '[’-13;137'1 since they come and are
T TS .~ ¢ drawn from the Essence
NZE”[.Y? "o QUM of Hashem’s Infinite
UKAPTTNY?  Light, which is above

even Keser-Crown, and

they pass over and are

drawn down into Keser-

Crown, and from there

“they shine to the

righteous in the Future.”

The Mittler Rebbe explains that there are two levels being described here: One is
called “21y-passing around” and one called “Mv-encompassing.” The level of
“iv-encompassing” refers to the lower level of Kesser, the level of Arich Anpin,
the source of the world of Atzilus. This level encompasses Atzilus. The level of
“a13y-passing around” refers to the higher level of Kesser, called Atik. This level
passes around and transcends even the level of Arich Anpin.

The Alter Rebbe mentioned how Kesser is an intermediary between the Infinite
Light and the World of Atzilus. An intermediary must possess something relating
to both levels that it connects. In our case, the higher level of Kesser, Atik, is
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related to the Infinite Light, and the lower level of Kesser, Arich, is related to the
World of Atzilus.

It is through these two levels that Hashem’s Delight, as it is in His Infinite Light,
is able to be drawn down into Atzilus, and thereby into our world.

It is from these lofty levels that Avraham brought down Divine energy in order to
refine Efron and his people, which (unfortunately) ended up as the vitality of Eisav
and his men.

i ]'1'1517'7 mINAT V1 The idea of giving over to
07T DT Y TR Efron the l'ights f.romthis lofty
mn 72 K DRNATY 1T leyel of Af[lk-Dehght (toge?her
¥ . © *7  with physical money) was in a
ADTANIOMI  manner of the process of
“refinement” of the Sparks
of Holiness trapped in Efron
and his people, in order to
later retrieve these Lights
from Atik together with the
additional “blessing” of the
Sparks of Holiness of Tohu
that were trapped in Efron and

his nation.

72 92TV 7127 WA K However, in the meantime,

1 nrma wyn mon mopo these  Lights  from  Atik
' s s i descended so far below that

"
“be WK MK they became the vitality of

the 400 men of Eisav.

2INIW NI ,p"W NIMA KT And this is the level of “p"{y-
DMY UK (3 YY) Sackeloth” ("W has the
."DD-’IUZ;) D"W:‘S PVH AT numerical value of 400), as is
written, “I will cloak the
heavens in darkness and
place a sackcloth as their

covering.”

:(.Xp PI7M0) 2" MK 121 And similarly, our Sages
"33 P NN TR said (Sanhedrin 101a), “The
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Torah girds itself with a
sackcloth...”

W’D'? nrm TleﬂJW 1MI7T  meaning that the Torah has

Jmn nvm‘p nphiN'elntalisj PW a superficial garment from

i ' ' which the external forces are
nourished.

The Gemara says'":

“The Sages taught: One who reads a verse from Song of Songs and renders it a
form of secular song, and not a sacred text, and one who reads any biblical verse
at a banquet house, not at its appropriate time, but merely as a song, introduces evil
to the world, as the Torah girds itself with sackcloth and stands before the Holy
One, Blessed be He, and says before Him: Master of the Universe, Your children
have rendered me like a harp on which clowns play.”

The Gemara continues to say that Hashem would rather that Jews use verses from
the Torah for entertainment than purely secular material. However, the Torah
responds that Jews should say over Torah at meals and banquets, and not merely
render its verses as material for singing.

In this case, something holy, the verses of Torah, can be used for something not so
holy, like material for drinking song. This is like a person wearing thick sackcloth,
that covers the person but does not enhance their appearance, it makes them look
worse. The person becomes degraded in the sackcloth.

Similarly, when the Lights of Atik, a high level of holiness, becomes invested in
the material world, in Efron and his people, these lights become covered over by
something that degrades them.

73 M3 XAy"TNYA And, in the Future,
mna ymaws TN when the elevation of the

N T 2munt,  Sparks is complete and
nm"’ (2w, I'IL’J'D ‘death is  eternally
I, YK TIRVT M gwallowed up,” and ‘the
'7|7W nxn o '['1'151] TN spirit of impurity is
méjﬂﬁa bx 'my-“y'y no3 removed from the land,’

' From the Steinsaltz translation, as it appears on Chabad.org, copyright
belonging to Chabad.org and Aleph Society Inc.

("ny)o mmn vea"n,ma mywr) ©



In other words, for Yaakov to bring down the Encompassing Lights of Tohu, he
needed make a corresponding elevation from below, but in a manner of Tohu.

LESSONS IN TORAH OR

Bab)agwiivpl

WIK KW 2PY? YT Y
NX w1y 17 youy
heh '“UN m'n*g H’PBU
173;’}_1; mm,_,u’ aXn ,W[?:_l)g
Pl KPR TTYY K1 TRRD
nyya py 77 PUmy

2"31 PRI NX

MY YY2W YWD ,NKTY)
197 V' apRd punTy
T2 "R NIV I
nR AT DY wnd?
1 mnK oM 3, 8pnRn

RE

MWy nmma T

then Efron will return
the “400 Silver Shekels,”
i.e., the Lights from Atik,
to their spiritual source
in the realm of complete
holiness.

Now, from that point, it
became clear to Yaakov
that it would be
impossible for Eisav to
direct a flow from the
Encompassing Lights of
Tohu to Yaakov, as he
requested, since Eisav
himself was in a low
state, and there is no
solution other than to
have Yaakov himself
draw down the
Encompassing Light.

And to this end, when
Yaakov realized that he
would have to draw
down the Encompassing
Lights in his own, he
then had to apply his
own efforts in order to
draw down this
Encompassing  Light,
since “a spirit brings
another spirit and draws
down a spirit.”

This is the idea of the
mincha-offering that

(2,20p 2 por ) B
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Yaakov sent to Eisav,
which is the idea of
Yaakov’s own efforts to
draw down the
Encompassing Lights of
Tohu.

Therefore, Yaakov sent
camels, even though they
are unkosher animals,

because from the
perspective of the
Encompassing Light,

“darkness is the same as
light...”

And as will be explained
in the future, with the
help of Hashem,
regarding the idea that
[Yaakov] “took from
what he had acquired and
brought a mincha offering
to Eisav.”

“And Yaakov said, ‘The
G-d of my father
Avraham, and the G-d of
my  father  Yitzchok,
Hashem who said to me
‘Return to your land and to
your birthplace and 1 will
do good to you.” I have
become small from all the
kindnesses and from all the
truth that You have
rendered Your servant, for
with my staff [ crossed this
Jordan, and now I have
become two camps. Now
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deliver me from the hand of
my brother, from the hand
of Eisav, for I am afraid of
him, lest he come and
strike me, [and strike] a
mother with children. And
You said, ‘I will surely do
good with you, and I will
make your seed [as
numerous] as the sand of
the sea, which cannot be

counted because of
multitude.”” (Bereishis
32:10-13)

Meaning that he prayed
to Hashem that the Holy
Encompassing Lights of
his forefathers be drawn
down to him in order to
assist him and enable him
to draw down also the
Encompassing Lights of
Tohu and reveal them
below.

In this way, Yaakov would
also be saved from Eisav,
as he requested, “Please
save me from the hands of
my  brother, Eisav”
referring to Eisav below.

Chapter 3

;D) "9 NYIT WY M5 YT XY “So, he split the group of people into
(m two camps...” (ibid. verse 8)

After Yaakov heard the report from the messengers that Eisav was coming to attack
him with an army of 400 men, Yaakov split his camp in half. He said that he did
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this so that even if one camp is destroyed, the other camp will be able to escape
and be saved.

The Alter Rebbe will explain the deeper meaning of why he split his camp into
specifically two groups.

NYTA W7 pPMY DYLII 3T Now, the reason that Yaakov
TP D %y RELE k| split his family into two
.[,i i T WP’SJTW 37’1:[""?[ camps can be understood by
T AR R prefacing the known
Tphi n‘gw?mna D?W difference  between the
Worlds of Tohu and Tikkun.

In the following explanation, the idea of Sefiros being arranged in “3 channels” or
“one beneath each other” are metaphors:

The idea of the Sefiros of Tohu being “one beneath the other” represents how each
Sefira is separate from the other Sefiros. From the perspective of each Sefira, there
are two possibilies: The Sefira itself, or the other, different sefiros. For example,
from the perspective of Chesed, there is either Chesed, or some other way that is
not Chesed. There is no middle ground. In a certain sense, the “camp” of the Sefiros
of Tohu is divided in half: Either you are with me or against me.

This contrasts the Sefiros of Tikkun which are in “3 Channels”: This means that
there are three possibilities, 1-the Sefira itself, 2-the Sefira that works in the
opposite way, and 3-how these two can work together. From the perspective of
each Sefira of Tikkun it is not “with me or against me,” there is a higher truth that
is bigger and truer than me that encompasses all of us equally, and since we are
both part of that greater truth, we can work together to accomplish the ultimate
objective.

iplathlohktnikinich| D‘?W:W In the World of Tohu, the
,"m non ' oTen Sefiros were separated, one
" beneath the other,

Chochma

Bina

Daas

Chesed

(NnYpn 9221 .7 Iy WM DPY WY .2 KX D1p1D D979 YW 0rn yy KY) P
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Gevura

Tiferes

Netzach

Hod

Yesod

Malchus

Tya 07 PR o2 Yax

but in the World of Tikkun,

"[1?]"7 they form channels.
Bina Chochma
1 K
Daas
Gevur Chesed
A ‘
Tiferes
Hod Netzach
A ™
Yesod
Malchus

ORDYA PIY - R AT
KT WYRKT 1TV L Y¥RK)
MR 21203 T 2
neny o SNapn

Meaning 3 Channels -
Right, Left and Center — for
the Center channel is one
that also connects and
unifies the Right and Left
channels, so that they
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Jmoi15%3nn  operate towards a single
~ goal.

UYIMNIT KT NIRDNT VT Asis known, that the sefira of
fainidnpblniak Rnnkibinivipd ol Tiferes is a connector
Tt T 7T petween  Chesed-Kindness
and Gevurah-Severity, and
it joins them together to

fulfill one purpose.

The middle Channel shows on how the other Sefiros are both part of something
greater, and therefore can merge together.

NIPN12 DY 9K7W? 997 And therefore, Yisroel, who

oMmys v DMRIX JJipnip are on the level of Tikkun,

i K17 Sy SAY “Kadosh,” three times
BN k¥ specifically.

In the Kedusha prayer that is recited in Chazan’s repetition of the Amida, we recite
three verses. The first verse is from Yeshaya (6:3) discussing the Serafim angels
and how they praise Hashem, “ nixay '™ wiTp WiTp WiTR K1 11 X 711 XIp)
17922 yXT 92 X9n-And one [angel] called to the other and said, ‘Holy, holy, holy
is the Lord of Hosts; the whole earth is full of His glory.””

The fact that we say the same word “wiT2-holy" three times in a row, is because
our service of Hashem is connected to the number three, corresponding to Tiferes,
the Middle Channel, that unites the two opposite Channels of Kindness and
Severity.

, 01 1'11]'_’) ]2 DA 072 2N And it is written about
S Y onem” (n them, the Jewish People,

[T YN T n; . “And you will be to me as a
mpd 3 K 7 ueay Segulah-Treasure,” which

SRR '7N73W‘ [RINITA s similar to the word for the
vowel “Segol,” which is
comprised of three dots —

right, left and center %

The three dots represent the three Channels, and the center dot represents Tiferes
that merges the Right and Left Channels.

("X )



LESSONS IN TORAH OR

PIY RD DPiva YaK
ST NAR 1 TE Nemaa
raluianiaivEaiiEe)
KT TONAW - 1M 2 NP3
7192 KI7T T3 Yy 102

Anyy

D™M2TiT 1IN IKANIY 1N
KT TYIY 0K DIpRa
IR P ARy ey
YN nv'y:m jagotla
T ’5'7 D37 01R TYR 19
A9 192 PX 12 DY K
AN TON 0281 2 i)

LAk

™ oOTKY Swp 1T W
"251 2 71 KD ToR 172w
97

X?,M1217 1931 9 DX KHX
X ,:1n'7 '73w DIW IX RYR
1:‘7: :m‘? Mol DY mw

1:‘7:1 TOM 2 1 x‘yx

However, in the World of
Tohu, which existed in a
state of fragmentation,
with the Sefiros being one
under another and not
unified, there were only
two lines — since Chesed
was by itself and Gevurah
was by itself.

And, as this idea is
explained elsewhere: In
Tohu, the lights were very
powerful and the vessels
were very weak.
Therefore, due to the
weakness of the vessel in
comparison to the light,
the vessel was unable to
contain the two opposing
forces of Chesed and
Gevurah together.

As it is, by way of analogy,
that a person whose
intellect is insufficiently
developed will not be able
to functionally contain two
opposing possibilities.

Rather, if his mind will
lean towards a favorable
judgement, he will be
unable to comprehend any
reasoning to support a
guilty verdict, and he will
not tolerate any emotional
draw towards a guilty
verdict in his heart,
instead, only accepting
goodness and kindness.
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And the opposite is also
true, if he would be leaning
intellectually and
emotionally towards a
guilty verdict, he would
not tolerate any possibility
of a favorable verdict.

Thus, he is only ever
operating according to one
“channel” or set of
principles — at times the
right side (Chesed) in
favor, and at other times
the left side (Gevurah) to a
guilty verdict.

However, in the World of
Tikkun, when there is a
third channel that includes
Tiferes discerns between
Chesed and Gevurah, so
that also in a time of strict
judgement, there is a
possibility to find favor,
and vice versa, since in
Tikkun the lights are
diminished and the vessels
are substantial, so the
vessels are broad enough
to contain two opposing
approaches.

However, regarding
Yaakov and Eisav, where
Yaakov had to draw to
himself the Encompassing
Light of Tohu, meaning
the unlimited light of
Tohu, Yaakov had to
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present an offering that
reached that level of Tohu.

And it is known that any
offering must match the
characteristics of the level
that is being drawn down,
since the manner of the
offering determines the
drawing-down.

That being the case, since
Tohu has only two lines, as
mentioned previously,
Yaakov had to establish
himself in this way as well.

And this is the meaning
that Yaakov “split his
camp into two,” in order
to follow the pattern of the
World of Tohu, in which
the Sefiros were set up one
under the other.

In this way he connected
to the World of Tohu in
order to drawn down the
Encompassing Light from
there.

And from this reason
itself, it can be understood
why Yaakov offered to
Eisav “the mincha-
offering” of 200 goats,

since the function of this
mincha-offering was to
draw down the
Encompassing Light. And
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,y'l"\_!]; T this is similar to the
concept of Korbonos-
Sacrifices, which are an
elevation that elicits a
drawing-down.

iH'H:l:m e s Sy OX1  Nevertheless,  Yaakov’s
vHYM Imx 17 Sy Xy offeringto Eisav was not in

1 SN A Y accordance with the
- TNy MR precepts of the Torah,

NPT TWYyRW NI since Korbonos-Sacrifices
oMY NinTan N7 are taken specifically from

:NPW D"Um‘m k0§her domesticated

T : animals that were
slaughtered in a kosher
fashion.

M2 TYWI UMW X (However,  also  the
slaughter of a sacrifice in
the Beis Hamikdash, is
kosher when performed
by even a non-Kohen).

The Alter Rebbe notes here that the regular sacrifices offered by the forefathers to
Hashem were considered acceptable according to the Torah even though they were
not Kohanim.

ma ‘l'ﬂﬂ! 137 ¥R N‘71 But we do not find a
18‘7TNT17'I YA Korbon-Sacrifice in the
Torah that is offered from
a living animal (except in
the case of the Goat sent to
Azazel on Yom Kippur).

Generally, an offering to Hashem is only from a slaughtered animal. The only
exception to this is the goat that was sent on Yom Kippur. This goat was thrown

(X X7 niana) 7
INK NYWY 1oy 1939 1107 M Ty TIXIYY D17 1oy 19V wK ym” o 1o MnK)
("mM3TaT JINY?



off a cliff, called Azazel, in the desert, and died on the way down the cliff. Besides
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for this, no living animal was offered as a sacrifice.
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Also, when Korbonos-
Sacrifices were brought,
only the fats and blood was
offered on the mizbeiach-
Alter.

But this mincha-offering
that Yaakov sent to Eisav
included also non-kosher
animals, as the verse states,
“nursing camels.”
Likewise, they were alive
and not slaughtered.

All the offerings to Hashem performed by our forefathers followed the rules of the
Torah, only kosher and properly slaughtered animals. So, why was Yaakov’s
offering to Hashem to bring down the Light of Tohu performed in a way

inconsistent with the rules of the Torah?

I Y
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Now, the idea is as follows:

Because, the elevation,
which was Yaakov’s
offering, served to draw

down from the
Encompassing Lights of the
World of Tohu,

and the elevation and
corresponding  drawing-
down from the World of
Tohu are different from the
elevation and
corresponding drawing
down of the World of
Tikkun, which is
accomplished through the

[7"TX NETTR Ti23 N - 29I T D2 (7,03) 0% X o7 27m 71]
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Korbonos that
mentioned in the Torah.

are

D71y NPITan X0 TR
MPYRT PRI

Since the Torah is derived
from the World of Tikkun
of Atzilus.

As is written in Eitz Chaim
(11:2), that in Tikkun, the
Lights were lessened,

2"OM yy'a ANy i
/12Dy NN PPNaY

The Lights of Tikkun in Atzilus were less overpowering than the Lights of Tohu.
These Lights of Atzilus were limited to be able to adapt to the limitations of the
“Keilim-Vessels” of Atzilus.

D'PITPT NPT 12 D) KT
fagaihyaly

0 MR whion 1N
0 PpNT 1™ nXpya
61211774 BN CTn |/ L2k DR

MR YN

I ,0MimY Ninman WY
I 129 ninma
TN WM KT oY

2900 1R 0T

- 11 X 2RI A2 I

thus, the Torah that is
derived from them deals
with particularities and
limitations (i.e., with precise
details and intricacies).

Therefore, the Torah
explicitly discussed the
order of elevation to

Tikkun, with all of its
precise laws, which govern
the Korbonos-Sacrifices:

That they be from kosher
animals, and from only
three specific types of
animals (cows, sheep, and
goats), and that they be
slaughtered prior to being
offered, and that there are
many details that could
invalidate a Korbon.

Similarly, regarding how
and what the offering must
entail, there are many

(A p1a XY K) ©
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specifics, since the entire
Torah operates in this
manner, in limits and
parameters.

It is derived from the level
of Tikkun, where the lights
are condensed within the
vessels.

Therefore, the Torah is

particular in many
different limits and precise
laws.

However, Yaakov was

causing an elevation to the
Encompassing Light of
Tohu, which is a great and
infinite light that cannot be
contained in vessels and
thus remains
encompassing.

(Therefore, he sent the
mincha, which was an
elevation offering, to there)
even though it contained
unkosher animals, such as
“young camels, etc.” and
they were all still alive and
not slaughtered.

For, since the light was
infinite, there were not the
same limits and precisely
detailed laws.

For the Infinite One,
Blessed is He, can do
anything and manage
everything, even unkosher
and living animals that are
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offered, since there are no
limits and constraints
whatsoever that can be
placed upon Him.

And, as our Sages taught
(see Shelah on Parsha Chayei
Sarah) regarding the pig,
that in the future it will be
transformed and become
pure,

referring to the Future
Times when “death and
impurity will be eternally
consumed,” and then
Hashem’s Essence will be
fully revealed, to the extent
that even a pig will be able
to be elevated, unlike now.

Therefore, Yaakov, who
sent this mincha offering —
an elevation - to Eisav, i.c.,
to the Encompassing Light
of Tohu that is infinite, he
sent also unkosher animals.

Therefore, he sent also
“nursing camels,” since not
only was it not inappropriate,
but moreover, the spiritual
source and root of camels is
very high,
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as the verse says (Bereishis
24:10) regarding Eliezer,
the servant of Avraham,
who took “ten camels from
the camels of his master...

and all the best of his
master’s possessions were
available to him in his
hand.”

The Mittler Rebbe explains: The word “9n3-camel” is the same letters as the word
“Onia-give generously,” since the spiritual source of camels is from the level of
Kindness, generous giving, of Tohu. The 10 camels that Eliezer brought reflected
the 10 aspects of the Kindness of Tohu, and therefore were connected to “all the
best of his master’s possessions.”

MK Yy SNId" 1Y NKIT) And this is the idea of what
(2 ,N5|7 o'9rn) %"y Dovid HaMelech says, that
S he calmed his soul “like a
‘O13-suckling” on its
mother...”

Similarly, the word ““n3-camel” is related to the word “>13-suckling.’

In a different version of the maamar (5565 vol. 1, p. 94) it explains in a few words
that “this represents the idea of Encompassing Lights.” [Translator: possibly we
can explain this as follows: The connection that a newborn baby has to its mother
is a natural innate bond that is not connected to understanding, and not limited by
understanding. This is different than an older child whose connection to his parents
is also based on an awareness of his parents and their importance in his life. This
type of connection, which is deeper than logic, is from the encompassing-makif
levels of the soul. This represents the super-rational and unlimited encompassing
Lights of Tohu.]

PINIY? 5121 X9 11921 And all of this could only be

‘n-]‘m-'[nn Dﬂp'l ’:Pyz accomplished by Yaakov
! Y " prior to the Giving of the
Torah.
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N AN 72D UMK YK However, we have already

™ ’]qpnn nrman ing received the Torah from the
) o o aes: level of Tikkun, and what is
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2 '7577 oK1 KRY N?TIW impure and forbidden by the

‘7;?'1 N'ﬂ: P'I”'”ﬂ KT - ”'1“"‘3 Torah is distant and unable

nam '7'?3 m‘vynn’? to become elevated at all,

L1y 3‘7h 799K ';WDJTT nhon  and “the soul will surely be
ooTETE T NY1;31 cut off” by eating forbidden
¢ fats and other forbidden

foods.

Therefore, we can only draw down the Lights of Tikkun by offering Korbanos as
prescribed in the Torah. Any attempt to draw down the Light of Tohu through
unkosher animals will only give additional life to unholiness. Only before the
giving of the Torah was it possible to draw down the Lights of Tohu through
offering unkosher animals etc.

(7) Chapter 4

MY NK M7 KT 719792 2i?%Y” “And he arose during that

537 YR DK YN 9 TR night and he took his two
A N TT o wives and his  two
nE N '7'333 NX 79N Dnpn maidservants, and his eleven

(79,29 10W1D) "33 7wx  children, and he crossed the

river crossing of ‘p"ar-
Yabok,” and he took them
and brought them across
the stream, and he took
across what was his.”

i B T3 U T A LR 72 U

: The meaning of ‘p"A1-
K v2n el . ;

Yabok’ is an acronym for

“TIMY-Unity, m33-
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blessing, and TWYITP-
holiness.”

Crossing the physical river Yabok reflected crossing over the spiritual level that
unites “blessing and holiness,” as will be explained.

;13 YUATY) N3 377,10V The idea refers to what is stated
DMK W ITIT N2y (2 (Yehoshua 24:2), “Your
' o "'n"r'um ancestors have always dwelled
*77 7" on the opposite side of the

river.”

NPma KT "™M" ;W11 The “river” here is a reference
a nvw’x-]_;) 3"“;3‘___” 1733 ;M ;(j) i the d.levelfA 0{ Binl?-
T 3 " iy nderstanding of Atzilus, as the
P TIYR XY { verse says, “And there was a
river flowing from Eden to
irrigate the Garden.”

‘Eden’ represents the level of Chochma-Wisdom of Atzilus, that the ‘river’ of Bina
flows from. The ‘Garden’ represents the level of Malchus of Atzilus, which
receives the flow of Divine knowledge and power from Bina and Chochma.

," 737 72V NI NIAKT YU Now, the spiritual source of

n‘?yp‘y mméj -mJU n;wn:n .uv?t[ :Ee forefat.ltlers .\évas ‘;-fr?llln

"y ' e opposite side o e

71 R river,” meaning from the

level of Keser which is

above the “river” of Bina
mentioned above.

Even though the ‘river’ is a reference to Bina, but since this ‘river’ flows from
Eden — Chochma — so Chochma is connected to the river of Bina. The level that is
truly beyond the ‘river’ refers to Kesser-Crown, which is beyond even Chochma
which is the source of the river of Bina.

Thus, saying that the forefathers come from ‘beyond the river’ means that they
come from a level beyond Chochma and Bina, which is the level of Kesser.

n'mga ‘DWDJ DWDW 71 However, even though the
Sw MW Naya onY 19nwy  forefathers’ spiritual source was
T Tt T v in Keser, above Bina, the
forefathers came down and
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ImHyKTR" A - were lowered to the other side of
' T """ the “river” of Bina, to the level
of Zeir Anpin of Atzilus.

If Chochma and Bina are the river and the source of the river, then
being on the ‘other side of the river’ can either refer to a level
higher than Chochma or lower than Bina. In our case, the level
lower than Bina is Ze’eir Anpin, the emotive attributes of Atzilus.

[
< ?; Kesser-Above “River”
o =S 0
= D o
28 = Chochma-Eden
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Ze'eir Anpin Below “River
Malchus-Gan
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Briah
™
Yetzira
P
Asiva

1 WA NYIW 2pYyN And when Yaakov wanted to
naby 5" ’lnth’P@U draw down the Encompassing
ﬂ'?rlnn T ,mb’:_n_; Elgh.t of. Tohu: abpye Atzilus,
e A © 7= despite his soul’s spiritual source
2 31730 N '113}{'_7 in Keser, which is also above
Atzilus, since Yaakov had already
come down to a lower level than
his original souls-level, he had to
first cross the aforementioned
river and reach a level higher than

Atzilus.

(N PI0B Yy TINIY N (2,11Y) TN NYIL T3 Yy 7
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3:"PA1N2YN NKMIYN" I And this is the meaning of “And
- MPITP M73 TM NPN2 pe crossed the ford of ‘prar-
2" 711 N 731 X Yabok,”” since ‘p"2?’ refers to

. - . - , .. . ’ .
MY ’79 PR T, '75_7\{} the ideas of “T111=Unity, r1273-

n3 yD"JT."?l_] m:nx 'TH'I?'IE blessing, and TTW1TP-holiness,”
R Ky 31]’1;\[1 all of which represent the idea
"D PINXNIPYT?  of “the River” of Bina through
which flows all blessing,
influence and Supernal
Unifications, as the verse states,
“there is a river (Bina) that
flows out from Eden (Chochma)
to provide water (in Ze’eir
Anpin) for the Garden (of
Malchus) ...”

The Mittler Rebbe explains in Toras Chayim (Vayishlach and at greater length in
Beshalach):

Whenever we do a mitzva there are three things that happen:

Tm-Unity: Ze’eir Anpin and Malchus become united on a much deeper level than
they usually are. This is similar to how the souls of a Jewish husband and wife
merge together to draw down new souls from Hashem, the ultimate Source of all
souls. Even though Ze’eir Anpin and Malchus are always connected, but usually it
is on more external aspect for the purpose of creating the world, only through
Torah and Mitzvos is the deeper unity accomplished that brings down the Infinite
Light of Hashem that is beyond all worlds.

r1272-Blessing: Once this Unification of the inner dimension of Ze’eir Anpin and
Malchus takes place, it draws down the Infinite Light from the level of Kesser into

1,0 ,Mow3 .0 N 2
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Atzilus, until it reaches Malchus. This drawing down of Light that becomes
revealed in Atzilus is called “i1272” since the word .7.7.2 also means to bend down
something to a lower level in a tangible sense. (Like bending down a grape vine
into the ground to replant it somewhere else to produce new fruits in a different
location.) This more “tangible” Light is revealed through the recitation of the
“I1272-Blessing” before performing the mitzvah.

mw1Tp-Holiness: This refers to the deepest dimension of what is accomplished
through the Unification of Ze’eir Anpin and Malchus when we do a mitzvah: We
connect to the holiness of Hashem Himself, as He is above all levels of
Hishtalshelus. The word “rTw1Tp-holiness” means separate and removed, and in
the ultimate sense refers to Hashem as He is Above all levels. This holiness and
connection to Hashem’s Essence that is accomplished through the mitzvah will
only be (fully) revealed in the Future Era.

All the types of revelations accomplished through mitzvos, both those of Kesser
that are on the level of “r1372-Blessing” and the deeper level of connection referred
to as “TwrTp-Holiness” flow through the ‘river’ of Bina. Since Bina-
Understanding is the river of Divine awareness and knowledge, so all revelations
of Hashem in Ze’eir Anpin and Malchus flow through Bina.

Therefore, Bina is called “the river of ‘p"a-Yabok.””

Even though the ‘river’ usually refers to Bina, but since Bina flows from Chochma,
in this context Chochma is considered part of the “river crossing of ‘p"2*-Yabok,””
since Chochma is inseparable from Bina.

Thus, the “other side of Yabok” means above Chochma, which is Kesser.

yam i1a DX 'D}JWN And once Yaakov crossed over
T oynbw b the ‘river’ of Chochma and Bina,
e e "tn.— reaching the level above the
e mn E"ll'l'l N‘? X 70 ‘river,’ gthen he was no longer
"JB5VJ 7 i man’PDU distant from the Encompassing
.ﬂ’b’.‘_n‘_{ﬂ Light of Tohu, which is higher

 than Atzilus.

Adam Kadmon-Original Will and plan for entire
Hishtaleshelus

Akudim-10 Sefiros in way of abstract potential
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Tohu-10 Sefiros, each Sefira revealed in unlimited
manner similar to its unlimited potential, unlimited
Light that is too powerful for the Keilim

Kesser of Atzilus-Will and pleasure for a new phase of
Hishtalshelus called “Tikun”

Atzilus-10 Sefiros, each Sefira working with the other 9,
the Light is limited to the capacity of the Sefiros as they
work together

Bria-Yetzira-Asiya: Created worlds

As can be seen on this chart, Kesser of Atzilus is right after Tohu,
being the next step in the order of Hishtalshelus. Thus, by bringing
his family and possessions to that level, he was able to make them
receptive to receive the Encompassing Lights of Tohu.
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And this is the meaning of, “And
he crossed over what was his,” —
everything that he rectified in
service of Hashem, he elevated to
that level of Kesser, which is
Above Chochma and Bina of
Atzilus.

However, Yaakov himself
remained below the ‘river of
Chochma and Bina’ in this world,
as the verse states (ibid. 25),
“And Yaakov was left there
alone,” since he wanted to repair
Eisav, who was still fragmented,
as the messenger angels notified
him, etc. This is the idea of “And
an angel disguised as a man
wrestled with him,” as is known.

It says in the verse that after Yaakov brought his family across the river he
remained alone on the other side of the river. The Midrash asks: Why did Yaakov
return to the other side of the river instead of staying with his family? It answers
that he returned to retrieve some small items that were left behind. It was at that
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point that the angel of Eisav, disguised as a man, wrestled with Yaakov the entire
night. He injured Yaakov on his right thigh, but Yaakov was stronger than him and
forced the angel to admit that Yaakov is the legal owner of the status of first-born.
After he defeated Eisav’s angel, he was able to defeat Eisav himself.

Yaakov elevated his family and property to a level that Eisav would not be able to
harm them. However, he himself stayed on the lower level so that he could deal
with Eisav in his own terms.

(This is a second reason for bringing them across the “river”: The first reason,
mentioned above, was to bring them to Kesser which is close to Tohu so that they
would be able to receive the Encompassing Lights of Tohu. Yaakov himself was
certainly on this level of Kesser as well in order to receive the Lights of Tohu.
However, he wanted his family and possessions to stay on the level of Kesser in
order to protect them from Eisav, while he had to return to the physical level of
this world in order to transform Eisav at Eisav’s level.)

Therefore, the fight with the angel of Eisav was in the physical world: Since
Eisav’s problem, his fragmentation, was in the physical realm, in his being
overcome by physical desires, his correction also had to be in the physical realm.

An analogy:

In order to correct the animal soul, which is from Tohu (like Eisav), we also find
these ideas: On the hand, in order to be protected from its harmful influence, we
need to elevate ourselves to a higher level, to Yichuda Ila’a, the absolute Oneness
of Hashem as the only existence, as explained in Kuntres Eitz HaChayim.

At the same time, in order to change the animal soul itself it is only through
explaining to it concepts it understands on its level, which is Yichuda Tita’a, how
Hashem is creating and guiding the world, as explained there at length.

(Perhaps we can say: Just as Yaakov had to first defeat Eisav’s angel before
defeating Eisav himself, so too we need to first defeat the spiritual aspect of the
animal soul in prayer, before we can defeat the physical aspect of the animal

soul’s desires in eating and business etc. This is explained at length in Padah
Beshalom 5659.)

() Chapter 5

nma my mYoa 7’:2351 Now, to understand the general
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Lights of Tohu into the world of
Tikkun, and also to understand
this idea in our service of Hashem:

It is known that Yaakov
represents the Sefira of Tiferes,
which joins two opposites -
Chesed/Kindness and
Gevurah/Severity.

Because the main function of the
Sefira of Tiferes (Beauty) is to
join two opposite forces together,

(like we find by colors, that when
2 or 3 colors, for example, are
joined together, that is when they
are beautiful,)

and to draw and reveal Hashem’s
Infinite Light into the Middle
Channel.

Infinite Light

¥
Left Middle Right
Channel | Channel | Channel
Kesser
oy
Bina Chochma
p [
Daas
Gevur Chesed
?Kl
Tiferes
Hod Netzach
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'[lj"_"?ﬂ '13]1'? ]2 011¥) ']3'7 Therefore, Yaakov also wanted to

oy WNTRpRT 12 o ]czonnect .amlij htu?gyh tltlﬁ
; — ncompassing Light of Tohu wi
03 Dy '['1'171'1'1 3 ?WND the Int«?rnaliz?ng iight of Tikkun,
1M ANNW ’D’JQEI 212 since they too are opposites. This
.30f]‘10"[’r§ RIK MM MK would bring the revelation of
¢+ Hashem’s Infinite Light within a
defined framework.

One of the main methods of Yaakov’s service of Hashem was in combining
opposites. His attribute of Tiferes was about merging the good qualities of different
and opposite aspects, like kindness and severity.

Through combining opposite aspects in holiness, he reveals the Infinite Light of
Hashem, the truth of Hashem how He contains all opposites in Himself as one.

Tohu and Tikkun are also opposite modes of holiness. Tohu functions in an
encompassing manner. It gives unlimited energy and passion in each Sefira, an
energy that cannot be contained and encompasses the recipient. Tikkun functions
in an internalizing manner. All the Light and energy is channeled into the
parameters of the recipient so that it can be fully internalized and integrated into
the all the aspects of the recipient.

Through combining these two opposite modes of holiness, Yaakov would reveal
the Infinite truth of Hashem, how Hashem is both Encompassing and Internalizing
and beyond both modes at the same time.

This is why he wanted to receive the Encompassing Lights of Tohu from Eisav:
So that by merging it with his Internalizning Lights of Tikkun, he can reveal the
Infinite Light of Hashem includes and transcends both modes.
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Now, to explain this, we must first
explain that there are two levels in
the service of Hashem:

The first: A fiery love,
characterized by a great energetic
surge to leave the body and be
like a flame that rises upwards and
tried to separate from the wick.

This is called ‘Ahava Rabbah-
Abundant Love,” which the
heart cannot contain, as the
heart cannot withstand such
intense emotion.

because of this love, the soul
cannot (i.c., does not want to) stay
within the body, and desires
instead to leave the sheath of
physicality and the corporeality
of the body.

The second: An emotional
excitement that is settled within
the heart.

The main focus of this love is to
draw forth G-dliness from above
to below, in ‘vessels of different
varieties,” referring to the
‘vessels’ of the words of the
Torah and the actions of the
mitzvos.

And this is the idea of ‘Ratzo
V’Shov-Running and
returning.’

(1,XnoK) *
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In the book of Yechezkal (1:14) it describes the angels: ““ X713 21w Ky N 0im
p1ad-and the Chayos angels were running and returning, like flames that shoot out
of a furnace and immediately retreat.” Rashi explains from the Gemara: The angels
run in yearning to reach a higher level of perceiving Hashem, but as soon as they
see the glory of Hashem on that higher level, they are terrified and return to their
original level.

This represents the general balance of service of Hashem: We yearn to perceive
Hashem on deeper level. We accomplish this generally in our effort in
contemplation on Hashem’s true existence and greatness in prayer followed by
heartfelt recitation of the words. When we do come to a deeper connection, we
have awe of Hashem that He chose us to fulfill His mission for us in this world
through Torah and Mitzvos, and therefore we return to this world infused with
greater energy and clarity to fulfill our mission.

M1 9"37 RT 07 NPmA MM Now, the aforementioned World of
Xiyanrmaa Tohu existed only in a state of
7' ‘Ratzo-running.’

The world of Tohu did not have the proper balance of returning after the yearning,
it only experienced an unlimited yearning for Hashem, so strong that it had no
capacity to return to fulfill Hashem’s mission to bring down the Lights
systematically into the lower worlds.

D937 1A NNKT PYN0L 127 Therefore,  the  Lights
n T ma7-magxT iny  departed from  the vessels,
T SR . similar to how the Ahava

e D"'?QU'! n‘?’ﬂ?ﬂ Rabba is an intense yearning

for Hashem causing the
person’s soul to desire to
detach from the “wick” and

the “vessels,” i.e., the
limitations of the body and
physicality.

NXim b isj nrna X Ppna r73N However, the World of Tikkun
,NIYNY IR N ma exists in a state of Shov-
' " 7 " Return, which is the idea of
returning to this physical world
to fulfill the Torah and
mitzvos.



LESSONS IN TORAH OR

Ny EhoAnK TR Yy
QIDTPX MK JWRnY LU0 N2
"oy oo 093"

This is the idea of what the
Sages say (Pirkei Avos, 4:22),
“Against your will, shall you
live,” within the body, in

order to draw Hashem’s
Infinite Light down into
“vessels” of different

varieties, i.e., words of Torah
and actions of Mitzvos.

This was also the difference
amongst those Four who
entered the Pardeis-Orchard
of the inner secrets of Torah.

"T 1IN 12 D) W9 M
07187 10100

The word ‘©77B-orchard’ is an acronym for four levels of Torah interpretation
“T10 w111 T bwb-simple meaning, hinted meaning, expounded meaning, hidden
mystical meaning.” Entering the Pardeis refers to entering the mystical dimension
of the Torah, and through that, also the ability to ascend to the higher spiritual
worlds.

In the Gemara (Chagiga 14b, in the Ein Yaakov version of the text) it describes
four sages who used the mystical teachings to allow their souls to ascend to the
higher spiritual worlds, Rabbi Shimon ben Azai, Rabbi Shimon Ben Zoma, Elisha
ben Avuya, and Rabbi Akiva:

Xnit 12" ,"nm pvn Ny 1R
011" K2'pY ™27 P1," V30N i
2% Ry 0Iowa

“Rabbi Shimon Ben Azai
glimpsed at the great revelation
of Hashem in the spiritual world
and and died from intense
yearning for Hashem. Rabbi
Shimon Ben Zoma glimpsed
and went insane, since the
revelation was to too great for his
mind to handle, and it
overloaded. Elisha ben Avuya,
known as “Acheir,” became a

(233,7nhK) ®
Q,mmmn)®
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heretic because he could not
understand how certain powerful
angels seemed as though they
worked  independently  of
Hashem (when in fact, nothing
exists or functions independently
from Hashem). Only Rabbi
AKkiva entered in peace and
exited in peace.”

Because Ben Azai had a soul on
the level of Ratzo from Ahava

Rabba-Abundant Love
mentioned above, which is
known as °‘Klois HaNefesh-

Expiration of the Soul’ in
yearning for Hashem, therefore,
he did not want to return to a
lower state of existence by way
of Shov-Returning, and his soul
remained above in the spiritual
level, resulting in death for the
body.

Thus, he did not want to marry
a woman, saying (Yevamos
63b), “there are others who can
perpetuate the existence of
humanity in the world.”

Therefore, he glimpsed and
died, since his soul completely
departed from its vessel (the
body). This is expressed in the
verse in Shir HaShirim, (8:6)
“For love is as fierce as
death...”

Nevertheless, this is not the
way of Torah, which is the level
of Tikkun, for the Torah teaches
(Yeshaya 45:18) that the world
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. was “formed to be settled,” and
that “against your will for
Ratzo shall you live.”

7PN nInan nvnw NPy 17 '[3'7 Therefore, Rabbi Akiva, who

- "5 Ky1 DA 11" was from the level of Tikkun
T 1 77 “entered and exited in peace.”

NI %W T 1A MW This means that his entire
T TR ,20W)KIVYT N service of Hashem, both his

T 12 K T 15y - A elevation from below to Above
e e T *7% and his causing revelation

A2 MRV from Above to below - which is
the process of Ratzo and Shov-
in the proper measure and
ratio, so that proportionate to
the Ratzo was the subsequent
Shov.

-"3 DW‘?VJ: D121"IN  This is the meaning of saying
that he “entered in peace,”

Seemingly, the Gemara should have just said that he “exited [the Pardeis] in
peace,” in contrast to the other sages who were harmed, why does the Gemara need
to tell us that he “entered in peace”?

IO WIANT 1 D02 KIT this refers to the fact that he
DY KU P R AT NN 1AM entered using the “Middle

S uvin - annel’ of Tiferes whic

AWIRIVIIN joins and unifies the right
and left Channels, which
represent Ratzo (the left
channel) and Shov (the right
channel).

Tiferes unifies Kindness and Severity, by revealing a higher level of Hashem’s
Infinite Light that includes both aspects together and transcends both aspects.

Now, the idea of Ratzo-Running, a fiery yearning for Hashem is connected to the
aspect Severity, the left side, just as fire, which ascends above, is connected to
Severity, the left side.
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The idea of Shov-Returning to reveal Hashem in the world is connected to the idea
of Kindness, which is to give from a higher level to a lower level, from Light
Above to shine into our world below through Torah and Mitzvos.

Just as Tiferes unifies Kindness and Severity in general, it unifies these two aspects
of Kindness and Severity, namely, Ratzo and Shov. It does so by revealing the
Infinite Light of Hashem that contains both aspects of Ratzo and Shov, showing
how they, together, fulfill the greater plan and desire of Hashem of having a
dwelling in the physical world.

Rabbi Akiva was able to see this greater plan and desire of Hashem that includes
both Ratzo and Shov together, and was therefore able to plan out his Ratzo
elevation in such a way that it would lead to Shov brining that deeper awareness
and energy back into this world.

KT - 19" XYY T 737
T2 - "oTIEY DI W

Therefore, his elevation from
below, his manner of ‘entering
the Pardeis, was measured and

XY NP LRl e
i

10 nPRaa - "mibwa o

proportionate to how he planned to
exit the Pardeis, in a manner of
Ratzo V’Shov.

He “entered in peace” in his

elevation from below to Above,
and “exited in peace,” in his
bringing back that revelation
from Above to below, which is
Shov-Returning.
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Unlike Ben Azai, who’s soul was
from the level of Tohu, where
there are only two Channel, as
explained above  regarding
Yaakov, that “he split his group
into two camps.”

We explained above, in chapter 3, that in each Sefira of Tohu there only two
aspects: The Sefira itself, and anything else besides for the Sefira, which is taking
away room for this Sefira. This is contrast to the Sefiros of Tikkun, where each

2D M7 0V Y, 0idY nirna ‘1" - "oiYwa’ x33 Xy NYIE WY 0 Py B
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Sefira has three aspects: The Sefira itself, the other Sefiros, and how it and all the
other Sefiros together are part of something much greater, the Infinite Light of

Hashem.

Because the Sefiros of Tohu lacked that third aspect of seeing how they are part of
a bigger picture, they were able to have an unlimited Ratzo, to the point of the

Light completely leaving the vessels of the Sefiros.

This is similar to a person who doesn’t see everything in his life is part of a bigger
picture of Hashem’s plan, and can therefore go off the deep end in davening and
forget about revealing Hashem in the world, since his greatest enjoyment is just to

leave the world and return to his source in Hashem.
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Because of this, there was no
balanced and proportionate
connection between his Ratzo and
Shov, and Ben Azai “glimpsed as
died” since there was an
overpowering Ratzo and the surge
of the soul to leave the body was so
powerful that it caused the soul to
separate from the body, leading to
Ben Azai’s death.

Therefore, Rabbi Akiva merited to
be the source of the entire Oral
Torah, as the rule is that “an
anonymous Mishna is always
Rebbi Meir,” and “an anonymous
Sifra is Rebbi Yehuda, and “all
the words of these Sages is based
on the teachings of Rabbi Akiva.”

And this is because the Torah is
also on the level of Tikkun (just
like Rabbi Akiva), and combines
the two opposites of Ratzo and
Shov, as the verse states, “From
His right hand a fiery law was
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Fire is associated with Severity and the Left Channel, and the Torah was from
Hashem’s right hand, of the Right Channel, in a way of fire, from the Left Channel,

established for them (the Jewish
People).”

thus combining both Channels together, in a manner of Tikkun.
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Therefore, the Torah was
revealed through Rabbi Akiva,
who embodied these two levels.

Now we can understand Yaakov’s
intent for unifying and joining the
Encompassing Light of Tohu with
the Lights and Vessels of Tikkun:

This was in order to bring about
that the Ratzo and Shov should
always be proportionate, so that
according to the Ratzo will be the
Shov.

This means that the Ratzo should
be on the level of Ahava Rabba,
like a burning fiery desire to
connect with Hashem and to detach
from the “wick” of the body.

And, nevertheless, this love will
be followed by “Shov L’Echod-
Returning to reveal the Oneness
of Hashem in this world,” since
“against your soul’s will to leave
the body shall you live” to draw
down Hashem’s Infinite Light
into the world through the Torah
and mitzvos.

And this is a unification and
connection of the Encompassing
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JpnT 093 oy 1T hrlaly] Lights of Tohu with the vessels of
' ' Tikkun.

When a Jew awakens a love and yearning for Hashem in prayer, and then uses that
inspiration to do more Mitzvos and learn more Torah, he is connecting the
Encompassing Lights of Tohu, that fueled his fiery yearning for Hashem, with the
vessels of Tikkun, which are the words of Torah and actions of Mitzvos.

;T3 NIT7IN) 2pY™2 2INIW 11 And this is the meaning of what is
T v 19 Nan" (73 Written (Bereishis 27:25)

1 P19 K ;73'1?{'-!" regarding Yaakov, “And he

’ TS TE WS EE2 0 brought wine to him (his father
Yitzchok in order to receive his
blessings),” which the Zohar (III
189a) interprets as, “He mixed
water into the wine.”

The Zohar is discussing the mystical idea of wine and drinking wine. Strong wine
cannot be consumed unless it is watered down. So too, Yaakov had powerful
mystical teachings about Hashem in a manner of Severity, and he mixed that them
with Kindness, so they would be properly balanced and able to be properly
internalized.

1'11'1’133 ,Nﬁl"l NI K11 7 3 Because wine  symbolizes
T1oynY-munn wx ey Ratzo, Gevurah-intensity and

TR T 7 7P fiery  desire to  connect to

Hashem from below to Above.

AW NI - "KM MR Y™ And “Yaakov mixed in water”
is the idea of Shov.

Just as wine heats a person and gets them excited, Ratzo, so too, water cools down
a person and get them back to thinking rationally, Shov.

MmNl X B! m 1? N;Zl" '[3'71 Therefore, the word “1>-to
XY Movann KMy Pmyp  him” in the verse “ i xan-
' " isread from the Torah with two

cantillation notes (a double note
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known as “mercha kefula”) to
represent the fusion of Ratzo
and Shov, wine and water.

One of the cantillation notes is called a Mercha, like the note under NX and a
different cantillation note is referred to as a double Mercha, a Mercha Kefula, like
the note under ‘1:7. The fact that in our verse regarding Yaakov’s wine it has the
double Mercha note is to indicate that this wine had a double property: It contained
wine and water. This symbolizes Yaakov’s mode of service of Hashem in manner
of Ratzo and Shov mixed together in a proper balance.

(Because of this, even his mystical teachings of Hashem, his other “wine,” had
balanced properties and the proper effect on those who learned them.)

'173’.5\?'" KT 2py™T NIK '[3‘7'1 Therefore, Yaakov was said to
:40"1;:[;51 be “The most complete of the
" Fathers.”

AN RY'W DTN X" ") Since he was “unlike Avraham,
Mroxynys  from whom came Yishmael.”

o0 DTN DTNAK HZHW BN  This was because Avraham
‘,njvm X912 U’IWEH embodied the attribute of
T " undiluted Chesed-Kindness,

without limits.

:'17;1‘5\4}' Ty IRTR NN UWB]’\J ']3‘7 Therefore, his kindness
S99 5xynun 1" extended too much even to
ST those who were unworthy, to the
point that he requested from
Hashem, “If only Yishmael
would live before You...”

Yishmael represents Chesed-Kindness of Kelipa-unholiness. By asking Hashem to
give Yishmael additional life, this unintentionally gave additional life to
unholiness.
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DIMANIMAAMIPOYN And the same was true of
Yitzchak regarding the
attribute of  Gevurah-
Severity.

Yitzchak’s intensity was also absolute and without limits. From him came Eisav,
who represents Gevura-Severity of Kelipa-unholiness. Because of this, Eisav’s
severity was also absolute, giving him the potential to have absolute cruelty.

- "MK ’lh"?‘{j" NI 2Py '73N However, since Yaakov’s sons
SaiwRiv oo mbYang were all righteous, he was
T oo *7 ', known as “the most complete
* of the Forefathers.” He was
able to unite the opposites of
Ratzo V’Shov-Running to
leave physicality and come
close to Hashem and
Returning to the body and
physical life in order to fulfill
the Torah and mitzvos in the
physical world, as explained
above.

The fact that Yaakov’s children were all righteous was connected to the fact that
his attribute was Tiferes, the ability to merge opposite aspects.

All unholiness derives from the world of Tohu. Because of the limitless and
unstable nature of Tohu, when it descends into this world through many
Tzimtzumim-concealments, it ends up breaking down and all that remains is the
external aspect of the Sefira, such as kindness or severity, as it exists in unholiness.

However, the idea of Tikkun is that there is a revelation of the Infinite Light of
Hashem that includes all opposite aspects, and merges them. Because each Sefira
in Tikkun only functions with all the other Sefiros out of its bittul, its perception
of the bigger picture of Hashem’s plan, as it descends into this world it remains
connected to holiness. Because of this bittul, there is no possibility for a breakdown
as it desends.

This is the idea that the Torah that we learn in this world is pure holiness, since it
directly reflects its source in Hashem’s Will and Wisdom without any breakdown
whatsoever. This is because the Torah is from Tikkun. This is unlike all the
physical things in this world that come from Tohu, that do not reflect their source
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in holiness, since there was a breakdown as it descended to this world, due to the
lack of the bittul etc.

For this reason, all of Yaakov’s children were righteous. They came from Yaakov,
who’s attribute of Tiferes is most strongly connected to this bittul to the Infinite
Light of Hashem that includes all opposite aspects, and precludes the possibility
of breakdown.

Even though Avraham and Yitzchok were also from Tikkun, but Yaakov’s
attribute of Tiferes expressed the bittul of Tikkun on an even deeper level. This he
was able to do because he received the levels of Avraham and Yitzchok, and built
upon those levels to reach an even deeper level of Tikkun, in the attribute of
Tiferes.

ér

%

Summary and Lesson of the Maamar:

1- Yaakov represented and embodied the system of the Lights and
Vessels of Tikkun, where the Light is limited to and internalized
in the Vessels, and the Sefiros all merge together out of a bittul,
perception of the greater reality of, the Infinite Light of Hashem
that included all the Sefiros as one. Just as he had refined and
elevated everything in his life to Holiness, similarly, he hoped
that Eisav had done Teshuva and reconnected himself to his
source in Holiness.

Yaakov knew that Eisav’s source was the Encompassing Lights
of Tohu, where are much stronger than the Lights of Tikkun. He
was hoping to be able to receive from Eisav his Encompassing
Lights of Tohu, to amplify and energize his system of Tikkun
with a more powerful connection to Hashem.

2- He sent messengers to Eisav to find out if Eisav did Teshuva,
and they came back with the report that he had only gotten
worse and had disconnected from his source in Holiness ever
more, to the point that he hired an army of 400 men to attack
Yaakov.
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Based on this report, Yaakov knew that he could not receive the
Encompassing Lights of Tohu directly through Eisav, since he
was severely disconnected from his source in the Holiness of
Tohu. Rather, Yaakov would have to draw down those
Encompassing Light of Tohu by himself.

How would he bring down those Encompassing Lights of Tohu?
He did three things in order to bring down those Encompassing
Lights:

A: He sent to Eisav (who derives from Tohu) certain gifts that
relate to the level of Tohu. That is why he sent live animals that
were not slaughtered, and non-kosher animals, donkeys and
camels. In the realm of Tikkun, which operates according to the
laws of the Torah, a Korban-offering needs to be a kosher animal
properly slaughtered and other details.

By contrast, in the realm of Tohu the “offering,” as it were, is an
entirely different system, that includes non-kosher animals and
live animals. (The only “offering” to Hashem similar to that
Tohu system is the goat pushed off the Azazel cliff on Yom
Kippur, where it is offered live.) Through these “gifts” to
Hashem in a manner of Tohu, he would draw down the
Encompassing Lights of Tohu. (Only before the Giving of the
Torah was it possible to draw down these Encompassing Lights
by giving “offerings” to Hashem in a manner of Tohu, after the
Giving of the Torah this manner of service only gives additional
life to unholiness.)

B: He split his camp into two sections. In Tohu everything
functions in a manner of division, each Sefira is split and divided
from each other Sefira. (In addition, there is a split and division
in each Sefira between the Light and the Vessel.) This contrasts
with the system of Tikkun, where there are three Channels,
representing how all opposite aspects merge together through
the Middle Channel. In order that his camp should reflect the
Tohu system, he split his camp in half. This would further enable
his family to receive the Tohu Lights.
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C: He elevated his family to the level of Kesser-Will/Pleasure of
Atzilus, which is above the levels of Chochma-Wisdoma and
Bina-Understanding of Atzilus. This level is called “across the
Yabok river.” The Yabok river represent Chochma and Bina,
which is the river of Divine Wisdom flowing through Atzilus,
and “across the Yabok river” is above Divine Wisdom, in the
level of Kesser-Will/Pleasure. This transcendent level of Kesser
is “close” to the exalted level of Tohu. This further enabled his
family to receive the Lights of Tohu. However, Yaakov himself
had to return to “below the river of Yabok,” to the level of Ze eir
Anpin and Malchus of Atzilus, which descends into the physical
world, so that he could correct Eisav as he exists in the physical
world.

Why did Yaakov want so much to draw down the
Encompassing Lights of Tohu? Because his aspect is Tiferes.
Tiferes-Beauty is about merging opposite colors and aspects. By
merging opposites, this reveals the Infinite Truth of Hashem,
Who contains all opposites in Himself simultaneously, and
transcends all specific limited aspects. This is why Tiferes
merges the opposite aspects of Kindness and Severity. For this
reason, Yaakov wanted to merge together the opposite modes of
Tohu and Tikkun. By merging them together, he would reveal
an even greater, Infinite Light of Hashem that transcends both
aspects of Tohu and Tikkun, and is therefore able to merge them.

What does Tohu and Tikkun mean in our service of Hashem?
Tohu represents Ratzo-Running in yearning for Hashem. This is
experienced in heartfelt prayer, when accompanied by the
proper contemplation of Hashem’s greatness and awareness of
the meaning of the words. A person can come to yearn to
experience G-dliness, Divinity, closeness to Hashem, to the point
of wanting to escape the mundane coarseness of the physical
world. Tikkun represents the orderly system of the learning of
Torah and performance of Mitzvos. The idea of merging Tohu
and Tikkun is to take the passion and excitement for Hashem
from prayer and use that to fuel the performance of Mitzvos and
learning Torah with feeling and meaning.
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project making Likutei Torah/Torah Or available to many!
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