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 ב"ה     

Please Donate to Keep this Project Going! 

Please help this project continue so that Torah Or and Likutei 

Torah will be available to Jews around the world in the language 

they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, 

who wants his maamarim to be available to every Jew 

in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a 

monthly donor of $18.  

With these $18 a month, you will have the tremendous merit of having 

translated the Torah Or and Likutei Torah, making it available to Jews 

all around the world, and will receive the tremendous merit and 

blessings that come with that! 

For additional sponsorship opportunities, or questions on the project, 

email me at lessonsinlikutaytorah@gmail.com 
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Torah Or 

 תּוֹרָה אוֹר 
 ַ ש  רָּ חַׁת פָּּ ל  ְׁ ש  י ִּ ַׁו 

יל  תְחִּ בּוּר הַמַּ  דִּּ

יַׁ כִּ אָּ לְׁ חַׁי עֲקֹבַׁמ  ל  ְׁ ש  י ִּ ַׁםַׁו 

 ף כד' ע"א דַּ 

“Merging Tohu and Tikkun” 

In Parshas Vayishlach, the Torah speaks about how Yaakov met up with his 

brother Eisav after leaving the house of Lavan. Yaakov sent messengers to Eisav 

to find out if Eisav had forgiven him and would greet him as a brother, or if he 

angry with him. The messengers replied that Eisav was still angry with him for 

purchasing the right of being the first-born, and prepared an army of 400 men to 

attack Yaakov and his family. 

Yaakov did three things: He prayed to Hashem to help him, he sent Eisav gifts of 

many animals to appease him, and he prepared for war to fight with him. In the 

end, he came right up to Eisav and bowed to him seven times, and Eisav changed 

his mind and decided not to battle with him. 

 

Introduction to the Maamar: 

Due to the complexity of the concepts discussed in the maamar, we will give an 

introduction explaining the background of the mystical story, and the various 

levels of Hishtalshelus involved in the story. 

The explanation here is based on the commentary of the Mittler Rebbe in Toras 

Chayim on this maamar, as well as Or HaTorah of the Tzemach Tzedek. 

We will first give a basic rundown of the “Seder Hishtalshelus,” the chain-like 

descent of spiritual levels between Hashem’s Infinite Light and our physical world: 
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 או"אס 

שעשועי המלך  

 בעצמותו 

Hashem’s Infinite Light 

In Hashem, this Light is “still included in its Source” in 

His Essence, and that is where His Essential Pleasure in 

the Jewish People and their service of Him is revealed 

1 

צמצום  

 /הראשון 
חלל   עשיית 

 ומקום פנוי 

The First Tzimtzum, complete concealment of Hashem’s 

Infinite Light, which created a “space” that has a 

beginning and end, and which is “empty” from perceiving 

His Infinite Light 

2 

קו   והאיר  חזר 

אור   של 

 מצומצם 

Hashem shines into this “space” a focused ray of His Light 

that is limited enough to create worlds without 

overwhelming them. This Light is called “the Kav.” 

3 

 Adam Kadmon- “First Man,” the beginning of revelation אדם קדמון 

of “vessels,” meaning, meaning the 10 Sefiros, which 

correspond to the 10 soul powers of man. Hashem’s 

revealed plan and desire for the creation of the world with 

all its details, like a person’s essential desire for a house, 

when he “knows” what he wants before he reveals any of 

the details. 

4 

 The way that the 10 Lights of the Sefiros are manifest עקודים 

before being limited in practical application, like all the 

desires a person has that exist simultaneously since they 

are not limited to a specific reality. (i.e., he wants to be the 

smartest person in the world, and learn all day, and the 

wealthiest person in the world that runs the best business 

in the world, and the go on vacation by himself all day, and 

spend all day with his family etc.). When these desires are 

all deep inside of the person, they can exist at full force 

simultaneously, since none of them are tangible. 

5 

 מקיפים - תוהו

אורות  

כלים   עליונים, 

 נשברים 

The way these 10 Lights are revealed in their raw 

unlimited form, like a person full of passion for 10 

different things, that has a total breakdown from trying to 

have everything unlimited in a limited world. This is called 

Tohu. The “broken pieces of the vessels” that shattered 

with this breakdown “fell” into the unholiness of the 

created worlds. 

6 
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 - תיקון

עתיק  

ואריך,אצילות,  

רחבים,   כלים 

אורות  

המתיישבים  

 בכלים 

When this breakdown between unlimited Lights and finite 

vessels occurred, Hashem had to reveal a deeper Light that 

can “fix” this problem, by introducing “bittul.” This is the 

revelation that since all existence is equally included in the 

greater True Existence of Hashem, so limiting each 

specific quality and desire so that they can all work 

together in the service of Hashem is the ultimate goal. This 

“correction” process is called Tikun. The world of Atzilus 

is a level that was already fully “corrected” and permeated 

with absolute bittul, to the extent that it is completely 

united with G-dlyness  

7 

 

 For worlds to be created that feel separate from their פרסא

Source, Hashem had to hide the Light of “the Kav,” 

through a “Parsa-Curtain.” This is like hiding deep 

mystical concepts in simple analogies. The one saying the 

analogy understands the deep meaning of the story, but 

someone else listening thinks is just a plain story. The 

story of creation of souls and angels and worlds and the 

physical world is a “story” that to us looks just like a story, 

but to Hashem has infinite depth and meaning. This 

“Parsa-Curtain” separates the Divine World of Atzilus 

from the created worlds. 

8 

 בריאה 

 יצירה

 עשייה

The created worlds (after the “Parsa”) exist in three levels: 

Beria-Creation, Yetzira-Formation, Asiya-Action. These 

three levels are like how an idea is expressed in thought, 

speech, and action. In thought, the idea is “created” from 

something hidden, the depth of the intellect, and is 

“interacted” with, within the person himself. In speech, the 

idea that was expressed in thought takes on form and can 

be shared with another person. In action, that idea becomes 

tangible and effects the world around him. Similary, the 

“story” of creation takes place on three levels, with the 

physical world -Asiya- being a manifestation of how the 

story takes place in the higher levels of Yetzira and Beriah. 

9 

 As part of the process of the “story” of creation, there is an קליפת נוגה 

element of concealment of Hashem’s presence. Each 

successive world feels more independent of its source, as 

though it was something separate from Hashem. This 

10 
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This was a basic run-through of the order of Hishtalshelus, the chainlike descent 

of levels of existence. Now, we can begin to explain the deeper meaning of the 

story of Yaakov and Eisav, in a few steps. 

1- Yaakov and Eisav were twins, and were born a few seconds apart. Nonetheless, 

Eisav was born first, and therefore he inherited the birthright of additional 

inheritance. Because of this, Yaakov had to purchase the birthright from Eisav, 

which he did in a legal document in exchange for a pot of lentil soup.  

2- However, we find that when Yaakov fought with the angel appointed over Eisav, 

he forced the angel to admit that in truth the firstborn birthright belonged to 

Yaakov. Later, Hashem appeared to Yaakov at Beis El and confirmed the fact that 

Yaakov owned the firstborn birthright. To understand this, Rashi (on Bereishis 

25:26) brings an analogy from the Midrash:  

If there is a tube that is sealed on one end, and someone puts objects (that take up 

the width of the tube) into that tube, then whatever was put into the tube first will 

leave the tube last. 

feeling is most strongly felt in the physical world. This 

concealment of the truth of Hashem’s Oneness is like a 

shell that covers over the fruit inside. This is called 

“Kelipa-shell/covering.” The “Kelipa” that can be easily 

removed is called “Kelipas Noga-a covering that allows 

some Light to go through.” All the permissible physical 

and spiritual things in the world -except for the Divine 

Jewish soul, the Torah, and the MItzvos- contain an 

element of Kelipas Noga, which can be “peeled away” 

through proper intent to used that thing in the service of 

Hashem, and thereby reveal the “sparks of Holiness” 

hidden in it.  

קליפות   ג' 

הטמאות  

 לגמרי 

Things are not kosher and actions, words, and thoughts 

that are forbidden by the Torah have such a thick covering 

of Kelipa that the Divinity hidden in them cannot be 

accessed in any way (except by destroying or avoiding 

them). These impermeable Kelipos are called “the three 

completely impure Kelipos.” 

All the Kelipos are (mostly) a result of the “Breaking of 

the vessels of Tohu,” resulting in fragmentation and a 

feeling of separateness from the Source throughout the 

levels of creation. 

11 
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In this picture, the ball inserted first, ball A, will be the 

third ball to exit the tube, after balls C and B. 

So too, the seed that formed Yaakov entered the womb 

first, and was followed by the seed that formed Eisav. 

However, when Rivka gave birth, she gave birth to 

Eisav first, followed by Yaakov, since Eisav was positioned closer to the entrance 

of the womb and Yaakov was positioned deeper inside the womb. 

Because Yaakov was conceived first, that is why he is the “firstborn” in a certain 

sense. However, since Eisav was born first, he is firstborn in the more literal sense. 

Yaakov “purchased” the firstborn birthright from Eisav so that he should be 

considered the firstborn in actuality just as he was “first” in conception. 

3- This dynamic represents and reflects on a similar spiritual concept: In the 

ultimate source of Yaakov, he is much higher than Eisav (he is the “first), but as 

he is “born” in this world, he is lower than Eisav (and Eisav is the “firstborn”). 

This because of the following: 

In the level of Adam Kadmon, (step four of Hishaltshelus), Yaakov is deeper and 

higher than Eisav. This is because Yaakov represents Tikun, and Eisav represents 

Tohu (steps 6 and 7 of Hishtalshelus).  

What does this mean? Adam Kadmon is the level of Hashem’s Will and Pleasure 

that is the driving force behind the entire Hishtlashelus. This essential Will and 

Pleasure is the blue-print, as it were, of all following levels. In Hashem’s essential 

Will, He ultimately desired TIkun, that all things work together to serve Hashem, 

since in their source in Hashem they are all one. However, on the level of “Outer 

Will,” he desired that there be the idea of Tohu, of fragmentation and separateness, 

so that the revelation of His True Oneness should come about through the efforts 

of Yaakov and his descendants, which are the Jewish People. So, in terms of the 

ultimate goal of existence, Yaakov-Tikun is first and higher and deeper.  

4- However, in terms of revelation, Eisav-Tohu is revealed first. This is seen in the 

Hishtalshelus chart, where Tohu is number 6, while Tikun is number 7. This 

seeming superiority is not only in sequence, but in a very fundamental aspect: Tohu 

has much greater power than Tikun, at least on a revealed level. This is because 

the Lights of Tohu were all completely unlimited. This contrasts with Tikun, where 

the Lights are limited to be able to adapt to the limitations of the Keilim-Vessels 

and systems that they create and animate. 

Because of the revealed superiority of Tohu over Tikkun, the derivate of Tohu, 

which is unholiness and fragmentation and separateness from its Source, seem 

much more powerful than the derivative of Tikkun, which are the Jewish People 

fulfilling Torah and Mitzvos in this world. 
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However, this was also part of the plan: That unholiness and chaos should seem 

more powerful than holiness, than Jewish People fulfilling Torah and Mitzvos, so 

that when the Jews fulfill their mission it should be considered a tremendous, 

seemingly impossible, accomplishment. Through this great accomplishment, the 

Jews reveal the very Essence of Hashem that is above and beyond the entire 

Hishtalshelus, and connect to Hashem on that deepest Essence level. This is 

because of the super-human effort required to accomplish their mission. 

5- So how is it possible for the Jewish People to accomplish their mission? The 

answer is that since at the level of Adam Kadmon (and higher) the Jewish People 

are rooted deeper in Hashem and are on a higher level, it is from that ultimate 

source that they receive the power down in this world to overcome and transform 

the chaos and fragmentation of Tohu as expressed in unholiness. 

6- The revelation of the ultimately superior source of Tikun-Jewish People is 

referred to as “the new revelation of the Name מ"ה which comes from the forehead 

of Adam Kadmon.” The idea of Adam Kadmon, as mentioned above, is the general 

all-encompassing desire and plan behind the entire Hishtalshelus of levels and 

worlds.  

The “shining forehead” is a metaphor: It says (Koheles 8:1, see Rashi there) that 

the wisdom of truly wise person lights up his face. (This is like how the face a true 

Tzadik is “lit up” with a spiritual glow. This is, in a lower level, like what is says 

about Moshe that Hashem caused “light to be projected from his face” like the 

“sun,” and like Yehoshua whose face lit up like the “moon.”)  

The “light” that comes from the person’s face is expressing something deep inside 

of him, the great delight he has in the wisdom he attains. (In fact, even a regular 

person’s face lights up when he hears truly exciting good news, which is 

expressing the delight he is feeling in himself.)  

Now, this “light” is very intangible, it cannot be measured or defined, it can only 

be seen and experienced up close. This is different from a person’s speech, which 

can be recorded and given over in many ways. However, the disadvantage of the 

person’s speech is that it can become distorted, a person’s words can be taken out 

of context. However, this “light” of the face cannot be distorted, since it is nothing 

other than the person’s soul shining. This shows that it is a higher and more subtle 

revelation of the person than his speech. 

The revelation which is the source of Tohu is referred to as deriving from the 

“breath of the mouth” of Adam Kadmon. This is the lower level of Hashem’s all-

encompassing plan and desire, the “Outer Will” of Hashem, which is manifest in 

the world of Tohu. In order to correct the problem of the “Shattering of the 

Vessels” of Tohu, a deeper level needed to be revealed. That deeper level is 



 

9 LESSONS IN  TORAH OR  

revealing the true inner nature of Hashem’s Will, that He truly desires holiness, as 

manifest in Tikun. This deeper revelation is called the new revelation of the Name 

 means “what is it?” since it is such a lofty intangible light, like מ"ה  The word .מ"ה

the light of the face of wise person. It also comes from the word מהות-Essence, 

since this lofty revelation expresses the Essence. In the Essence, all things exist as 

one, since there is only One Hashem, who included in Himself everything. It has 

the power to reveal the Divine unity underlying all existence and thereby reunite 

them with their source in the Oneness of Hashem. 

7- Based on this, we can understand what Yaakov said that: “עם לבן גרתי-I have 

dwelled with Lavan.” Why did Yaakov feel it important to tell Eisav that he 

dwelled with Lavan? Because Lavan represents the לובן העליון-The Whiteness of 

Above. The color white represents something simple and indivisible. Plain light 

that contains all colors is referred to as “white light.” The simple and most essential 

pleasure of Hashem which is the driving force behind all existence is referred to as 

“the Whiteness of Above.” This is the inner delight Hashem has in the fulfillment 

of His plan to have a dwelling place in this world in a manner of Tikun through 

the service of the Jewish People, starting with the forefathers, Avraham, Yitzchok, 

and Yaakov. This great delight, the “Whiteness of Above,” is expressed in the 

“Name  מ"ה” that was shining in the soul of Yaakov. It gave him the power to 

realign his entire life with the mode of Tikun, so that everything in his life 

expressed Hashem’s Oneness. Furthermore, he used this power to correct the 

spiritual source of Eisav in the world of Tohu. This is expressed in the fact that he 

defeated the angel of Eisav before physically meeting up with Eisav.  

Yaakov was saying that because he “dwelled with Lavan,” with this spiritual power 

of מ"ה-bittul, which ultimately derive from an even higher level than Eisav, he 

therefore had the power to transform Eisav as well. 

This was needed even for Yaakov’s benefit. As explained previously, only in 

Yaakov’s ultimate source is he higher than Eisav, however, down here in the 

physical world, Eisav-Tohu is stronger. By transforming Eisav, Yaakov would be 

able to have both advantages, that of having the higher source and inner purpose 

of creation, and the strength and revealed power of Eisav. Eisav would also benefit 

greatly, for then, his great strength would be channeled into holiness, and he would 

reconnect to his source in Hashem. 

8- However, since Eisav’s ego was so great, he did not want to be transformed, 

and was ready to fight to not let himself be corrected. 

So, what did Yaakov do? He had to bypass Eisav, and draw down into himself the 

power of Eisav’s source in holiness of Tohu. He did this by splitting the camp into 

two parts, since in Tohu there are 2 “channels” and not three, as in Tikun. He sent 

non-kosher animals as a gift to Eisav, since these animals also come from Tohu. 
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And he “bowed” to the source of Eisav, representing bending down the spiritual 

source of Eisav into himself. Once he had Eisav’s own source in him, Yaakov was 

then able to effect at least a partial transformation of Eisav, as expressed in the fact 

that Eisav changed his heart to not attack Yaakov and his family. 

 

Back to the Maamar: 

The Alter Rebbe will explain the mystical meaning of the verses of the beginning 

of the Parsha, one at a time. 

The maamar is divided into four parts, each part will explain either one verse or a 

group of several verses from the beginning of the Parsha. 

Chapter 1 )א( 

“And Yaakov sent 

messengers before himself, 
לַח ש ְׁ נָּיו    1"וַי ִּ ים לְפָּ כִּ יַעֲקֹב מַלְאָּ

 
יל)   1 תְחִּ הַמַּ בּוּר  לַ   דִּּ ש ְ יםב:  יַעֲק  ח  וַיִּּ י ִּ תַׁח  וֹר  תַַׁׁת  ש  רָּ ָּ ַׁפ  ל ַַַׁׁׁרֵיש  ְׁ ש  י ִּ הח.ַַׁׁו  וֹרָּ ת  ַַַָּׁׁׁאוֹרַׁה  לַ ] םַַׁׁש  ְ ש  י  –ח  וַיִּּ ִּ רֵאש  ךְ ת  בְּ רֶּ ב    כֶּּ

יל ז, ב רכ עַמּוּד תְחִּ בּוּר הַמַּ רְתִּּ ן לָּבָּ ם עִּ " דִּּ יּוּ   –ַַׁׁי"[.גַּ ת ן  צִּ ַ ּ בוֹד קְדוּש   . "ראַדְמוּ  כְּ

יוֹ ר  נֶּאֱמַ  בָּּ ם  בְּ ַ ּ ַ ת  הַש  ש  רָּ לַ ת  פָּּ ְ ש  סְלֵ ח, יד  וַיִּּ ךְ א  וְהוּ "ה,  תקסו  כִּּ ֵ מְש  בּוּ ר  לְמַאֲמַ   הֶּ י ר  דִּּ תְחִּ רְתִּּ ן  לָּבָּ ם  עִּ ל "הַמַּ בָּּ י"  גַּ ַ ּ ש  ת  מִּ

 ַ ש  רָּ לַ ת פָּּ ְ ש  דְפַּ ח תקס"ד ) וַיִּּ עִּ "ר אַדְמוּ ת  הַנָּּחַ  – ס נִּ מְצָּ אֶּ מַ ת הַגָּּהוֹ ם עִּ י הָּ דֶּ ח הַצֶּּ אוֹ  –ק צֶּ  "ל(. הַנַּ ה הַתּוֹרָּ ר בְּ

ים תקס"ה חֵלֶּק א רִּ אֲמָּ ר הַמַּ סֵפֶּ יל בְּ מַקְבִּּ סוּ בְּ דְפְּ נִּּ ֶּ אוֹת ש  וּלָּּב מב' נּוּסְחָּ נֵינוּ מְש  ר לְפָּ אֲמָּ י    –  פב  עַמּוּד  הַמַּ הַנָּּחַת רַבִּּ

ן אַדְמוּ"ר הַזָּּקֵן   בֶּּ ה  ֶּ ָּ ח א'  נוֹסַ ) מֹש  ם(.ם(  ש  ָּ יָּּה" ש  נִּ ְ א ש  י )"נוּסְחָּ עִּ מְצָּ אֶּ ת אַדְמוּ"ר הָּ ַ ּ בוֹד קְדוּש  כְּ י   וַהֲנָּחַת  רִּ אֲמָּ ם הַמַּ

אֲרוּ  תְבָּּ יכוּ   נִּ אֲרִּ תוֹרַ ת  בַּ י ת  בְּ תֵנוּ ם  חַיִּּ ָּ ש  רָּ יל  פָּּ תְחִּ בּוּר הַמַּ לַ "  דִּּ ְ ש  י   –ב"  יַעֲקֹ ח  וַיִּּ קִּ רָּ י ם א־ד  פְּ דִּ יל ל  עַ ם  מְיוּסָּּ תְחִּ בּוּר הַמַּ  דִּּ

רְתִּּ ן  לָּבָּ ם  עִּ " י"ל.  הַנַּ י"  גַּ קִּ רָּ אֵילָּךְ מא, ג    עַמּוּדם ה־ח ) פְּ י (  וָּ דִּ ילל  עַ ם  מְיוּסָּּ תְחִּ בּוּר הַמַּ לַ "  דִּּ ְ ש  ל עַ ת  הַגָּּהוֹ   ב".יַעֲקֹ ח  וַיִּּ

אֲמָּ  ךְ ה  –ר הַמַּ רֶּ ית כֶּּ ִּ רֵאש  לַח ]בְּ ְ ש  ה וַיִּּ  עַמּוּד תתעב, ב.  [אוֹר הַתּוֹרָּ

יחַ  ש ִּ יסָּ ת ט'  בְּ יחוֹת "ש ) ת' ה ן  נִּ ִּ ר הַש ּ תת  אוֹדוֹ (  50  עַמּוּד"ת  ש' ה ץ  קַיִּ   סֵפֶּ ַ ש  רָּ ת פָּּ בָּּ ַ לַ   ש  ְ ש  בָּּ ח,  וַיִּּ ַ פְנֵ ת  ש  לִּּ ֶּ סְלֵ "ט  י י  ש  ו  כִּּ

תַרְגּוּ "ב ) תקס ת  "ק(:  לְלַהַ ם  בְּ בַיִּ י בְּ רַבִּּ מַר הָּ וֹן אָּ אש  רִּ ר הָּ אֲמָּ פְנֵי  הַמַּ ה לִּ נְחָּ י אַחֲרֵי מִּ ִּ ּ ש  ִּ יוֹם ש  צֵר בְּ חָּ בַּ ֶּ ן ש  טָּ ש  הַקָּּ דְרָּ הַמִּּ

ת בָּּ ַ לַת ש  ר  .קַבָּּ אֲמָּ לַח יַעֲקֹב"הַמַּ ְ ש  ה אוֹר  " וַיִּּ תּוֹרָּ ס בַּ דְפַּ נִּּ ֶּ א   ,ש  יסְקָּ ים"הַפִּּ כִּ לְאָּ וּבוּ הַמַּ א יוְהַפִּּ  "וַיָּּש  ר יַעֲקֹב"סְקָּ  " וַיּאֹמֶּ

ד חָּ ר אֶּ ר .הֵם מַאֲמָּ פְנוֹת בּוֹקֶּ ת לִּ בָּּ ַ ש  צֵר בְּ חָּ בַּ ֶּ ן ש  טָּ ש  הַקָּּ דְרָּ בֵית הַמִּּ י בְּ רַבִּּ מַר הָּ י אָּ נִּ ֵ ּ ר הַש  אֲמָּ ים   .הַמַּ תַיִּ עָּ ְ יָּה עוֹד ש  הָּ

ר פְנֵי אוֹר הַבּוֹקֶּ סוּק    ,לִּ פָּּ ר בַּ אֲמָּ ת הַמַּ י הֵחֵל אֶּ רַבִּּ ר "הָּ ר הַנָּּהָּ עֵבֶּ עַ וְגוֹ' בְּ ֻׁ ר יְהוֹש  ר    ".וַיּאֹמֶּ יל מַאֲמָּ ה אוֹר מַתְחִּ תוֹרָּ בְּ

לַּיְלָּה "זֶּה   ם בַּ ה   ".וַיָּּקָּ נְחָּ ת אַחֲרֵי מִּ בָּּ ַ ש  צֵר בְּ חָּ בַּ ֶּ ן ש  טָּ ש  הַקָּּ דְרָּ ת הַמִּּ בַיִּ י בְּ רַבִּּ מַר הָּ י אָּ ִּ יש  לִּ ְ ּ ר הַש  אֲמָּ ר זֶּה הֵחֵל    .הַמַּ מַאֲמָּ

סוּק  פָּּ י בַּ רַבִּּ יו "הָּ חִּ ו אָּ ה לְעֵש ָּ נְחָּ יָּדוֹ מִּ א בְּ ן הַבָּּ ח מִּ קַּ רְאֶּ ". וַיִּּ נֶּּאֱמַ ה וְכַנִּּ ֶּ וּ ר ש  תקסב  ש   "ה. בְּ

ילה  וּרְאֵ  תְחִּ הַמַּ בּוּר  ָּ "ז.  תשמה תשמ"ג.  זֶּ   דִּּ י ם  וְש  ֶּ ר  מֵעִּ תֵנוּ ר  אֲש  ָּ ש  רָּ פָּ בְּ ים  חַיִּּ ובְתוֹרַת  אוֹר  ה  תוֹרָּ בְּ ים  ִּ רוּש  דְּ   בַּ

ת כָּּ  ים אֶּ אֲרִּ סוּק    למְבָּ ה מֵהַפָּּ ָּ ש  רָּ ר הַפָּּ ים עַל סֵדֶּ סוּקִּ לַח יַעֲקֹב גּוֹ' "הַפְּ ְ ש  סוּק    "וַיִּּ יש  "עַד הַפָּּ בֵק אִּ תֵר יַעֲקֹב לְבַדּוֹ וַיֵּאָּ וָּּ וַיִּּ

גּוֹ'  מּוֹ  יל    ".עִּ גִּ רָּ י  לְתִּּ בִּּ ר  בָּ דָּּ הוּא  ד  חָּ אֶּ דְרוּש   בִּּ ר  דֶּ הַסֵּ עַל  סוּק  וּפָּ סוּק  פָּּ ל  כָּּ אוֹר] וּבֵיאוּר  ה  תּוֹרָּ ים   בְּ חַיִּּ   ובְתוֹרַת 

ידוּת[וּ  י חֲסִּ ֵ דְרוּש  כְלָּל    בִּ ךְ ]בִּּ ל כַּ לֶּא כָּּ ה שאי"ז פֶּּ אוֹר הַתּוֹרָּ ן בְּ אֵין כֵּ ֶּ ּ ה   ,מַה ש  אוֹר הַתּוֹרָּ ה מְקוֹמוֹת בְּ כַמָּּ יל בְּ גִּ י כֵן רָּ   [,כִּּ

ד חָּ סוּק אֶּ ים הֵם עַל פָּּ ִּ רוּש  לָּל רוֹב הַדְּ ךְ כְּ רֶּ דֶּ י בְּ ידּוּר    .כִּּ סִּ בַּ ֶּ ה  "ח[  דַאם  עִּ ]וְאַף ש  מָּּ ים כַּ אֲרִּ בָּ ים הַמְּ ִּ רוּש  ן דְּ ם כֵּ יֵש  גַּ

ר דֶּ ים עַל הַסֵּ סוּקִּ ה פְּ ים  ,וְכַמָּּ מִּ עָּ ה פְּ מָּּ מְרוּ כַּ ים אֵלּוּ נֶּאֶּ ִּ רוּש  דְּ ֶּ ה ש  רְאֶּ קוֹם נִּ ל מָּ כָּּ פְנֵי עַצְמוֹ   לעַ   ,מִּ סוּק בִּּ ל פָּּ וְאַחַר   ,כָּּ

ב כְתָּ יבּוּר אוֹ בִּּ דִּ רוּ יַחַד בְּ תְחַבְּ ךְ נִּ דְרוּש  זֶּה    . כַּ ן בִּּ אֵין כֵּ ֶּ ּ לַח גּוֹ' "מַה ש  ְ ש  ילָּּה  " וַיִּּ חִּ כַתְּ לְּ מִּּ ֶּ ה ש  רְאֶּ ל    נִּ יאוּר עַל כָּּ יָּה בֵּ הָּ
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to Eisav, his brother, to the 

land of Seir, which is the field 

of Edom.” (Bereishis 32:4) 

יו  חִּ אָּ ו  עֵש ָּ ל  דֵה   אֶּ ש ְ יר  עִּ ש ֵ אַרְצָּה 

תֵנוּ לב, ד(כוּ' אֱדוֹם  ָּ ש  רָּ    :" )פָּּ

Now, it is known that 

Yaakov’s soul is rooted in 

the Divine Name “ - מה

Ma”h” of the World of 

Tikkun, and Eisav’s soul is 

rooted in the World of Tohu. 

יָּדוּעַ  נֵּה  הוּא   , הִּ וֹ  רְש  ָּ ש  יַּעֲקֹב  ֶּ ש 

ם מַ"ה דְּ  ֵ ינַת ש  חִּ בְּ קּוּןמִּ   ,עוֹלָּם הַתִּּ

ינַת   חִּ בְּ מִּ הוּא  ו  עֵש ָּ ל  ֶּ ש  וֹ  רְש  ָּ וְש 

 . 2עוֹלָּם הַתֹּהוּ 

 

Hashem’s Name ה-ו-ה-י  when each of those four letters is spelled out fully is read: 

הא-ואו-הא-יוד   

If you add the numerical value of the above 10 letters, it adds up to 45, which is 

 .מ"ה

The word מ"ה means “what,” as in the phrase “מה  and what are we-ונחנו 

significant?” This represents “ ביטול”- the feeling of one’s ego being completely 

insignificant relative to one’s source, which is Hashem. 

This ability of self-transcendence before Hashem is due to a revelation of 

Hashem’s most inner and essential Light, connected to other meaning of מה, which 

is מהות-essence. 

Because Yaakov was connected to this level of מ"ה, he was able to affect “Tikkun-

fixing” to the breakdown which creates the possibility of unholiness, called “the 

Breakdown of the System of Tohu,” as will be further discussed in the maamar. 

These Lights of Tohu were 

very great and were unable 

to become integrated into the 

limitations of the system of 

Tohu, so they left the 

limitations of that system, 

and these lights are called 

Encompassing Lights, and 

the fragmented remains of 

דְּ  אוֹרוֹת  ים  וְהָּ דוֹלִּ גְּ הֵם  תֹהוּ 

תוֹךְ  בְּ ש   תְלַבֵּ לְהִּ יָּכְלוּ  וְלאֹ  מְאֹד 

ים לִּ ים  ,הַכֵּ לִּ קוּ מֵהַכֵּ לְּ סְתַּ וְהֵן   ,וְנִּ

ים  יפִּ ינַת מַקִּּ חִּ ים  , בְּ לִּ רוּ   וְהַכֵּ בְּ ְ ש  נִּ

ה    .וְנָּפְלוּ לְמַטָּּ

 

 
ים הַנַּ  סוּקִּ  (.ל"הַפְּ

ה ) 2 קּוּטֵי תוֹרָּ יזַ" לִּ אַרִּ תל לְהָּ ַ ש  רָּ לַ  סוֹף פָּּ ְ ש   ח(. וַיִּּ
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that system “fell down” 

below to this world. 

The analogy for this:3 

A person has a conscious mind and emotions, and a subconscious mind and 

emotions. On the subconcious level, a person has unlimited potential for wisdom, 

and unlimited potential for all emotions. What would happen if all of a person’s 

subconscious potential would be revealed in his conscious mind and emotions, all 

at the same time? He would have a complete system overload. His conscious self 

wouldn’t be able to handle the intensity of the wisdom and the feelings flowing in 

him at the same time. He would have a total breakdown. So instead of becoming a 

genius or a brave hero, he would simply go crazy, not being able to handle or 

control himself. 

Similarly, the “Lights of Tohu” represent the unlimited power of Hashem’s 

revelation. Unlimited Wisdom, unlimited Kindness, etc. However, when these 

limitless aspects became revealed, the “System” of Tohu was unable to process 

them functionally, and so the entire “system” of Tohu collapsed and became 

fragmented. From the fragmentation and chaos of that World, comes the chaos and 

fragmentation that exists in our physical world. 

Therefore, Eisav in this 

world was wicked, but the 

ultimate root of his soul was 

in the Encompassing Lights 

of Tohu, which are superior 

to the Lights of Tikkun. 

ו   עֵש ָּ יָּה  הָּ עלָּכֵן  ָּ ש  רָּ ה  מַטָּּ לְּ ֶּ   ,ש 

וֹ  רְש  ָּ ש  ש   רֶּ ֹ ש  ד  צַּ מִּ ל  אֲבָּ

דְּ מַּ בַּ  ים  יפִּ אוֹרוֹת    ,תֹהוּ קִּּ הָּ הֲרֵי 

אוֹרוֹת  דְּ  מֵהָּ לְמַעְלָּה  הֵם  תֹהוּ 

קּוּן תִּ   4. דְּ

Eisav, who was chaotic and fragmented, was connected to the level of Tohu. Since 

the Lights of Tohu are unlimited, that is why he had so much power (that he ended 

up using for bad things). 

The idea of Tikkun is to use the Inner Essential Light of Hashem to “fix up” the 

chaos and fragmentation of the broken system. This is possible because allows the 

 
 ראה ד"ה ויגדלו הנערים תרס"ה 3

דוֹ    4 יָּ בְּ א  הַבָּּ ן  ח מִּ קַּ "וַיִּּ סוּק  פָּּ עַל  ר ה'  עֵזֶׁ בְּ ן  לְקַמָּּ אֵר  תְבָּּ יִּּ ֶׁ ן  וּכְמוֹ ש  כֵּ ם  גַּ אֵר  תְבָּּ נִּּ ֶׁ וּכְמוֹ ש  ה כוּ'".  נְחָּ מִּ
ת תּ  ַ ש  רָּ פָּ י כוּ'"בְּ נִּ סוּק "רְאֵה רֵיחַ בְּ  ל כ, ב(. לְעֵי )  וֹלְדוֹת עַל פָּּ
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Light of Hashem to become integrated into the system according to the limitations 

of the system. This is like how the conscious mind filters out the limitless potential 

of the subconscious and allows only enough revelation of soul-powers that can be 

integrated in a functional manner. From the perspective of Tikkun, the system is 

just as important as the Light, and therefore the Light needs to adapt to the 

limitations of the system.  

However, because Tikkun takes into account the limitations of the system, the 

Light it allows is inherently limited. That is why there is still an advantage in the 

Lights of Tohu, since they have a limitless potential and power.  

Because Yaakov was on the level of Tikkun and Eisav was on the level of Tohu, 

they needed each other. Eisav needed Yaakov to “fix” his chaos and guide him so 

that his great power and potential should become integrated into a functional 

system, i.e., to be used out properly for good and holy things. 

And Yaakov needed Eisav so that in his limited system he should become 

connected to the unlimited power of the Lights of Tohu. I.e., he should have 

tremendous boost of energy and passion in all aspects of his service of Hashem, so 

he can accomplish incomparably more. 

Now, Yaakov thought that 

Eisav had already been 

refined and had returned to 

his soul’s exalted root in the 

Encompassing Lights of 

Tohu, which precede Tikkun.  

רֵר   תְבָּּ ו נִּ עֵש ָּ ֶּ ב ש  ַ ש  נֵּה יַעֲקֹב חָּ וְהִּ

עֲלֶּה הַנַּ וֹ  רְש  ָּ לְש  זַר  וְחָּ ר  בָּ   ,כְּ

דְּ  ים  יפִּ קִּּ הַמַּ ינַת  חִּ פְנֵי  בְּ לִּּ ֶּ ש  תֹהוּ 

קּוּן.    הַתִּּ

 

Therefore, Yaakov sent 

“messengers before himself,” 

to a level which is actually 

‘before’ him, meaning to a 

level which was higher than 

and preceding his own level, 

ים   כִּ "מַלְאָּ יַעֲקֹב  לַח  ָּ ש  ךְ  לְכָּ

נָּיו" ש    –  לְפָּ נָּיו מַמָּּ ל   ,לְפָּ הַיְינוּ אֶּ דְּ

נוּ   מֶּּ מִּ מַעְלָּה  לְּ ֶּ ש  ינָּה  חִּ בְּ

ה מַדְרֵגָּ    , בְּ

 

“to Eisav his brother, in 

Seir,” which is the level of the 

“Ancient Kings of Tohu,”  

ה"  ירָּ עִּ יו ש ֵ חִּ ו אָּ ל עֵש ָּ הוּא  , 5"אֶּ ֶּ ש 

ין דְּ  אִּ ין קַדְמָּ ינַת "מַלְכִּ חִּ    , תֹהוּ" בְּ

 
תֵנוּ ) 5 ָּ ש  רָּ ל" :ד, לב פָּּ ו אֶּ יו  עֵש ָּ חִּ ה אָּ יר  אַרְצָּ עִּ  . ("ש ֵ
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The Sefiros of Tohu are referred to as the “Ancient Kings,” because they exist on 

a higher level, preceding that of the Sefiros of Tikkun (which are the Sefiros of 

Atzilus). They are called “Kings” because each Sefira wanted to have its own 

unlimited revelation, not taking into account the other Sefiros. For example, the 

Sefira of Kindness wanted to reveal infinite kindness, not taking into account the 

opposite Sefira of Severity and Judgement. 

Which is the level of the 

Encompassing Lights of 

Tohu, as was mentioned 

previously, 

נַּ"ל  ים כַּ יפִּ ינַת מַקִּּ חִּ  ,בְּ

in order to draw the 

Encompassing Lights of 

Tohu down to himself in the 

World of Tikkun,  

ינַת   חִּ בְּ יךְ  ִּ לְהַמְש  דֵי  ים  כְּ יפִּ קִּּ הַמַּ

קּוּן דְּ  תִּ ה בְּ יו לְמַטָּּ    , תֹהוּ אֵלָּ

which is the level of 

Internalized Light,  

י  ימִּ נִּ אוֹר פְּ ינַת הָּ חִּ הוּא בְּ ֶּ    , ש 

so that the Encompassing 

Light can shine into the 

Internalized Light and 

become unified. 

תְיַיחֲדוּ   וְיִּ י  ימִּ נִּ פְּ בַּ יף  קִּּ הַמַּ יר  וְיָּאִּ

 חַד. יָּ 

As explained above, this means that in the system of Tikkun there should be a 

boost of passion and energy etc. from the Lights of Tohu. 

Therefore, Yaakov 

commanded them (the 

messengers), “So shall you 

speak to my master, to 

Eisav… I lived with 

Lavan… and I had oxen and 

donkeys…” 

ם  ה אוֹתָּ וָּּ תֵנוּ לב, ה  וְלָּכֵן צִּ ָּ ש  רָּ ־)פָּּ

ו  :(ו י לְעֵש ָּ   ,כוּ' "כֹּה תֹאמְרוּן לַאדנִֹּ
י רְתִּּ גַּ ן  לָּבָּ ם  .[    עִּ וֹר  ].  ש  י  לִּ י  וַיְהִּ

   :" כוּ'  וַחֲמוֹר

Meaning that he notified 

him that the process of 

“Tikkun-Correction” of 

Atzilus had been completed 

to perfection. 

הַיְינוּ  גְמַר    , דְּ נִּ ר  בָּ כְּ ֶּ ש  יעוֹ  הוֹדִּ ֶּ ש 

לָּ  ְ ש  קּוּן דַּ וְנִּ ר הַתִּּ ל סֵדֶּ ילוּת  ם כָּּ אֲצִּ

לֵימוּת ְ ּ ית הַש  תַכְלִּ    .בְּ
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For all of the levels of the 

World of Atzilus (the levels 

of “oxen, donkeys, sheep, 

slaves and maidservants…” 

were all sorted out and 

rectified by the Divine Name 

Ma”h. And this is the 

meaning of, “And I had oxen 

and donkeys…” 

וּמַדְרֵגוֹת   ינוֹת  חִּ הַבְּ ל  כָּּ י  כִּּ

ילוּת  אֲצִּ הָּ עוֹלָּם  בְּ ֶּ ינוֹת    ,ש  חִּ בְּ

וֹר  ד   , צֹאן  , וַחֲמוֹר   , "ש  בֶּ   , וְעֶּ

ה פְחָּ ִּ ָּ כוּ'  וְש  רְרוּ   , (ם" )ש  תְבָּּ כּוּלָּּם נִּ

וְזֶּהוּ  מַ"ה.  ם  ֵ ש  יְדֵי  עַל  תְקְנוּ  וְנִּ

י  י לִּ  ".  כוּ' "וַיְהִּ

 

The world of Atzilus is a level where the chaos and fragmentations of Tohu is 

completely corrected. That is why Atzilus is called the world of Tikkun-

Correction. 

Yaakov was saying that everything in his life, even his physical possesions, like 

his livestock and his servants, how much more so everything in Yaakov himself, 

was spiritually corrected and into the system of Tikkun. 

And all of this came because, 

“I lived with Lavan,” 

meaning that I lived with the 

level of “ן לְיוֹן לוֹבֶּ עֶּ  The-הָּ

Whiteness Above,” from 

which Yaakov, the man of 

Atzilus, drew the ultimate 

power of influence, in order 

to effect refinement and 

rectification for everything 

in the world. 

י" רְתִּּ ן גַּ ם לָּבָּ "עִּ ֶּ נֵי ש  פְּ א מִּ ל זֶּה בָּּ   וְכָּ

ירוּש    – לְיוֹן  :פֵּ עֶּ הָּ ן  לוֹבֶּ ינַת  חִּ   ,בְּ

פַע   ֶּ ּ הַש  כֹּחַ  ר  יקַּ עִּ יָּה  הָּ ם  ָּ ּ ש  מִּּ ֶּ ש 

עַל בַּ ילוּת    לְיַעֲקֹב  אֲצִּ הָּ עוֹלָּם 

ן הַכֹּל  רֵר וּלְתַקֵּ    .לְבָּ

 

This concept was explained at length above in the Introduction. 

And therefore, since the job 

of Tikkun of the world had 

been fulfilled to perfection, 

from that point the world 

became fit to contain the 

Encompassing Lights of 

Tohu. 

ן  כֵּ ֶּ ש  ן  לָּ   , וְכֵיוָּ ְ ש  וְנִּ גְמַר  נִּּ ֶּ ם  ש 

לֵימוּת ְ ש  בִּּ קּוּן  הַתִּּ ת    ,מְלֶּאכֶּ

הְיוֹת   לִּ וְיוּכַל  אוּי  רָּ ה  מֵעַתָּּ

ים   יפִּ קִּּ הַמַּ כַת  ָּ וְהַמְש  אַת  רָּ ְ הַש 

   .תֹהוּ דְּ 

For, if the Tikkun was not 

completed to perfection, it 

קּוּן  הַתִּּ גְמַר  נִּ יָּה  הָּ לאֹ  ם  אִּ ֶּ ש 

הְיוֹת   לִּ יָּכוֹל  יָּה  הָּ לאֹ  לֵימוּת  ְ ש  בִּּ



 

LESSONS IN  TORAH OR  16 

would not have been 

possible to draw down the 

“Makifim-Encompassing 

Lights.” 

ים יפִּ קִּּ כַת הַמַּ ָּ    .הַמְש 

For things in this world to contain the Lights of Tohu in a productive manner, the 

“vessels,” the system and existence in place must first be fully refined and 

reconnected to its source in holiness. Then the Lights of Tohu will only add 

additional power in the service of Hashem. If they are not completely refined and 

“corrected” of their fragmentation and unholiness, then the remnant of unholiness 

will tap into the Lights of Tohu and become stronger forms of unholiness. (A 

similar concept was explained in the maamar for Bereishis entitled “הן האדם-

Purifying Our Minds.”) 

As is written in the Zohar 

(II, 155a), “Blessing does 

not vest itself in an empty 

place…. Rather, in a place 

of completion.” 

זּוֹהַר  בַּ תוּב  כָּּ ֶּ ש  מוֹ  לֵית   :6כְּ "דְּ

רְכָּ  רֵיקַנְיָּא בִּּ אֲתַר  בַּ רְיָּא  ָּ ש  א  תָּ

ים  , כוּ'  לִּ ְ אֲתַר ש  לָּּא בַּ    ."כוּ'אֶּ

The Mittler Rebbe explains in Toras Chaim these two concepts: 

1-“Blessing does not vest itself in an empty place,” meaning that only in a place 

where there are Sparks of Holiness that have been redeemed from unholiness is 

there drawn down an additional Light from Above. An example of this is the 

additional Light revealed on Shabbos due to the redemption of the Sparks of 

Holiness that took place during the six days of the preceding week. 

2-“Rather, in a place of completion,” means that only where opposites can work 

together in serving Hashem. An example is how a Jewish husband and wife come 

together to bring down a Divine soul, which each by themselves would not be able 

to accomplish. This merging of opposites shows on a high level of bittul -

egolessness- produced from feeling how we are all equally included in Hashem, as 

explained at length above. 

However, once the Tikkun 

was completed and 

perfected, the world 

became a “perfected 

place,” in which it was 

fitting to draw down the 

קּוּן  הַתִּּ גְמַר  נִּּ ֶּ ש  יו  ָּ עַכְש  ל  אֲבָּ

ית תַכְלִּ ים"   , בְּ לִּ ְ הֲרֵי זֶּה "אֲתַר ש 

כַת   ָּ הַמְש  בּוֹ  הְיוֹת  לִּ אוּי  רָּ ֶּ ש 

ים לְיוֹנִּ ים עֶּ יפִּ קִּּ    .הַמַּ

 
 לד, א(.  זֹהַר חֵלֶּק ג ז, ב. קנקנה, א.  זהַֹר חֵלֶּק ב ) 6
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Encompassing Lights of 

Tohu.  
 

Therefore, the verse 

continues: “I (Yaakov) sent 

(messengers) to tell my 

master (Eisav), to find 

favor in your eyes.”  

 ָּ )ש  ה  :  (םלָּכֵן  לְחָּ ְ ש  אֶּ יד "וָּ לְהַגִּּ

" עֵינֶּיךָּ מְצֹא חֵן בְּ י לִּ    :לַאדנִֹּ

 

Meaning, that Yaakov 

wanted Eisav to transmit 

and shine his 

Encompassing Lights into 

Yaakov’s World of 

Tikkun. This is the idea of 

“finding favor.”  

הַיְינוּ  ת    , דְּ אֶּ יר  אִּ וְתָּ יעַ  פִּּ ְ ש  תַּ ֶּ ש 

עוֹלָּם   בְּ אֵלַי  ךָּ  לְּ ֶּ ש  יף  קִּּ הַמַּ

קּוּן  יאַת הַחֵן , הַתִּּ    , וְזֶּהוּ מְצִּ

Meaning, since “I had 

(spiritually transformed and 

elevated even my) oxen, 

donkeys and livestock,” 

which caused that 

“darkness is transformed 

into light” in the World of 

Tikkun, this makes it truly 

a “perfected place” that 

can properly receive the 

Lights of Tohu.  

וֹר   ש  י  לִּ י  "וַיְהִּ י  כִּּ נֵי  פְּ מִּ וְהַיְינוּ 

צֹאן   א דְּ   ,"כוּ' וַחֲמוֹר  כָּ תְהַפְּ "אִּ

עוֹלָּם   בְּ א"  נְהוֹרָּ לִּ א  וֹכָּ חֲש 

קּוּן  ים"   , הַתִּּ לִּ ְ וַהֲרֵי זֶּה "אֲתַר ש 

ש      , מַמָּּ

Thus, Yaakov felt that it 

was fitting that “I should 

find favor in your eyes,” 

which is an expression of 

drawing down blessing 

from the Encompassing 

Lights of Tohu. 

חֵן  מְצֹא  "לִּ י  אֲנִּ אוּי  רָּ ן  כֵּ ם  אִּ

 " עֵינֶּיךָּ אַת    , בְּ רָּ ְ הַש  הוּא  ֶּ ש 

ה דִּּ  כָּ רָּ יהַבְּ יפִּ קִּּ ינַת הַמַּ   . כוּ'  םבְחִּ
: 

 

Chapter 2  )ב( 

“And the messengers 

returned to Yaakov, saying, 
ש   ל יַעֲקֹב   בו  ו  "וַי ָּ ים אֶּ כִּ לְאָּ הַמַּ
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‘We met your brother, 

Eisav, and he is also coming 

to you, and four hundred 

men are with him.” (ibid. 

32:7) 

ו  :לֵאמרֹ  ל עֵש ָּ יךָּ אֶּ חִּ ל אָּ אנוּ אֶּ   , בָּּ

ה ע  וֹ וְגַם  וְאַרְבַּ אתְךָּ  קְרָּ לִּ לֵךְ 

מּוֹ"   עִּ יש   אִּ לב,  מֵאוֹת  תֵנוּ  ָּ ש  רָּ )פָּּ

 :ז(

Now, the meaning of the 

messengers’ reply is as 

follows: 

הוּא  ים  כִּ לְאָּ הַמַּ וּבַת  ש  תְּ ירוּש   פֵּ

ךְ     :כָּּ

Notwithstanding the fact 

that it is fitting and proper 

on your account that the 

Encompassing Lights of 

Tohu should be drawn to 

you, since you have 

perfected the Tikkun-

rectification, but what can 

be done if the impediment is 

due to ‘Eisav, your brother’ 

– for he is still in a low and 

fragmented state and has not 

yet been refined at all.  

מֵּ  ֶּ ש  הֱיוֹת  ם  עִּ ֶּ אוּי  ש  רָּ תְךָּ  חֲמָּ

יךָּ  אֵלֶּ ךְ  ַ יוּמְש  ֶּ ש  מְאֹד  וְנָּכוֹן 

דְּ  יף  קִּּ הַמַּ ינַת  חִּ בְּ מֵאַחַר    , תֹהוּ מִּ

ל  ֶּ ש  לֵימוּת  ְ ּ הַש  בְךָּ  א  מְצָּ נִּּ ֶּ ש 

קּוּן  מַ   , הַתִּּ ל  לַּ אֲבָּ וֹת  ה  עֲש 

ו  "עֵש ָּ ד  צַּ מִּ יא  הִּ ה  יעָּ נִּ הַמְּ ֶּ ש 

" יךָּ חִּ ה   –  אָּ לְמַטָּּ ין  עֲדַיִּ הוּא  ֶּ ש 

רֵר   תְבָּּ נִּ וְלאֹ  ה  ירָּ בִּ ְ ש  ינַת  בְחִּ בִּּ

לָּל  ין כְּ  ו   , עֲדַיִּ

 

If so, how can he direct from 

his soul root in the 

Encompassing Lights of 

Tohu to you, when he 

himself remains below? 

ן  כֵּ ם  וֹ   , ְ אִּ רְש  ָּ ּ ש  לְךָּ מִּ יעַ  פִּּ ְ יַש  אֵיךְ 

דְּ  יף  קִּּ הַנַּ"ל  הַמַּ מֵאַחַר    –תֹהוּ 

ה ין לְמַטָּּ עַצְמוֹ עֲדַיִּ הוּא בְּ ֶּ  ? ש 

The proof that [Eisav] 

remains fragmented is 

because, “He is also coming 

to greet you, and four 

hundred men are with him.” 

ה ירָּ בִּ ְ ש  הוּא בִּּ ֶּ יָּה עַל זֶּה ש  רְאָּ   ,וְהָּ

אתְךָּ  קְרָּ לִּ הוֹלֵךְ  "וְגַם  י  כִּּ הוּא 

מּוֹ" יש  עִּ ע מֵאוֹת אִּ  :  וְאַרְבַּ

On a simple level, since Eisav is coming with an army to attack you, he is obviously 

completely removed from any spiritual elevation or correction. 

The Alter Rebbe will explain the mystical significance of the “four hundred men” 

of Eisav’s army: 
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The “four hundred men” is 

a reference to the severe 

judgements of “Chitzonim-

the Outer Dimension,” 

which derive from the “four 

hundred strict courthouses 

that are found,” as is 

written in the section of the 

Zohar known as the Idra 

Rabba (Zohar III, 121a).  

ירוּש   הֵם    :פֵּ  " יש  אִּ מֵאוֹת  "ד' 

ים   יצוֹנִּ הַחִּ ל  ֶּ ש  ים  ִּ ש  קָּ ים  ינִּ דִּּ

ין   ינִּ דִּ י  תֵּ בָּּ "ת'  ן  מִּ ים  כִּ ָּ מְש  הַנִּּ

ין דְּ  ִּ ש  ין"קָּ חִּ כְּ תַּ ְ ש  תוּב   ,מִּ כָּּ ֶּ מוֹ ש  כְּ

ה בָּּ  א רַבָּּ רָּ דְּ  . 7אִּ

 

The idea of “Chitzonim-Outer Dimension”: A Jewish person has a body, an animal 

soul, and a Divine soul. The body is the “outermost dimension,” the most 

superficial aspect of the person. The animal soul is deeper than the body, but 

compared to the Divine soul it is also “Chitzoniyus-outer dimension.” Only the 

Divine soul is the true “Penimiyus-inner dimension.” When someone judges 

another person, he does so based on the level he is concious of. A superficial person 

who thinks about his body as most important, will judge another person based on 

their physical appearance. A refined person who thinks about knowledge and acts 

of kindness, will judge someone based on their human soul. A spiritual person, 

who thinks about Hashemn and Torah and Mitzvos, will judge someone based on 

their Divine soul. 

In the spiritual realms as well, there are various spiritual creatures deriving from a 

more external aspect of Hashem’s Will. These creatures feel themselves as 

separate from Hashem and see everyone in the same way, and judge them harshly 

for rebelling against Hashem, since they assume that the person truly wants to 

separate himself from Hashem, G-d forbid, just as they feel separate from Hashem. 

These spiritual forces are referred to as “harsh judgements from the Chitzonim-

superficial beings,” that are derived from the “four hundred courthouses,” which 

run on the “Outer/External Will” of Hashem.  

(In the “Inner Will” of Hashem, He has absolute unconditional love for every Jew. 

However, since Hashem wants us to behave properly, He “wants” on a external 

level to have in place these “courthouses.” This is like a father who puts up a mean 

face of judgement towards his children so they will behave, when really, he loves 

them unconditionally regardless of their behavior.) 

 
א " א קכא, א:נָּש ֹ ק ג חֵלֶּ ר  זהַֹ ) 7 צְחָּ א מֵהַאי מִּ לְתַתָּּ ין דִּּ ינִּ י דִּּ תֵּ ה בָּּ ע מְאָּ ין אַרְבַּ  (. "נַהֲרִּ



 

LESSONS IN  TORAH OR  20 

And, as is known, the 

ultimate spiritual root of 

these “four hundred men” 

comes from the Four 

Hundred Silver Shekels 

that Avraham gave to 

Efron. 

ע ל ד'   , וְכַנּוֹדָּ ֶּ ם ש  ָּ רְש  ָּ ש ש  רֶּ ֹ ּ ש  ֶּ ש 

ן  מִּ וה  תְהַוָּּ נִּ הַנַּ"ל  יש   אִּ מֵאוֹת 

ף"  סֶּ כֶּּ ל  קֶּ ֶּ ש  מֵאֹת  י )חַיֵּ   8"ד' 

רָּ  ם    הש ָּ הָּ אַבְרָּ נָּּתַן  ֶּ ש  טו(  כג, 

יו לָּ ינוּ עָּ בִּ פְרוֹן. ־אָּ לוֹם לְעֶּ ָּ ּ  הַש 

The Alter Rebbe takes this idea to an even deeper source. Where are these “harsh 

judgements” really coming from? Not just from the “Outer Dimension.” Even in 

the harsh judgements of the “Outer Dimension,” there is no room to punish Yaakov 

our forefather, who was a perfect Tzadik. Only if someone did something wrong 

can he be judged out of proportion, but if someone is perfectly righteous, there is 

no possible for negative judgement at all. 

Rather, the source of these harsh judgements is from a high level of holiness that 

was “hijacked” and used to fuel unholiness on a level beyond its normal 

capabilities. 

(This is like the idea that the worst suffering the Jews had been usually caused by 

other Jews, unfortunately, as in the destruction of both Beis Hamikdash that came 

about through certain Jews who rebelled against the words of Hashem and the 

prophets and Sages.) 

Which level of holiness was “hijacked”? Avraham our forefather gave four 

hundred silver coins to Efron in order to purchase from him the burial plot for Sara, 

the Me’aras Hamachpaila. Together with the four hundred coins, he invested a 

great spiritual energy of holiness, with the intention of refining and transforming 

Efron and his people. 

However, this attempt did not yet succeed, and what ended up happening is that 

Efron and the forces of unholiness “hijacked” that spiritual power from Avraham. 

This hijacked power now came back to try to stop Yaakov from transforming and 

elevating Eisav. 

For these Four Hundred 

Shekels are the 

manifestation of the “Four 

ל הַנַּ"ל הֵם "ת'  קֶּ ֶּ הַד' מֵאוֹת ש  ֶּ ש 

י   יָּרְתִּ דְּ ין  סּוּפִּ כִּ דְּ ין  לְמִּ עָּ

י"  תִּ א דְאָּ לְמָּ יקַיָּּיא לְעָּ  .9צַדִּּ

 
 . רפח, א(. וְאֵילָּךְ ח, ב קכ  זֹהַר חֵלֶּק ג ה רְאֵ ) 8
 קכג, ב(.  זֹהַר חֵלֶּק אה רְאֵ ) 9
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Hundred Worlds of 

Yearning” that the 

righteous inherit in the 

world to come.  

 

Meaning that they are 

Lights flowing from the 

Supernal Delight, which 

is derived from “Atika 

Kadisha-The Ancient 

Holy One,”  

הַיְינוּ  אוֹרוֹת    , דְּ ינַת  חִּ בְּ הֵם  ֶּ ש 

ג ענֶֹּ פַע  ֶּ ים  ־ש  כִּ ָּ מְש  הַנִּּ לְיוֹן  עֶּ הָּ

א יקָּ ינַת עַתִּּ חִּ בְּ א ־מִּ ָּ יש     , קַדִּּ

which is a connection 

point between the 

Essence of Hashem’s 

Infinite Light and the 

World of Atzilus,  

ין  בֵּ ע  מְמוּצָּּ ינַת  חִּ בְּ הוּא  ֶּ ש 

אֵין הָּ יּוּת  לְעוֹלָּם  ־עַצְמִּ סוֹף 

ילוּת אֲצִּ    ,הָּ

as is known, that Keser-

Crown (which included 

Atika Kadisha) is a 

connector between the 

Emanator and Emanated 

Beings. 

ע  מְמוּצָּּ הוּא  ר  תֶּ הַכֶּּ ֶּ ש  ע  נּוֹדָּ   10כַּ

יל לַנֶּּ  אֲצִּ ין הַמַּ ים בֵּ לִּ  ; אֱצָּ

And from there, this flow 

of Supernal Delight 

reaches the righteous in 

the Future.  

ג  ענֶֹּ עוֹת  פָּּ ְ הַש  כוּ  ְ מְש  נִּ ם  ָּ ּ ש  ־וּמִּ

יד תִּ עָּ ים לֶּ יקִּ דִּּ לְיוֹן לַצַּ עֶּ    , לָּבֹא ־הָּ

And this is the idea of the 

“Four Hundred Worlds 

of Yearning,” which are 

represented by the 

transaction of the “Four 

Hundred Silver Shekels.” 

ין"  סּוּפִּ כִּ ין דְּ לְמִּ נְיַן "ת' עָּ   , וְזֶּהוּ עִּ

ף"  סֶּ כֶּּ ל  קֶּ ֶּ ש  מֵאוֹת  "ד'  וְהֵם 

 הַנַּ"ל. 

And these silver coins that 

Avraham gave Efron are 

called (Bereishis 23:16), 

“ חֵֹרַׁוַֹׁע ס  בֵרַׁל  -Coins that are 

א )חַיֵּ  קְרָּ רָּ י  וְנִּ בֵר  וֹ "ע  כג, טז(  הש ָּ

   :לַסֹּחֵר"

 
ים) 10 עַר מא  עֵץ חַיִּּ ַ ק ג ש  רֶּ סְמָּ .  פֶּּ  ל כב, ד(. לְעֵין נִּ
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passed around 

everywhere as currency.” 
 

This is because Keser-

Crown is referred to as a 

 one travels around-סוֹחֵר‘

on business,’ since the 

word ‘סוֹחֵר’ comes from 

the word ‘חוֹר  which ’סְׁ

means to go around and 

encompass a large area, 

and Keser is a level that 

‘goes around’ and 

encompasses the entirety 

of Hishtalshelus. 

א "סוֹחֵר" קְרָּ נִּ ר  תֶּ כֶּּ י  וֹן   –  כִּּ לְש 

יג.(   ת  בָּּ ַ סְחוֹר" )ש    , "סְחוֹר 

ל  לְכָּ יף  קִּּ הַמַּ ינַת  חִּ בְּ הוּא  ֶּ ש 

לוּת.   ְ לְש  תַּ ְ ש   הַהִּ

 

And these 400 Worlds of 

Yearning are “  עוֹבֵר

 passing around-לַסּוֹחֵר

and encompassing,” 

since they come and are 

drawn from the Essence 

of Hashem’s Infinite 

Light, which is above 

even Keser-Crown, and 

they pass over and are 

drawn down into Keser-

Crown, and from there 

“they shine to the 

righteous in the Future.” 

ין" הַנַּ"ל הֵם   סּוּפִּ כִּ ין דְּ לְמִּ וְ"ת' עָּ

לַסּוֹחֵר"  ים    , "עוֹבֵר  אִּ בָּּ הֵם  ֶּ ש 

אֵין  אוֹר  מֵעַצְמוּת  ים  כִּ ָּ מְש  ־וְנִּ

ר  תֶּ מֵהַכֶּּ גַם  מַעְלָּה  לְּ ֶּ ש    , סוֹף 

ר  תֶּ הַכֶּּ בְּ ין  כִּ ָּ מְש  וְנִּ ין    , וְעוֹבְרִּ

יקַ  לְצַדִּּ ין  "נָּהֲרִּ ם  ָּ ּ ש  יָּא וּמִּ

יד תִּ  לָּבֹא".  ־לֶּעָּ

 

The Mittler Rebbe explains that there are two levels being described here: One is 

called “עוֹבֵר-passing around” and one called “סּוֹחֵר-encompassing.” The level of 

 ,encompassing” refers to the lower level of Kesser, the level of Arich Anpin-סּוֹחֵר“

the source of the world of Atzilus. This level encompasses Atzilus. The level of 

 passing around” refers to the higher level of Kesser, called Atik. This level-עוֹבֵר“

passes around and transcends even the level of Arich Anpin. 

The Alter Rebbe mentioned how Kesser is an intermediary between the Infinite 

Light and the World of Atzilus. An intermediary must possess something relating 

to both levels that it connects. In our case, the higher level of Kesser, Atik, is 
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related to the Infinite Light, and the lower level of Kesser, Arich, is related to the 

World of Atzilus. 

It is through these two levels that Hashem’s Delight, as it is in His Infinite Light, 

is able to be drawn down into Atzilus, and thereby into our world. 

It is from these lofty levels that Avraham brought down Divine energy in order to 

refine Efron and his people, which (unfortunately) ended up as the vitality of Eisav 

and his men. 

The idea of giving over to 

Efron the lights from this lofty 

level of Atik-Delight (together 

with physical money) was in a 

manner of the process of 

“refinement” of the Sparks 

of Holiness trapped in Efron 

and his people, in order to 

later retrieve these Lights 

from Atik together with the 

additional “blessing” of the 

Sparks of Holiness of Tohu 

that were trapped in Efron and 

his nation. 

יָּה  הָּ פְרוֹן  לְעֶּ ינָּה  תִּ הַנְּ נְיַן  וְעִּ

ים ירוּרִּ הַבֵּ ידַת  יְרִּ נְיַן  עִּ ךְ  רֶּ דֶּ   ,בְּ

נוּ   מֶּּ מִּ ךְ  כָּּ אַחַר  ם  יאָּ לְהוֹצִּ דֵי  כְּ

ה  כָּ רָּ ת בְּ פֶּ תוֹסֶּ  .  כוּ' בְּ

 

However, in the meantime, 

these Lights from Atik 

descended so far below that 

they became the vitality of 

the 400 men of Eisav. 

ךְ  ל כַּ יָּּרְדוּ כָּּ ֶּ י הֵן ש  י לְבֵינִּ ינִּ אַךְ בֵּ

ד'  ינַת  חִּ בְּ וּ  וְנַעֲש  ה  מַטָּּ ה  לְמַטָּּ

ו.   יש  לְעֵש ָּ  מֵאוֹת אִּ

 

And this is the level of “ "קש ַ  -

Sackcloth” ( "קש ַ   has the 

numerical value of 400), as is 

written, “I will cloak the 

heavens in darkness and 

place a sackcloth as their 

covering.”  

ינַת ש ַ  חִּ תוּב  , "ק וְהוּא בְּ כָּּ ֶּ מוֹ ש    כְּ
נ ה  עְיָּ ַ ג[ )יְש  ם  :  ( ],  מַיִּ ָּ ש  יש   "אַלְבִּּ

ם".   , קַדְרוּת  סוּתָּ ים כְּ ש ִּ ק אָּ  וְש ַ

 

And similarly, our Sages 

said (Sanhedrin 101a), “The 

רַזַ"ל מְרוּ  אָּ קא.(   וְכֵן  ין  דְרִּ  :)סַנְהֶׁ

ק  ת ש ַ ה חוֹגֶּרֶּ    , " כוּ' "הַתּוֹרָּ
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Torah girds itself with a 

sackcloth…” 

meaning that the Torah has 

a superficial garment from 

which the external forces are 

nourished. 

לְבוּש   ינַת  חִּ בְּ וה  תְהַוֶּּ נִּּ ֶּ ש  הַיְינוּ  דְּ

נוּ  מֶּּ ים מִּ ים יוֹנְקִּ יצוֹנִּ הַחִּ ֶּ ק ש   . ש ַ

The Gemara says11:  

“The Sages taught: One who reads a verse from Song of Songs and renders it a 

form of secular song, and not a sacred text, and one who reads any biblical verse 

at a banquet house, not at its appropriate time, but merely as a song, introduces evil 

to the world, as the Torah girds itself with sackcloth and stands before the Holy 

One, Blessed be He, and says before Him: Master of the Universe, Your children 

have rendered me like a harp on which clowns play.” 

The Gemara continues to say that Hashem would rather that Jews use verses from 

the Torah for entertainment than purely secular material. However, the Torah 

responds that Jews should say over Torah at meals and banquets, and not merely 

render its verses as material for singing. 

In this case, something holy, the verses of Torah, can be used for something not so 

holy, like material for drinking song. This is like a person wearing thick sackcloth, 

that covers the person but does not enhance their appearance, it makes them look 

worse. The person becomes degraded in the sackcloth. 

Similarly, when the Lights of Atik, a high level of holiness, becomes invested in 

the material world, in Efron and his people, these lights become covered over by 

something that degrades them. 

And, in the Future, 

when the elevation of the 

sparks is complete and 

‘death is eternally 

swallowed up,’ and ‘the 

spirit of impurity is 

removed from the land,’ 

ידוּ  תִּ ל ־לֶּעָּ כָּּ גְמַר  בִּּ לָּבֹא 

יְּ  ֶּ ש  כְּ ין  ירוּרִּ ת  הַבֵּ וֶּ הַמָּּ בוּלַּע 

יג  , 12לָּנֶּצַח  ה  ב[)זְכַרְיָּ ת  :  ( ],  "וְאֶּ

הַטּ  ה  וּ רוּחַ  ירמְאָּ ז   , " כוּ'   אַעֲבִּ אָּ
ל  קֶּ ֶּ ש  מֵאוֹת  הַד'  פְרוֹן  עֶּ יר  יַחְזִּ

ה  ָּ ּ דוּש  הַקְּ ל  אֶּ ם  ָּ רְש  ָּ לְש  ף  סֶּ כֶּּ

 
11  From the Steinsaltz translation, as it appears on Chabad.org, copyright 

belonging to Chabad.org and Aleph Society Inc. 
עְיָּה) 12 ַ לַּע": ח ,  כה יְש  ת  בִּּ וֶּ צַח  הַמָּּ  .("לָּנֶּ
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then Efron will return 

the “400 Silver Shekels,” 

i.e., the Lights from Atik, 

to their spiritual source 

in the realm of complete 

holiness. 

לֵימוּת.   ְ ש   בִּּ

 

Now, from that point, it 

became clear to Yaakov 

that it would be 

impossible for Eisav to 

direct a flow from the 

Encompassing Lights of 

Tohu to Yaakov, as he 

requested, since Eisav 

himself was in a low 

state, and there is no 

solution other than to 

have Yaakov himself 

draw down the 

Encompassing Light. 

ר   ָּ פְש  י אֶּ אִּ ֶּ יַעֲקֹב ש  יָּדַע  ה  וּמֵעַתָּּ

ת   אֶּ וֹ  רְש  ָּ ּ ש  מִּ ו  עֵש ָּ לוֹ  יעַ  פִּּ ְ יַּש  ֶּ ש 

דְּ  יף  קִּּ הוּא הַמַּ ר  ֶּ אֲש  תֹהוּ 

ש   עַצְמוֹ   , מְבַקֵּ בְּ הוּא  ֶּ ש  מֵאַחַר 

ה רַק    , לְמַטָּּ לָּּא  אֶּ ה  עֵצָּ וְאֵין 

יךְ   ִּ יַּמְש  ֶּ עַצְמוֹ <  ד  כד,>ש  בְּ יַעֲקֹב 

יף הַנַּ"ל.   קִּּ ת הַמַּ  אֶּ

 

And to this end, when 

Yaakov realized that he 

would have to draw 

down the Encompassing 

Lights in his own, he 

then had to apply his 

own efforts in order to 

draw down this 

Encompassing Light, 

since “a spirit brings 

another spirit and draws 

down a spirit.” 

יךְ   , וְלָּזאֹת  רִּ עַצְמוֹ צָּ בְּ ֶּ יָּּדַע ש  ֶּ ש  כְּ

לָּכֵן  הַנַּ"ל  יף  קִּּ הַמַּ יךְ  ִּ לְהַמְש 

דֵי   גְדּוֹ כְּ נֶּ הוּצְרַךְ לְהַעֲלוֹת מַ"ן כְּ

ת   אֶּ זֶּה  יְדֵי  עַל  יךְ  ִּ לְהַמְש 

יף  קִּּ רוּחַ   , הַמַּ אַיְיתֵי  "רוּחַ  י    כִּּ
 . 13" כוּ' 

 

In other words, for Yaakov to bring down the Encompassing Lights of Tohu, he 

needed make a corresponding elevation from below, but in a manner of Tohu. 

This is the idea of the 

mincha-offering that 

לַח   ָּ ּ ש  ֶּ ש  ה  נְחָּ הַמִּּ נְיַן  עִּ וְזֶּהוּ 

 
 ב, ב(. קס זהַֹר חֵלֶּק ב ) 13
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Yaakov sent to Eisav, 

which is the idea of 

Yaakov’s own efforts to 

draw down the 

Encompassing Lights of 

Tohu. 

ו  לְעֵש ָּ ינַת    , 14יַעֲקֹב  חִּ בְּ הוּא 

מַ"ד   יךְ  ִּ לְהַמְש  מַ"נ  הַעֲלָּאַת 

יף דְּ דְּ   תֹהוּ הַנַּ"ל.  מַקִּּ

 

Therefore, Yaakov sent 

camels, even though they 

are unkosher animals, 

because from the 

perspective of the 

Encompassing Light, 

“darkness is the same as 

light…” 

גְּ  לַח  ָּ ךְ ש  יםוּלְכָּ הֵם    , מַלִּּ ֶּ אַף ש 

הֵמוֹת טְמֵאוֹת  י אוֹר    , בְּ י לְגַבֵּ כִּּ

ה מַקִּּ  אוֹרָּ ה כָּּ כָּ ֵ חֲש    יף הַנַּ"ל "כַּ
ים קלט, יב(.  כוּ'  לִּּ הִּ  " )תְּ

 

And as will be explained 

in the future, with the 

help of Hashem, 

regarding the idea that 

[Yaakov] “took from 

what he had acquired and 

brought a mincha offering 

to Eisav.” 

ר ה'   עֵזֶּ ן בְּ אֵר לְקַמָּּ תְבָּּ יִּּ ֶּ וּכְמוֹ ש 

יָּדוֹ   בְּ א  הַבָּּ ן  מִּ ח  קַּ "וַיִּּ נְיַן  עִּ בְּ

ה נְחָּ    :  . "כוּ'  מִּ

 

“And Yaakov said, ‘The 

G-d of my father 

Avraham, and the G-d of 

my father Yitzchok, 

Hashem who said to me 

‘Return to your land and to 

your birthplace and I will 

do good to you.’ I have 

become small from all the 

kindnesses and from all the 

truth that You have 

rendered Your servant, for 

with my staff I crossed this 

Jordan, and now I have 

become two camps. Now 

ֹּאמֶר  י    , יַעֲקֹב   "וַי  בִּ אָּ אֱלהֵֹי 

ם   הָּ ק ה אַבְרָּ צְחָּ י יִּ בִּ אֹמֵר   ' וֵאלהֵֹי אָּ הָּ

ה   יבָּ ךָּ וְאֵיטִּ וּב לְאַרְצְךָּ וּלְמוֹלַדְתְּ אֵלַי ש 

ל  כָּּ וּמִּ ים  דִּ הַחֲסָּ כּלֹ  מִּ י  טנְֹתִּּ קָּ ךְ:  מָּּ עִּ

י   כִּּ ךָּ  עַבְדֶּּ ת  אֶּ יתָּ  ש ִּ עָּ ר  ֶּ אֲש  ת  אֱמֶּ הָּ

ה   וְעַתָּּ ן הַזֶּּה  ת הַיַּרְדֵּ י אֶּ בַרְתִּּ י עָּ בְמַקְלִּ

מַחֲנוֹת: נֵי  ְ ש  לִּ י  יתִּ יִּ יַד   הָּ מִּ נָּא  י  ילֵנִּ הַצִּּ

ן  פֶּּ אֹתוֹ  י  נֹכִּ אָּ יָּרֵא  י  כִּּ ו  עֵש ָּ יַּד  מִּ י  חִּ אָּ

ים: נִּ בָּּ עַל  אֵם  י  נִּ כַּ וְהִּ ה   יָּבוֹא  וְאַתָּּ

ת   י אֶּ מְתִּּ וְש ַ ךְ  מָּּ יב עִּ מַרְתָּּ הֵיטֵב אֵיטִּ אָּ

פֵר מֵרבֹ  סָּּ ר לאֹ יִּ ֶּ חוֹל הַיָּּם אֲש    זַרְעֲךָּ כְּ

תֵנוּ לב, י(כוּ'  ָּ ש  רָּ  : " )פָּּ

 

 
תֵנוּ ) 14 ָּ ש  רָּ ח ": טז־ יד, לב פָּּ קַּ ן  וַיִּּ א מִּ ה  בְיָּדוֹ  הַבָּּ נְחָּ ו   מִּ ים לְעֵש ָּ מַלִּּ יו . . גְּ חִּ יקוֹת אָּ  (. "מֵינִּ
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deliver me from the hand of 

my brother, from the hand 

of Eisav, for I am afraid of 

him, lest he come and 

strike me, [and strike] a 

mother with children. And 

You said, ‘I will surely do 

good with you, and I will 

make your seed [as 

numerous] as the sand of 

the sea, which cannot be 

counted because of 

multitude.’”   (Bereishis 

32:10-13) 

Meaning that he prayed 

to Hashem that the Holy 

Encompassing Lights of 

his forefathers be drawn 

down to him in order to 

assist him and enable him 

to draw down also the 

Encompassing Lights of 

Tohu and reveal them 

below.  

ירוּש   ךְ    :פֵּ ַ יוּמְש  ֶּ ש  לֵּל  תְפַּ הִּ ֶּ ש 

ל   ֶּ ה ש  ָּ ּ קְדוּש  דִּּ ים  יפִּ קִּּ הַמַּ יו  אֵלָּ

בוֹת אָּ יּוּכַל    , הָּ ֶּ ש  לוֹ  לַעֲזוֹר 

דְּ  יף  קִּּ יךְ הַמַּ ִּ תֹהוּ הַנַּ"ל  לְהַמְש 

ה  לֶּּה לְמַטָּּ תְגַּ יִּּ ֶּ    , ש 

 

In this way, Yaakov would 

also be saved from Eisav, 

as he requested, “Please 

save me from the hands of 

my brother, Eisav” 

referring to Eisav below. 

 ָּ )ש  ן  כֵּ ם  גַּ זֶּה  יְדֵי  יב(ם וְעַל   , :  

יַּד י נָּא מִּ ילֵנִּ ו ]. .[    "הַצִּּ "  כוּ' עֵש ָּ
ה מַטָּּ לְּ ֶּ  ; ש 

 

Chapter 3  )ג( 

“So, he split the group of people into 

two camps…” (ibid. verse 8) 
ם   עָּ ת הָּ נֵי מַחֲנוֹת  , כוּ' "וַיַּחַץ אֶּ ְ ש  ָּ   "כוּ'   לִּ ,  ם)ש 

 :  ח(

After Yaakov heard the report from the messengers that Eisav was coming to attack 

him with an army of 400 men, Yaakov split his camp in half. He said that he did 
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this so that even if one camp is destroyed, the other camp will be able to escape 

and be saved. 

The Alter Rebbe will explain the deeper meaning of why he split his camp into 

specifically two groups. 

Now, the reason that Yaakov 

split his family into two 

camps can be understood by 

prefacing the known 

difference between the 

Worlds of Tohu and Tikkun.  

נֵי מַחֲנוֹת   ְ ש  לֵּק לִּ חִּ ֶּ עַם ש  נֵּה הַטַּ הִּ

א וְקָּ ה   , דַּ מָּ הַקְדָּּ י  פִּּ עַל  ן  יוּבָּ

ין   בֵּ פְרֵש   הַהֶּ ר  יקַּ עִּ ֶּ ש  הַיָּּדוּעַ 

קּוּן   ,  15עוֹלָּם הַתֹּהוּ לְעוֹלָּם הַתִּּ

 

In the following explanation, the idea of Sefiros being arranged in “3 channels” or 

“one beneath each other” are metaphors: 

The idea of the Sefiros of Tohu being “one beneath the other” represents how each 

Sefira is separate from the other Sefiros. From the perspective of each Sefira, there 

are two possibilies: The Sefira itself, or the other, different sefiros. For example, 

from the perspective of Chesed, there is either Chesed, or some other way that is 

not Chesed. There is no middle ground. In a certain sense, the “camp” of the Sefiros 

of Tohu is divided in half: Either you are with me or against me. 

This contrasts the Sefiros of Tikkun which are in “3 Channels”: This means that 

there are three possibilities, 1-the Sefira itself, 2-the Sefira that works in the 

opposite way, and 3-how these two can work together. From the perspective of 

each Sefira of Tikkun it is not “with me or against me,” there is a higher truth that 

is bigger and truer than me that encompasses all of us equally, and since we are 

both part of that greater truth, we can work together to accomplish the ultimate 

objective. 

In the World of Tohu, the 

Sefiros were separated, one 

beneath the other,  

ירוֹת   פִּ הַסְּ יוּ  הָּ הַתֹּהוּ  עוֹלָּם  בְּ ֶּ ש 

חַת זֶּה"  ים "זֶּה תַּ דִּ    , מְפוֹרָּ

Chochma 

Bina 

Daas 

Chesed 

 
יםה  רְאֵ ) 15 עַ   עֵץ חַיִּּ ַ י ר  ש  לָּלִּ י ם  הַכְּ קִּ רָּ עַ .  ב. א ם פְּ ַ יר  ש  ֶּ ם עֲגוּלִּּ יוֹש  נָּ ר וָּ  ( תמְקוֹמוֹ ה וּבְכַמָּּ ף ד. עָּ
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Gevura 

Tiferes 

Netzach 

Hod 

Yesod 

Malchus 

but in the World of Tikkun, 

they form channels. 

יּוּר    צִּ קּוּן הֵם בְּ עוֹלָּם הַתִּּ ל בְּ אֲבָּ

ין  . קַוִּּ

 

 

 

 

 

 

 

 

Bina  Chochma 

 Daas  

Gevura  Chesed 

 Tiferes  

Hod  Netzach 

 Yesod  

 

Malchus 

Meaning 3 Channels – 

Right, Left and Center – for 

the Center channel is one 

that also connects and 

unifies the Right and Left 

channels, so that they 

ין   קַוִּּ ג'  הַיְינוּ  מאֹל   –דְּ וּש ְ ין  יָּמִּ

מְצַע  הוּא   , וְאֶּ י  עִּ מְצָּ אֶּ הָּ ו  הַקַּ ֶּ ש 

ין  וִּּ ן ב' הַקַּ ר וּמְיַיחֵד גַּם כֵּ הַמְחַבֵּ

הְיוֹת   לִּ מאֹל  וּש ְ ין  יָּמִּ דְּ
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operate towards a single 

goal. 
לְּ  תְכַּ ים יַחַד מִּ    . לִּ

As is known, that the sefira of 

Tiferes is a connector 

between Chesed-Kindness 

and Gevurah-Severity, and 

it joins them together to 

fulfill one purpose. 

יָּּדוּעַ דְּ  ע  כַּ מוּצָּּ ת הוּא הַמְּ רֶּ פְאֶּ תִּ

ם יָּ  רָּ ה וּמְחַבְּ ד וּגְבוּרָּ סֶּ ין חֶּ   . חַד בֵּ

 

The middle Channel shows on how the other Sefiros are both part of something 

greater, and therefore can merge together. 

And therefore, Yisroel, who 

are on the level of Tikkun, 

say “Kadosh,” three times 

specifically. 

אֵל  רָּ ש ְ יִּ ךְ  ינַת    , וּלְכָּ בְחִּ בִּּ הֵם  ֶּ ש 

קּוּן  ים    , הַתִּּ מִּ עָּ פְּ ג'  ים  אוֹמְרִּ

 " דוֹש  א 16"קָּ וְקָּ   .דַּ

In the Kedusha prayer that is recited in Chazan’s repetition of the Amida, we recite 

three verses. The first verse is from Yeshaya (6:3) discussing the Serafim angels 

and how they praise Hashem, “ דוֹש  ה דוֹש  קָּ דוֹש  קָּ מַר קָּ זֶּה וְאָּ ל  א זֶּה אֶּ רָּ אוֹת    'וְקָּ צְבָּ

בוֹדוֹ  ץ כְּ רֶּ אָּ ל הָּ  And one [angel] called to the other and said, ‘Holy, holy, holy-מְלאֹ כָּ

is the Lord of Hosts; the whole earth is full of His glory.’” 

The fact that we say the same word “  דוֹש  holy" three times in a row, is because-קָּ

our service of Hashem is connected to the number three, corresponding to Tiferes, 

the Middle Channel, that unites the two opposite Channels of Kindness and 

Severity. 

And it is written about 

them, the Jewish People, 

“And you will be to me as a 

Segulah-Treasure,” which 

is similar to the word for the 

vowel “Segol,” which is 

comprised of three dots – 

right, left and center . 

ן  כֵּ ם  גַּ ם  הֶּ בָּּ יב  יט,    וּכְתִּ תְרוֹ  )יִּ

סְג   :ה( י  לִּ ם  יתֶּ הְיִּ   ,לָּּה" וּ "וִּ

נְקוּדּוֹת ג'  הוּא  גוֹ"ל  הַסֶּּ ֶּ  –   ש 

מְצַע   מאֹל וְאֶּ ין וּש ְ ינַת יָּמִּ חִּ   . כוּ'בְּ

 

The three dots represent the three Channels, and the center dot represents Tiferes 

that merges the Right and Left Channels. 

 
רְכַּ ) 16  (. "ראוֹ  ר"יוֹצֵ ת בִּּ
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However, in the World of 

Tohu, which existed in a 

state of fragmentation, 

with the Sefiros being one 

under another and not 

unified, there were only 

two lines – since Chesed 

was by itself and Gevurah 

was by itself. 

יוּ  הָּ ֶּ ש  הַתֹּהוּ  עוֹלָּם  בְּ ל  אֲבָּ

זֶּה  חַת  תַּ זֶּה  ירוּד  פֵּ ינַת  בְחִּ   ,בִּּ

יַחַד  תְיַיחֲדוּ  נִּ רַק    , וְלאֹ  זֶּה  הֲרֵי 

ין ינַת ב' קַוִּּ חִּ ד הוּא   –  בְּ סֶּ הַחֶּ ֶּ ש 

בוּרָּ  פְנֵי עַצְמוֹ וְהַגְּ פְנֵי    הבִּּ הוּא בִּּ

 עַצְמוֹ.  

 

And, as this idea is 

explained elsewhere: In 

Tohu, the lights were very 

powerful and the vessels 

were very weak. 

Therefore, due to the 

weakness of the vessel in 

comparison to the light, 

the vessel was unable to 

contain the two opposing 

forces of Chesed and 

Gevurah together. 

אֵ  תְבָּּ נִּּ ֶּ ים    רוּכְמוֹ ש  רִּ בָּ יאוּר הַדְּ בֵּ

אַחֵר  קוֹם  מָּ הוּא   , בְּ נְיָּן  עִּ הָּ ֶּ   ,ש 

אוֹרוֹת   הָּ יוּ  הָּ תֹּהוּ  בַּ ֶּ ש  י  לְפִּ

ים  טִּ מוּעָּ ים  לִּ וְהַכֵּ ים    ,מְרוּבִּּ

ךְ  י עֵרֶּ י לְפִּ לִּ ן הַכְּ ד קוֹטֶּ צַּ וְלָּכֵן מִּ

אוֹר  יְכוֹלָּה   , הָּ י  לִּ הַכְּ אֵין  ן  כֵּ עַל 

ה  ד וּגְבוּרָּ סֶּ ים חֶּ כִּ יל ב' הֲפָּ כִּ לְהָּ

 יַחַד 

 

As it is, by way of analogy, 

that a person whose 

intellect is insufficiently 

developed will not be able 

to functionally contain two 

opposing possibilities. 

דֶּּ  םעַל  דָּ אָּ בָּּ ל  ָּ ש  מָּ ךְ  י    :רֶּ מִּ

ים   כִּ יל ב' הֲפָּ ן לאֹ יָּכִּ טָּ כְלוֹ קָּ ִּ ש ּ ֶּ ש 

לָּל     .כְּ

 

Rather, if his mind will 

lean towards a favorable 

judgement, he will be 

unable to comprehend any 

reasoning to support a 

guilty verdict, and he will 

not tolerate any emotional 

draw towards a guilty 

verdict in his heart, 

instead, only accepting 

goodness and kindness. 

זְכוּת  כְלוֹ לִּ ה ש ִּ ם יַטֶּּ לָּּא אִּ לאֹ  , אֶּ

ל לְחוֹב כֶּ וּם ש ֵ ז ש  א אָּ מְצָּ וְלאֹ   ,יִּ

בּוֹ  לִּ בְּ לְחוֹב  יָּּה  נְטִּ וּם  סְבּוֹל ש    ,יִּ

לְבַד.   ד בִּּ סֶּ חֶּ לָּּא רַק טוֹב וָּ  אֶּ
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And the opposite is also 

true, if he would be leaning 

intellectually and 

emotionally towards a 

guilty verdict, he would 

not tolerate any possibility 

of a favorable verdict. 

יפּוּךְ  לְחוֹב   , וּבְהִּ ה  יַטֶּּ ר  ֶּ אֲש    ,כַּ

זְכוּת יָּּה לִּ לָּל נְטִּ סְבּוֹל כְּ    .לאֹ יִּ

 

Thus, he is only ever 

operating according to one 

“channel” or set of 

principles – at times the 

right side (Chesed) in 

favor, and at other times 

the left side (Gevurah) to a 

guilty verdict.  

א  מְצָּ ד   , וְנִּ חָּ אֶּ קַו  בְּ לָּּא  אֶּ אֵינוֹ 

יד מִּ ין   –  תָּּ הַיָּּמִּ קַו  בְּ ים  מִּ עָּ פְּ

מאֹל   , תכוּ זְ לִּ  ְ הַש ּ קַו  בְּ ים  מִּ וּפְעָּ

   .לְחוֹב

 

However, in the World of 

Tikkun, when there is a 

third channel that includes 

Tiferes discerns between 

Chesed and Gevurah, so 

that also in a time of strict 

judgement, there is a 

possibility to find favor, 

and vice versa, since in 

Tikkun the lights are 

diminished and the vessels 

are substantial, so the 

vessels are broad enough 

to contain two opposing 

approaches.  

קּוּן   תִּּ בַּ ל  ת    –אֲבָּ רֶּ פְאֶּ הַתִּּ ֶּ ש 

ה ד וּגְבוּרָּ סֶּ ין חֶּ יעַ בֵּ הַיְינוּ   , מַכְרִּ

הְיוֹת   לִּ יוּכַל  ין  הַדִּּ עַת  ְ ש  בִּּ גַּם  ֶּ ש 

יָּּה לִּ  ן נְטִּ ם כֵּ ךְ כוּ זְ גַּ   ,ת וְכֵן לְהֵיפֶּ

קּוּן   תִּּ בַּ ֶּ ש  י  אוֹרוֹת    –לְפִּ הָּ

ים  מְרוּבִּּ ים  לִּ וְהַכֵּ ים  טִּ   ,מוּעָּ

גַּ  ל  לְקַבֵּ ב  חָּ רָּ י  לִּ הַכְּ א  מְצָּ ב' נִּ ם 

ים כִּ    .הֲפָּ

 

However, regarding 

Yaakov and Eisav, where 

Yaakov had to draw to 

himself the Encompassing 

Light of Tohu, meaning 

the unlimited light of 

Tohu, Yaakov had to 

עוּ  בְּ מְנָּם  יַעֲקֹב דָּּ בְ וְאָּ דְּ זוֹ  א 

ו יךְ   , וְעֵש ָּ רִּ צָּ יַעֲקֹב  יָּה  הָּ ֶּ ש 

דְּ  יף  קִּּ הַמַּ לוֹ  יךְ  ִּ   ,תֹהוּ לְהַמְש 

דְּ  אוֹר  הָּ ינַת  חִּ בְּ הוּא  ֶּ תֹהוּ ש 

בוּל גְּ י  לִּ בְּ ֶּ הוּצְרַךְ   ,כוּ'   ש  ךְ  לְכָּ

ם.   ָּ  לְהַעֲלוֹת מַ"ן לְש 



 

33 LESSONS IN  TORAH OR  

present an offering that 

reached that level of Tohu. 
  

And it is known that any 

offering must match the 

characteristics of the level 

that is being drawn down, 

since the manner of the 

offering determines the 

drawing-down. 

הַמַּ  ֶּ הְיוֹ וְיָּדוּעַ ש  יךְ לִּ רִּ י    ת"ן צָּ לְפִּ

ה  רוֹצֶּ ֶּ ש  ה  כָּ ָּ הַהַמְש  ן  אוֹפֶּ

יךְ  ִּ ן   , לְהַמְש  אוֹפֶּ י  פִּ לְּ ֶּ ש  וּם  ּ ש  מִּ

ה.   ה הַהַעֲלָּאָּ  כָּ ָּ יא הַהַמְש  ךְ הִּ  כָּּ

 

That being the case, since 

Tohu has only two lines, as 

mentioned previously, 

Yaakov had to establish 

himself in this way as well. 

וְכֵן  יל  תֹהוּ   , וְהוֹאִּ בְּ ֶּ ש  מֵאַחַר 

נַּ"ל  כַּ ין  קַוִּּ ב'  רַק  יָּה  ךְ   , הָּ לְכָּ

ם  הוּצְרָּ  וֹת עַצְמוֹ גַּ ךְ יַעֲקֹב לַעֲש 

א זוֹ.   דוּגְמָּ ן בְּ  כֵּ

 

And this is the meaning 

that Yaakov “split his 

camp into two,” in order 

to follow the pattern of the 

World of Tohu, in which 

the Sefiros were set up one 

under the other.  

ם   עָּ הָּ ת  אֶּ "וַיַּחַץ  נֵי    כוּ' וְזֶּהוּ  ְ ש  לִּ

עוֹלָּם    , מַחֲנוֹת"  דּוּגְמַת  הְיוֹת  לִּ

חַת    , הַתֹּהוּ  תַּ "זֶּה  יָּה  הָּ ם  ָּ ש  לְּ ֶּ ש 

נַּ"ל  ין כַּ יּוּר ג' קַוִּּ צִּ    , זֶּה" וְלאֹ בְּ

 

In this way he connected 

to the World of Tohu in 

order to drawn down the 

Encompassing Light from 

there. 

עוֹלָּם   בְּ ר  ֵ ּ תְקַש  יִּ זֶּה  יְדֵי  וְעַל 

יף  מַקִּ אוֹר  הָּ יךְ  ִּ לְהַמְש   הַתֹּהוּ 
 .  כוּ' 

And from this reason 

itself, it can be understood 

why Yaakov offered to 

Eisav “the mincha-

offering” of 200 goats,  

עַם   ן הַטַּ עַם עַצְמוֹ יוּבָּ זֶּּה הַטַּ וּמִּ

 ֶּ ּ ש  ה" מַה  נְחָּ הַ"מִּּ יַעֲקֹב  יב  קְרִּ  הִּ

לב,   תֵנוּ  ָּ ש  רָּ ים  :  טו(יד־)פָּּ זִּּ "עִּ

ם  אתַיִּ    –" כוּ' מָּ

since the function of this 

mincha-offering was to 

draw down the 

Encompassing Light. And 

הַעֲלָּאַ  יא  הִּ זוֹ  ה  נְחָּ מִּ נְיַן  עִּ ֶּ   ת ש 

הַנַּ"ל  יף  קִּּ הַמַּ יךְ  ִּ לְהַמְש    ,מַ"ן 

נְיַ  עִּ ךְ  רֶּ דֶּּ עַל  נוֹת וְהוּא  רְבָּּ הַקָּּ   ,ן 

יךְ  ִּ לְהַמְש  מַ"ן  הַעֲלָּאַת  הֵם  ֶּ ש 
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this is similar to the 

concept of Korbonos-

Sacrifices, which are an 

elevation that elicits a 

drawing-down. 

ע נּוֹדָּ  . מַ"ד כַּ

Nevertheless, Yaakov’s 

offering to Eisav was not in 

accordance with the 

precepts of the Torah,  

תוֹ  נְחָּ מִּ ה  יְתָּ הָּ כֵן  י  פִּּ עַל  וְאַף 

ט  פַּ ְ ש  וּמִּ ן  אוֹפֶּ ךְ  רֶּ דֶּּ עַל  לּאֹ  ֶּ ש 

ה  תּוֹרָּ בַּ ֶּ נוֹת ש  רְבָּּ    – כוּ' הַקָּּ

since Korbonos-Sacrifices 

are taken specifically from 

kosher domesticated 

animals that were 

slaughtered in a kosher 

fashion.  

עֲש ֶּ  מַּ ֶּ ש  הְיוֹת  נוֹת  בִּּ רְבָּּ הַקָּּ ה 

ים   טְהוֹרִּ הֵמוֹת  בְּ מִּ הוּא 

וְקָּ  ים דַּ חוּטִּ ְ    א, וּש 

(However, also the 

slaughter of a sacrifice in 

the Beis Hamikdash, is 

kosher when performed 

by even a non-Kohen).  

זָּר  ה בְּ ירָּ ֵ ש  ה כְּ יטָּ חִּ ְ ּ   ;17אַךְ הַש 

The Alter Rebbe notes here that the regular sacrifices offered by the forefathers to 

Hashem were considered acceptable according to the Torah even though they were 

not Kohanim. 

But we do not find a 

Korbon-Sacrifice in the 

Torah that is offered from 

a living animal (except in 

the case of the Goat sent to 

Azazel on Yom Kippur). 

בֶּּ  ה  תּוֹרָּ בַּ ן  רְבָּּ קָּ ינוּ  צִּ מָּ י  וְלאֹ  חָּ

ָּ רַק בַּ  יר דַּ ש ּ  .18עֲזָּאזֵל עִּ

Generally, an offering to Hashem is only from a slaughtered animal. The only 

exception to this is the goat that was sent on Yom Kippur. This goat was thrown 

 
כוֹ ) 17 רָּ  . (ת לא, אבְּ
י   י)אַחֲרֵ   18 פְנֵי  "   :טז,  לִּ חַי  יָּעֳמַד  לַעֲזָּאזֵל  ל  הַגּוֹרָּ יו  לָּ עָּ לָּה  עָּ ר  ֶּ אֲש  יר  עִּ ָּ אֹתוֹ    ה' וְהַש ּ לַּח  ַ לְש  יו  לָּ עָּ ר  לְכַפֵּ

ה רָּ דְבָּּ  . ("לַעֲזָּאזֵל הַמִּּ
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off a cliff, called Azazel, in the desert, and died on the way down the cliff. Besides 

for this, no living animal was offered as a sacrifice.   

Also, when Korbonos-

Sacrifices were brought, 

only the fats and blood was 

offered on the mizbeiach-

Alter. 

נוֹת  רְבָּּ קָּּ בַּ יוּ   , וְגַם  הָּ לאֹ 

ם  ב וְהַדָּּ ים רַק הַחֵלֶּ יבִּ    ;19מַקְרִּ

 

But this mincha-offering 

that Yaakov sent to Eisav 

included also non-kosher 

animals, as the verse states, 

“nursing camels.” 

Likewise, they were alive 

and not slaughtered. 

יַעֲקֹב  לַח  ָּ ּ ש  ֶּ ש  הַזּאֹת  ה  נְחָּ וְהַמִּּ

ם   גַּ טְמֵאוֹת  בְהֵמוֹת  יוּ  הָּ ו  לְעֵש ָּ

ן תוּב  , כֵּ כָּּ ֶּ מוֹ ש  ָּ  כְּ תֵנוּ ש  ָּ ש  רָּ ,  ם )פָּּ

יקוֹת    :טז( מֵנִּ ים  מַלִּּ וְגַם    , " כוּ' "גְּ

ין חוּטִּ ְ ין וְלאֹ ש  הֵן חַיִּּ ֶּ    .ש 

All the offerings to Hashem performed by our forefathers followed the rules of the 

Torah, only kosher and properly slaughtered animals. So, why was Yaakov’s 

offering to Hashem to bring down the Light of Tohu performed in a way 

inconsistent with the rules of the Torah? 

Now, the idea is as follows: נְיָּן הוּא עִּ    :וְהָּ

Because, the elevation, 

which was Yaakov’s 

offering, served to draw 

down from the 

Encompassing Lights of the 

World of Tohu,  

מַ"ן הַעֲלָּאַת  ֶּ ש  וּם  ּ ש  יא    ,מִּ הִּ ֶּ ש 

יַעֲקֹב  דְּ ה  נְחָּ הוּא    , הַמִּּ

ינַת   חִּ בְּ מִּ מַ"ד  יךְ  ִּ לְהַמְש 

יף דְּ  קִּּ    ,עוֹלָּם הַתּוֹהוּ הַמַּ

and the elevation and 

corresponding drawing-

down from the World of 

Tohu are different from the 

elevation and 

corresponding drawing 

down of the World of 

Tikkun, which is 

accomplished through the 

וְהַמַּ וְהַמַּ  דְּ "ן  הַתֹּהוּ  "ד  עוֹלָּם 

ן   מִּ אַחֵר  ן  וּבְאוֹפֶּ וּנֶּּה  מְש  הוּא 

דְּ הַמַּ  וּמַ"ד  קּוּן  "ן  הַתִּּ עוֹלָּם 

נוֹת   רְבָּּ הַקָּּ נְיַן  עִּ הוּא  ֶּ ש 

ה  תּוֹרָּ בַּ ֶּ  . ש 

 
ם: ]  19 ן )כט, ד(: רְאֵה רַק הַחֵלֶב וְהַדָּּ ב לְקַמָּּ חֵלֶׁ הֵןַׁה  ֶׁ יםַׁש  רִּ אֵיבָּ הָּ בוֹד  –. וְׁ רַת כְּ עָּ ת  הֶּ ַ ּ  ר[. " אַדְמוּ קְדוּש 
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Korbonos that are 

mentioned in the Torah. 

Since the Torah is derived 

from the World of Tikkun 

of Atzilus. 

ינַת עוֹלָּם   חִּ בְּ יא מִּ ה הִּ הַתּוֹרָּ ֶּ ש 

קּוּן דַּ  ילוּתהַתִּּ    .אֲצִּ

As is written in Eitz Chaim 

(11:2), that in Tikkun, the 

Lights were lessened,  

ים"  חַיִּּ "עֵץ  בְּ תַב  כָּּ ֶּ ש    ,20וּכְמוֹ 

ים   טִּ אוֹרוֹת מוּעָּ קּוּן הָּ תִּּ בַּ ֶּ    ,כוּ' ש 

The Lights of Tikkun in Atzilus were less overpowering than the Lights of Tohu. 

These Lights of Atzilus were limited to be able to adapt to the limitations of the 

“Keilim-Vessels” of Atzilus. 

thus, the Torah that is 

derived from them deals 

with particularities and 

limitations (i.e., with precise 

details and intricacies). 

ם    , לָּכֵן  ָּ ּ ש  מִּ ת  כֶּ ֶּ מְש  נִּּ ֶּ ש  ה  הַתּוֹרָּ

ים   קְדּוּקִּ דִּּ ינַת  בְחִּ בִּּ ן  כֵּ ם  גַּ יא  הִּ

ים.  מְצוּמִּ  וְצִּ

Therefore, the Torah 

explicitly discussed the 

order of elevation to 

Tikkun, with all of its 

precise laws, which govern 

the Korbonos-Sacrifices:  

ר  וְלָּכֵן   סֵדֶּ ה  תּוֹרָּ בַּ ש   מְפוֹרָּ

קּוּן תִּ דְּ מַ"ן  הַכֹּל    , הַעֲלָּאַת 

ים קְדּוּקִּ דִּ ט   , בְּ פָּּ ְ ש  מִּ הוּא  ֶּ ש 

נוֹת מַעֲש ֶּ  רְבָּּ    :ה הַקָּּ

That they be from kosher 

animals, and from only 

three specific types of 

animals (cows, sheep, and 

goats), and that they be 

slaughtered prior to being 

offered, and that there are 

many details that could 

invalidate a Korbon. 

ים  טְהוֹרִּ הֵמוֹת  בְּ מִּ הְיוּ  יִּּ ֶּ ג'   , ש  וּמִּ

לְבַד  בְהֵמוֹת  י  ינֵּ הְיוּ    , מִּ יִּּ ֶּ וְש 

א וְקָּ דַּ ין  חוּטִּ ְ ה   , ש  הַרְבֵּ וְיֵש  

פְסַל בּוֹ  ן נִּ רְבָּּ הַקָּּ ֶּ ים ש  רִּ בָּ  . דְּ

Similarly, regarding how 

and what the offering must 

entail, there are many 

ה אֵיךְ וּמָּ  בָּ נְיַן הַהַקְרָּ עִּ בְּ   – ה  וְכֵן 

ין   קְדּוּקִּ דִּּ ה  ל    ,כוּ' הַרְבֵּ כָּּ י  כִּּ

 
עַ ה  רְאֵ ) 20 ַ רֶּ ר יא ש   ק ב(. פֶּּ
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specifics, since the entire 

Torah operates in this 

manner, in limits and 

parameters.  

זֶּההוּסְדָּּ   ההַתּוֹרָּ  ךְ  רֶּ דֶּ בְּ   ,ה 

ידוֹת  ים וּמְדִּ מְצוּמִּ צִּ    ;בְּ

 

It is derived from the level 

of Tikkun, where the lights 

are condensed within the 

vessels.  

קּוּן הַתִּּ ינַת  חִּ בְּ מִּ יא  הִּ ֶּ ש  נֵי  פְּ   ,מִּ

תּוֹךְ  ים  מִּ מְצוּמְצָּ אוֹרוֹת  הָּ ֶּ ש 

ים לִּ    , הַכֵּ

Therefore, the Torah is 

particular in many 

different limits and precise 

laws. 

י קִּ מְדַקְדְּ ה   םוְלָּכֵן  כַמָּּ בְּ ן  כֵּ ם  גַּ

ים  קְדּוּקִּ ים וְדִּ מְצוּמִּ י צִּ ינֵּ  . כוּ' מִּ

However, Yaakov was 

causing an elevation to the 

Encompassing Light of 

Tohu, which is a great and 

infinite light that cannot be 

contained in vessels and 

thus remains 

encompassing. 

ינַת   בְחִּ לִּ מַ"ן  עֱלָּה  הֶּ יַעֲקֹב  ל  אֲבָּ

יף דְּ  קִּּ הוּא אוֹר    , תֹהוּ הַמַּ ֶּ נַּ"ל ש  כַּ

אֵין ינַת  בְחִּ בִּּ לָּּכֵן    , סוֹף ־גָּּדוֹל  ֶּ ש 

אָּ  ְ ש  וְנִּ ילוֹ  כִּ לְהָּ י  לִּ הַכְּ יָּכוֹל  ר  לאֹ 

יף ינַת מַקִּּ בְחִּ    .בִּּ

 

(Therefore, he sent the 

mincha, which was an 

elevation offering, to there) 

even though it contained 

unkosher animals, such as 

“young camels, etc.” and 

they were all still alive and 

not slaughtered. 

הוּא  ֶּ ש  ה  נְחָּ הַמִּּ לַח  ָּ ש  ךְ  )לְכָּ

ם( ָּ לְש  מַ"ן  הֵמוֹת    הַעֲלָּאַת  בְּ אַף 

יקוֹת   , טְמֵאוֹת  מֵנִּ ים  מַלִּּ   ,"כוּ'  "גְּ
ין  חוּטִּ ְ ין וְלאֹ ש  יוּ חַיִּּ ן הָּ    :כוּ' וְכוּלָּּ

 

For, since the light was 

infinite, there were not the 

same limits and precisely 

detailed laws. 

אֵין ינַת  בְחִּ בִּּ אוֹר  הָּ הְיוֹת  לִּ י  ־כִּּ

ים    , סוֹף מְצוּמִּ הַצִּּ ם  ָּ ש  אֵין  לָּכֵן 

ים קְדּוּקִּ    .וְהַדִּּ

For the Infinite One, 

Blessed is He, can do 

anything and manage 

everything, even unkosher 

and living animals that are 

אֵין י  רוּךְ ־כִּּ בָּּ כֹּל  ־ סוֹף  הוּא  הוּא 

הַכֹּל  סְבּוֹל  לִּ ין    , יָּכוֹל  טְמֵאִּ אַף 

ין   הְיוּ חַיִּּ יִּּ ֶּ ם    , כוּ' וְש  ָּ א ש  מְצָּ אֵין נִּ ֶּ ש 

לָּל.   ים כְּ מְצוּמִּ ים וְצִּ קְדּוּקִּ  דִּּ
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offered, since there are no 

limits and constraints 

whatsoever that can be 

placed upon Him.  

 

And, as our Sages taught 

(see Shelah on Parsha Chayei 

Sarah) regarding the pig, 

that in the future it will be 

transformed and become 

pure,  

רַזַ"ל וּכְמַאֲמַ  יר    21ר  חֲזִּ י  בֵּ  – גַּ

הֵר  יטָּּ יד לַחְזוֹר וְלִּ תִּ עָּ ֶּ    , ש 

referring to the Future 

Times when “death and 

impurity will be eternally 

consumed,” and then 

Hashem’s Essence will be 

fully revealed, to the extent 

that even a pig will be able 

to be elevated, unlike now. 

יד תִּ עָּ לֶּ יְּ ־הַיְינוּ  ֶּ ש  בוּלַּע  לָּבֹא 

לָּנֶּצַח  ת  וֶּ לֶּּה   , 22הַמָּּ תְגַּ יִּ ז  וְאָּ

יר  וְיוּכַל גַּ   , סוֹף ־עַצְמוּת אֵין ם חֲזִּ

תְעַלּוֹת ה.   , לְהִּ ן עַתָּּ אֵין כֵּ ֶּ ּ  מַה ש 

Therefore, Yaakov, who 

sent this mincha offering – 

an elevation - to Eisav, i.e., 

to the Encompassing Light 

of Tohu that is infinite, he 

sent also unkosher animals. 

ו  ה לְעֵש ָּ נְחָּ לַח הַמִּּ ָּ ּ ש  ֶּ לָּכֵן יַעֲקֹב ש 

הוּא הַעֲלָּאַת מַ"ן    – ֶּ יף  –ש  קִּּ ־לַמַּ

ינַת אֵיןדְּ  בְחִּ בִּּ ֶּ לַח    , סוֹף ־תֹהוּ ש  ָּ ש 

ים  ים טְמֵאִּ רִּ בָּ ן דְּ ם כֵּ    .גַּ

 

Therefore, he sent also 

“nursing camels,” since not 

only was it not inappropriate, 

but moreover, the spiritual 

source and root of camels is 

very high,  

ים   מַלִּּ "גְּ ן  כֵּ ם  גַּ לַח  ָּ ש  ךְ  וּלְכָּ

יקוֹת" ל    ,מֵנִּ ֶּ ן ש  ָּ רְש  ָּ ה ש  רַבָּּ י אַדְּ כִּּ

ים הוּא מְאֹד נַעֲלֶּה  מַלִּּ    , 23גְּ

 

 
לָּ"ה  רְאֵ )  21 ְ תה  ש  ַ ש  רָּ רָּ י  חַיֵּ   פָּּ דְרַש  ה.  ש ָּ יּוֹ   מִּ לְפִּּ נָּ ת  תַּ י ף  עָּ ֵ ר  חֲזִּ ש  ינוּ ם  בְּ חְיֵ   רַבֵּ רי.  בַּ נֶּ   סֵפֶּ יחוֹת ה.  הַקָּּ ִּ קּוּטֵי ש    לִּ

רָּ   128ד  עַמּוּ כט   ק חֵלֶּ .  175 עַמּוּדק יב חֵלֶּ  עָּ  (. 58ה הֶּ
עְיָּ ) 22 ַ  ( ה כה, ח יְש 
רְש ָּ )  23 י ל  ש ֶ ן  ש ָּ מַלֵּ ם . .  גְמַלִּּ גְּ ל טוּב אֲד נָּיוו  אֲד נָּי י  מִּ ב קפא  ק זהַֹר חֵלֶּ ה  רְאֵ   : וְכָּ ֶּ אוּרֵ .  ב  ,א וַיֵּש  עִּ ר  "לְאַדְמוּ   –ר  הַזֹּהַ י  בֵּ מְצָּ אֶּ י  הָּ

 ֶּ מַ ר  "לְאַדְמוּ ב נז, ג; וַיֵּש  דֶּ ח  הַצֶּּ ית  תּוֹרַ ה וּרְאֵ . קל עַמּוּדק  צֶּ   (.ם קצו, בחַיִּּ
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as the verse says (Bereishis 

24:10) regarding Eliezer, 

the servant of Avraham, 

who took “ten camels from 

the camels of his master… 

and all the best of his 

master’s possessions were 

available to him in his 

hand.”  

ד  בֶּ עֶּ ר  זֶּ יעֶּ אֱלִּ בֶּּ תוּב  כָּּ ֶּ ש  מוֹ  כְּ

ים   מַלִּּ גְּ "יוּ"ד  לָּּקַח  ֶּ ש  ם  הָּ אַבְרָּ

אֲדנָֹּיו י  מַלֵּ גְּ .[    מִּ טוּב ].  ל  וְכָּ

יָּדוֹ" רָּ י  )חַיֵּ  אֲדנָֹּיו בְּ    , כד, י(  הש ָּ

The Mittler Rebbe explains: The word “ל מָּ  camel” is the same letters as the word-גָּ

 give generously,” since the spiritual source of camels is from the level of-גוֹמֵל“

Kindness, generous giving, of Tohu. The 10 camels that Eliezer brought reflected 

the 10 aspects of the Kindness of Tohu, and therefore were connected to “all the 

best of his master’s possessions.” 

And this is the idea of what 

Dovid HaMelech says, that 

he calmed his soul “like a 

‘ לוּ גָּמ -suckling’ on its 

mother…” 

 

גָּמ "כְּ נְיַן  עִּ מּוֹ וּ וְהוּא  אִּ עֲלֵי    ל 
ים קלא, ב( 24" כוּ'  לִּּ הִּ  . )תְּ

Similarly, the word “ל מָּ ‘ camel” is related to the word-גָּ לוּ גָּמ -suckling.’ 

In a different version of the maamar (5565 vol. 1, p. 94) it explains in a few words 

that “this represents the idea of Encompassing Lights.” [Translator: possibly we 

can explain this as follows: The connection that a newborn baby has to its mother 

is a natural innate bond that is not connected to understanding, and not limited by 

understanding. This is different than an older child whose connection to his parents 

is also based on an awareness of his parents and their importance in his life. This 

type of connection, which is deeper than logic, is from the encompassing-makif 

levels of the soul. This represents the super-rational and unlimited encompassing 

Lights of Tohu.] 

And all of this could only be 

accomplished by Yaakov 

prior to the Giving of the 

Torah.  

וֹת רַק   יָּה יָּכוֹל לַעֲש  ל זֶּה לאֹ הָּ וְכָּ

ן , יַעֲקֹב  ם מַתַּ ה־ וְקוֹדֶּ    .תּוֹרָּ

 
הוּ ") 24 ֶּ נְיַ א ש  ין עִּ יפִּ קִּּ יָּּדוּעַ ם  הַמַּ יָּּ א  נוּסְחָּ צד )  עַמּוּד חֵלֶּק אה  " תקס  –. "כַּ נִּ ְ  ה((. ש 
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However, we have already 

received the Torah from the 

level of Tikkun, and what is 

impure and forbidden by the 

Torah is distant and unable 

to become elevated at all, 

and “the soul will surely be 

cut off” by eating forbidden 

fats and other forbidden 

foods. 

אֲנַחְנוּ  ל  לָּנוּ    , אֲבָּ ן  יתַּ נִּ ר  בָּ כְּ

קּוּן  הַתִּּ ינַת  חִּ בְּ מִּ ה  וּמַה   , הַתּוֹרָּ

 ֶּ ּ י  ש  פִּּ עַל  סוּר  וְאָּ מֵא  טָּ הוּא 

ה   ק וְלאֹ יוּכַל   –הַתּוֹרָּ הוּא מְרוּחָּ

לָּל   כְּ תְעַלּוֹת  רֵת    , כוּ'לְהִּ כָּּ וְ"הִּ

" ש  רֵת הַנֶּּפֶּ כָּּ כְלָּהּ   תִּּ אָּ ב    בְּ  25כוּ'חֵלֶּ

 :   . וְכַיּוֹצֵא

Therefore, we can only draw down the Lights of Tikkun by offering Korbanos as 

prescribed in the Torah. Any attempt to draw down the Light of Tohu through 

unkosher animals will only give additional life to unholiness. Only before the 

giving of the Torah was it possible to draw down the Lights of Tohu through 

offering unkosher animals etc. 

 

Chapter 4 )ד( 

“And he arose during that 

night and he took his two 

wives and his two 

maidservants, and his eleven 

children, and he crossed the 

river crossing of ‘יַבֹּ"ק-
Yabok,’ and he took them 

and brought them across 

the stream, and he took 

across what was his.” 

ם  קָּ יְלָּה הוּא  "וַי ָּ לַּ י    , בַּ תֵּ ְ ת ש  אֶּ ח  קַּ וַיִּּ

יו   ָּ יַבֹּק   , כו' נָּש  מַעֲבַר  אֵת  ,  וַיַּעֲברֹ 

הַנָּּחַל ת  אֶּ רֵם  וַיַּעֲבִּ חֵם  קָּּ ת    וַיִּּ אֶּ וַיַּעֲבֵר 

ר לוֹ  ֶּ תֵנוּ לב, כד(כוּ'   אֲש  ָּ ש  רָּ  : " )פָּּ

The meaning of ‘ַׁק"ֹ -י ב 
Yabok’ is an acronym for 

“ חוּדיִַּׁ -Unity, ְַׁׁ הב כָּ רָּ -

ירוּש   ה    :פֵּ כָּ רָּ בְּ חוּד  יִּ הוּא  יַבֹּ"ק 

ה  ָּ ּ  . 26וּקְדוּש 

 
ל חֵלֶּב "כה:  ־ ו ז, כגצַ )  25 וֹר כָּּ ב  ש  ש ֶּ עֵז לאֹ  וְכֶּ י   .תֹאכֵלוּ   וָּ ל אֹכֵל  . כִּּ ה  חֵלֶּב  כָּּ הֵמָּ ן הַבְּ ר   מִּ ֶּ יב אֲש  נָּּה  יַקְרִּ מֶּּ   מִּ

ה ֶּ ּ ש  ה  אִּ כְרְתָּ ש    לַה' וְנִּ ת  הַנֶּּפֶּ לֶּ אֹכֶּ יהָּ   ,הָּ  (. "מֵעַמֶּּ
י ק ב חֵלֶּ ר  זהַֹ ) 26 טִּ פָּּ ְ ש  קּוּנֵ .  אז, קטם מִּ קּוּ ר זהַֹ י תִּּ  ף קכח, א(. דַּ ן ע תִּּ
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blessing, and ַׁ הקְׁ ָּ ּ דוּש  -

holiness.” 

Crossing the physical river Yabok reflected crossing over the spiritual level that 

unites “blessing and holiness,” as will be explained. 

The idea refers to what is stated 

(Yehoshua 24:2), “Your 

ancestors have always dwelled 

on the opposite side of the 

river.” 

נְיָּן  עִּ יב  , וְהָּ תִּ נֵּה כְּ הִּ עַ כד,    דְּ ֻׁ )יְהוֹש 

ם   בוּ אֲבוֹתֵיכֶּ ְ ר יָּש  ר הַנָּּהָּ עֵבֶּ ב(: "בְּ

   .מֵעוֹלָּם"

The “river” here is a reference 

to the level of Bina-

Understanding of Atzilus, as the 

verse says, “And there was a 

river flowing from Eden to 

irrigate the Garden.” 

ינַת    :וּפֵירוּש   חִּ בְּ הוּא  ר"  "הַנָּּהָּ

ינָּה תוּב  , בִּּ כָּּ ֶּ מוֹ ש  ית ב,    כְּ ִּ רֵאש  )בְּ

ן: י( ר יצֵֹא מֵעֵדֶּ    ;" כוּ'  "וְנָּהָּ

‘Eden’ represents the level of Chochma-Wisdom of Atzilus, that the ‘river’ of Bina 

flows from. The ‘Garden’ represents the level of Malchus of Atzilus, which 

receives the flow of Divine knowledge and power from Bina and Chochma. 

Now, the spiritual source of 

the forefathers was “from 

the opposite side of the 

river,” meaning from the 

level of Keser which is 

above the “river” of Bina 

mentioned above. 

ר" הַנָּּהָּ ר  מֵ"עֵבֶּ הוּא  בוֹת  אָּ הָּ ש   רֶּ ֹ   ,וְש 

הוּא לְמַעְלָּה   ֶּ ר ש  תֶּ ינַת הַכֶּּ חִּ בְּ הַיְינוּ מִּ

ר הַנַּ"ל     .מֵהַנָּּהָּ

Even though the ‘river’ is a reference to Bina, but since this ‘river’ flows from 

Eden – Chochma – so Chochma is connected to the river of Bina. The level that is 

truly beyond the ‘river’ refers to Kesser-Crown, which is beyond even Chochma 

which is the source of the river of Bina. 

Thus, saying that the forefathers come from ‘beyond the river’ means that they 

come from a level beyond Chochma and Bina, which is the level of Kesser. 

However, even though the 

forefathers’ spiritual source was 

in Keser, above Bina, the 

forefathers came down and 

בוֹת   אָּ הָּ כוּ  ְ מְש  נִּ ם  ָּ ּ ש  מִּּ ֶּ ש  רַק 

ל  ֶּ י ש  נִּ ֵ ּ ר הַש  עֵבֶּ ה בְּ לוּ לְמַטָּּ פְּ ְ ש  וְנִּ
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were lowered to the other side of 

the “river” of Bina, to the level 

of Zeir Anpin of Atzilus.  

ר   זָּ"א דַּ  –הַנָּּהָּ ילוּת בְּ   .27אֲצִּ

If Chochma and Bina are the river and the source of the river, then 

being on the ‘other side of the river’ can either refer to a level 

higher than Chochma or lower than Bina. In our case, the level 

lower than Bina is Ze’eir Anpin, the emotive attributes of Atzilus. 

 

And when Yaakov wanted to 

draw down the Encompassing 

Light of Tohu, above Atzilus, 

despite his soul’s spiritual source 

in Keser, which is also above 

Atzilus, since Yaakov had already 

come down to a lower level than 

his original souls-level, he had to 

first cross the aforementioned 

river and reach a level higher than 

Atzilus. 

לוֹ   יךְ  ִּ יַּמְש  ֶּ ש  ה  צָּ רָּ ֶּ ש  וְיַעֲקֹב 

יף קִּּ הַנַּ"ל  ־הַמַּ פְנֵי  דְתֹהוּ  לִּּ ֶּ ש 

ילוּת  לָּּה   , אֲצִּ חִּ תְּ מִּ הוּצְרַךְ 

ר הַנַּ"ל  ת הַנָּּהָּ    .לַעֲבוֹר אֶּ

 
זּהַֹ   ןי וְעַיֵּ ) 27 תר בַּ ַ ש  רָּ תוּב  (צח, ב )  ר אֱמוֹ  פָּּ כָּּ ֶׁ ּ סוּק מַה ש   .ה( זֶׁ  עַל פָּּ
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And this is the meaning of “And 

he crossed the ford of ‘ַׁק"ֹ -י ב 
Yabok,’” since ‘יַבֹּ"ק’ refers to 

the ideas of “ חו דיִַּׁ -Unity, ְַׁׁ כָּהב רָּ -

blessing, and ַׁ הקְׁ ָּ דו ש   -holiness,” 

all of which represent the idea 

of “the River” of Bina through 

which flows all blessing, 

influence and Supernal 

Unifications, as the verse states, 

“there is a river (Bina) that 

flows out from Eden (Chochma) 

to provide water (in Ze’eir 

Anpin) for the Garden (of 

Malchus) …” 

י    :וְזֶּהוּ "וַיַּעֲברֹ אֵת מַעֲבַר יַבֹּק" כִּּ

ה   ָּ ּ וּקְדוּש  ה  כָּ רָּ בְּ חוּד  יִּ ינַת  חִּ  –בְּ

הַנַּ"ל  ר  נָּהָּ ינַת  חִּ בְּ הַכֹּל    ,הוּא 

עוֹת   פָּּ ְ הַש  ל  כָּּ כוּ  ְ מְש  נִּ יָּדוֹ  עַל  ֶּ ש 

ים  לְיוֹנִּ עֶּ אוֹרוֹת  חוּד  מוֹ    , וְיִּ כְּ

תוּב כָּּ ֶּ ן   : ש  מֵעֵדֶּ יצֵֹא  ר  "וְנָּהָּ

ן  ת הַגָּּ קוֹת אֶּ ְ   28". כוּ' לְהַש 

The Mittler Rebbe explains in Toras Chayim (Vayishlach and at greater length in 

Beshalach): 

Whenever we do a mitzva there are three things that happen: 

חוּד   Unity: Ze’eir Anpin and Malchus become united on a much deeper level than-יִּ

they usually are. This is similar to how the souls of a Jewish husband and wife 

merge together to draw down new souls from Hashem, the ultimate Source of all 

souls. Even though Ze’eir Anpin and Malchus are always connected, but usually it 

is on more external aspect for the purpose of creating the world, only through 

Torah and Mitzvos is the deeper unity accomplished that brings down the Infinite 

Light of Hashem that is beyond all worlds. 

כָּה רָּ  Blessing: Once this Unification of the inner dimension of Ze’eir Anpin and-בְּ

Malchus takes place, it draws down the Infinite Light from the level of Kesser into 

 
 : קס, ד ,בשלח, תורת חיים ראה  28

וב"ן להוסיף   זו"נ קודב"ה ושכינתי' מ"ה  כידוע בענין יב"ק יחוד ברכה קדושה שבמצות, היחוד הוא יחוד 

אורות ומוחי' חדשי' בכל האצי' בכלל שהוא ד' אותיות דשם הוי' בכללו', והברכה הוא בא]מרו[ ברוך כו' אשר  

קא כידוע בענין ק' ברכות שהן קדשנו במצותיו ה"ז בחי' תוס' אור חדש מבחי' ההעלם דשם הוי' שבכתר דו 

בי"ס שבכתר וז"ש איהו ברוך בעצם ואיהי ברכה ונק' ישראל ברוכי הוי' כו', וקדושה למעלה מן הברכה והוא  

מקדוש' העצמ]י[' שקדשנו במצותיו ממש )שזהו שם הוי' העצמי' שיתגלה בעוה"ב ממעשה המצות בעוה"ז  

 כנ"ל וד"ל(. 
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Atzilus, until it reaches Malchus. This drawing down of Light that becomes 

revealed in Atzilus is called “כָּה רָּ  also means to bend down ב.ר.ך. since the word ”בְּ

something to a lower level in a tangible sense. (Like bending down a grape vine 

into the ground to replant it somewhere else to produce new fruits in a different 

location.) This more “tangible” Light is revealed through the recitation of the 

כָּה“ רָּ  .Blessing” before performing the mitzvah-בְּ

ה ָּ ּ  Holiness: This refers to the deepest dimension of what is accomplished-קְדוּש 

through the Unification of Ze’eir Anpin and Malchus when we do a mitzvah: We 

connect to the holiness of Hashem Himself, as He is above all levels of 

Hishtalshelus. The word “ה ָּ ּ  holiness” means separate and removed, and in-קְדוּש 

the ultimate sense refers to Hashem as He is Above all levels. This holiness and 

connection to Hashem’s Essence that is accomplished through the mitzvah will 

only be (fully) revealed in the Future Era. 

All the types of revelations accomplished through mitzvos, both those of Kesser 

that are on the level of “כָּה רָּ  Blessing” and the deeper level of connection referred-בְּ

to as “ה ָּ ּ -Holiness” flow through the ‘river’ of Bina. Since Bina-קְדוּש 

Understanding is the river of Divine awareness and knowledge, so all revelations 

of Hashem in Ze’eir Anpin and Malchus flow through Bina. 

Therefore, Bina is called “the river of ‘יַבֹּ"ק-Yabok.’” 

Even though the ‘river’ usually refers to Bina, but since Bina flows from Chochma, 

in this context Chochma is considered part of the “river crossing of ‘יַבֹּ"ק-Yabok,’” 

since Chochma is inseparable from Bina. 

Thus, the “other side of Yabok” means above Chochma, which is Kesser. 

And once Yaakov crossed over 

the ‘river’ of Chochma and Bina, 

reaching the level above the 

‘river,’ then he was no longer 

distant from the Encompassing 

Light of Tohu, which is higher 

than Atzilus. 

יעַ   גִּּ וְהִּ ר  הַנָּּהָּ ת  אֶּ בַר  עָּ ֶּ וּכְש 

ר   מֵהַנָּּהָּ מַעְלָּה  לְּ ֶּ ש  ינָּה  בְחִּ לִּ

ן    , הַנַּ"ל  מִּ הוּא  חוֹק  רָּ לאֹ  ז  אָּ

יף קִּּ פְנֵי  דְּ ־הַמַּ לִּּ ֶּ ש  הַנַּ"ל  תֹהוּ 

ילוּת אֲצִּ    .הָּ

Adam Kadmon-Original Will and plan for entire 
Hishtaleshelus 

Akudim-10 Sefiros in way of abstract potential 
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Tohu-10 Sefiros, each Sefira revealed in unlimited 
manner similar to its unlimited potential, unlimited 

Light that is too powerful for the Keilim 

Kesser of Atzilus-Will and pleasure for a new phase of 
Hishtalshelus called “Tikun” 

Atzilus-10 Sefiros, each Sefira working with the other 9, 
the Light is limited to the capacity of the Sefiros as they 

work together 

Bria-Yetzira-Asiya: Created worlds 

As can be seen on this chart, Kesser of Atzilus is right after Tohu, 

being the next step in the order of Hishtalshelus. Thus, by bringing 

his family and possessions to that level, he was able to make them 

receptive to receive the Encompassing Lights of Tohu. 

And this is the meaning of, “And 

he crossed over what was his,” – 

everything that he rectified in 

service of Hashem, he elevated to 

that level of Kesser, which is 

Above Chochma and Bina of 

Atzilus. 

תֵנוּ לב, כד( ָּ ש  רָּ "וַיַּעֲבֵר  :  וְזֶּהוּ )פָּּ

ר לוֹ"   ֶּ ת אֲש  ל מַה    –אֶּ ֶּ כָּּ ּ ןש  יקֵּ   ,תִּּ

ם  ָּ עֱלָּה הַכֹּל לְש     .הֶּ

However, Yaakov himself 

remained below the ‘river of 

Chochma and Bina’ in this world, 

as the verse states (ibid. 25), 

“And Yaakov was left there 

alone,” since he wanted to repair 

Eisav, who was still fragmented, 

as the messenger angels notified 

him, etc. This is the idea of “And 

an angel disguised as a man 

wrestled with him,” as is known. 

אָּ  ְ ש  נִּ עַצְמוֹ  בְּ הוּא  ה אַךְ  לְמַטָּּ ר 

ין  תוּב  , עֲדַיִּ כָּּ ֶּ ש  מוֹ  ָּ   כְּ כה(ם)ש   ,: 

לְבַדּוֹ" יַעֲקֹב  תֵר  וָּּ ה   , "וַיִּּ צָּ רָּ י  כִּּ

ין   עֲדַיִּ הוּא  ֶּ ש  ו  עֵש ָּ ת  אֶּ רֵר  לְבָּ

ה  ירָּ בִּ ְ ש  יעוּהוּ   , בִּּ הוֹדִּ ֶּ ש  מוֹ  כְּ

ים   כִּ לְאָּ נְיַן  ,  כוּ'הַמַּ עִּ וְהוּא 

 ָּ מּוֹ" )ש  יש  עִּ בֵק אִּ ע,  ( ם"וַיֵּאָּ נּוֹדָּ  . כַּ
:  

It says in the verse that after Yaakov brought his family across the river he 

remained alone on the other side of the river. The Midrash asks: Why did Yaakov 

return to the other side of the river instead of staying with his family? It answers 

that he returned to retrieve some small items that were left behind. It was at that 
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point that the angel of Eisav, disguised as a man, wrestled with Yaakov the entire 

night. He injured Yaakov on his right thigh, but Yaakov was stronger than him and 

forced the angel to admit that Yaakov is the legal owner of the status of first-born. 

After he defeated Eisav’s angel, he was able to defeat Eisav himself. 

Yaakov elevated his family and property to a level that Eisav would not be able to 

harm them. However, he himself stayed on the lower level so that he could deal 

with Eisav in his own terms. 

(This is a second reason for bringing them across the “river”: The first reason, 

mentioned above, was to bring them to Kesser which is close to Tohu so that they 

would be able to receive the Encompassing Lights of Tohu. Yaakov himself was 

certainly on this level of Kesser as well in order to receive the Lights of Tohu. 

However, he wanted his family and possessions to stay on the level of Kesser in 

order to protect them from Eisav, while he had to return to the physical level of 

this world in order to transform Eisav at Eisav’s level.) 

Therefore, the fight with the angel of Eisav was in the physical world: Since 

Eisav’s problem, his fragmentation, was in the physical realm, in his being 

overcome by physical desires, his correction also had to be in the physical realm. 

An analogy: 

In order to correct the animal soul, which is from Tohu (like Eisav), we also find 

these ideas: On the hand, in order to be protected from its harmful influence, we 

need to elevate ourselves to a higher level, to Yichuda Ila’a, the absolute Oneness 

of Hashem as the only existence, as explained in Kuntres Eitz HaChayim. 

At the same time, in order to change the animal soul itself it is only through 

explaining to it concepts it understands on its level, which is Yichuda Tita’a, how 

Hashem is creating and guiding the world, as explained there at length. 

(Perhaps we can say: Just as Yaakov had to first defeat Eisav’s angel before 

defeating Eisav himself, so too we need to first defeat the spiritual aspect of the 

animal soul in prayer, before we can defeat the physical aspect of the animal 

soul’s desires in eating and business etc. This is explained at length in Padah 

Beshalom 5659.) 

Chapter 5 )ה( 

Now, to understand the general 

idea of Yaakov’s intent in 

drawing down the Encompassing 

ין בִּ הָּ לְׁ ונַת   ו  וָּּ כַּ נְיַן  עִּ לָּלוּת  כְּ

יף קִּּ הַמַּ כַת  ָּ הַמְש  בְּ ־ יַעֲקֹב 
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Lights of Tohu into the world of 

Tikkun, and also to understand 

this idea in our service of Hashem:  

קּוּןדְּ  ן   , תֹהוּ לְעוֹלָּם הַתִּּ וְגַם יוּבָּ

עֲבוֹדַת ה'     :זֶּה בַּ

It is known that Yaakov 

represents the Sefira of Tiferes, 

which joins two opposites – 

Chesed/Kindness and 

Gevurah/Severity. 

נֵּה יָּדוּעַ  ינַת   , הִּ חִּ יַעֲקֹב הוּא בְּ דְּ

ת  רֶּ פְאֶּ ים    , 29תִּּ כִּ ר ב' הֲפָּ חַבֵּ מְּ ֶּ ש 

ה ד וּגְבוּרָּ סֶּ הֵן חֶּ ֶּ    .ש 

Because the main function of the 

Sefira of Tiferes (Beauty) is to 

join two opposite forces together,  

ים  כִּ לוּת ב' הֲפָּ לְּ תְכַּ י עַל יְדֵי הִּ כִּּ

ת   רֶּ פְאֶּ ר הַתִּּ יקַּ  יַחַד הוּא עִּ

(like we find by colors, that when 

2 or 3 colors, for example, are 

joined together, that is when they 

are beautiful,) 

ים ונִּ גְוָּ מוֹ בִּּ מּ   ,)כְּ ֶּ ש  ים ב' כְּ בִּ וּרְכָּּ

ר  יקַּ עִּ הוּא  יַחַד  ים  ונִּ וָּ גְּ וְג' 

י(    ;הַיּוֹפִּ

and to draw and reveal Hashem’s 

Infinite Light into the Middle 

Channel. 

אֵין אוֹר  לּוּת  תְגַּ וְהִּ כַת  ָּ ־ וְהַמְש 

י קַּ בַּ  –סוֹף  עִּ מְצָּ אֶּ  . כוּ' ו הָּ

Infinite Light 

 

Left 

Channel 

Middle 

Channel 

Right 

Channel 

 Kesser  

Bina  Chochma 

 Daas  

Gevura  Chesed 

 Tiferes  

Hod  Netzach 

 
ש  ר  זהַֹ ) 29 דָּ ָּ   חָּ ש ּ  .(א מד, ב תִּּ



 

LESSONS IN  TORAH OR  48 

 

 

 Yesod  

 

Malchus 

Therefore, Yaakov also wanted to 

connect and unify the 

Encompassing Light of Tohu with 

the Internalizing Light of Tikkun, 

since they too are opposites. This 

would bring the revelation of 

Hashem’s Infinite Light within a 

defined framework.  

ר וּלְיַיחֵד לְכָּ  ן לְחַבֵּ ם כֵּ ה גַּ צָּ ךְ רָּ

יף קִּּ הַמַּ ן  כֵּ ם  ם דְּ ־גַּ עִּ תֹהוּ 

אוֹר ם ־ הָּ גַּ הֵם  ֶּ ש  קּוּן  תִּ דְּ י  ימִּ נִּ פְּ

ים  כִּ ן ב' הֲפָּ יַחַד   , כֵּ רוּ  תְחַבְּ יִּּ ֶּ  ,ש 

ילּוּי אוֹר אֵין הְיֶּה גִּ ז יִּ  .30סוֹף ־וְאָּ
:  

One of the main methods of Yaakov’s service of Hashem was in combining 

opposites. His attribute of Tiferes was about merging the good qualities of different 

and opposite aspects, like kindness and severity. 

Through combining opposite aspects in holiness, he reveals the Infinite Light of 

Hashem, the truth of Hashem how He contains all opposites in Himself as one. 

Tohu and Tikkun are also opposite modes of holiness. Tohu functions in an 

encompassing manner. It gives unlimited energy and passion in each Sefira, an 

energy that cannot be contained and encompasses the recipient. Tikkun functions 

in an internalizing manner. All the Light and energy is channeled into the 

parameters of the recipient so that it can be fully internalized and integrated into 

the all the aspects of the recipient. 

Through combining these two opposite modes of holiness, Yaakov would reveal 

the Infinite truth of Hashem, how Hashem is both Encompassing and Internalizing 

and beyond both modes at the same time. 

This is why he wanted to receive the Encompassing Lights of Tohu from Eisav: 

So that by merging it with his Internalizning Lights of Tikkun, he can reveal the 

Infinite Light of Hashem includes and transcends both modes. 

 
י)  30 זּהַֹ ן  וְעַיֵּ ת ר  בַּ ַ ש  רָּ רוּמָּ   פָּּ סוּק  , עַמּוּד ב'   ,דַף קע"ה   ,ה תְּ פָּּ יחַ   עַל  רִּ יכוֹ   "וְהַבְּ ָּ   ."ןהַתִּּ   , ו "ף קעדַּ ם  וְש 

 . ( עַמּוּד א' 
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Now, to explain this, we must first 

explain that there are two levels in 

the service of Hashem: 

בֵיאו ר  ים   ו  רִּ בָּ ב'    , הַדְּ יֵש   נֵּה  הִּ

עֲבוֹדַת ה'  ינוֹת בַּ חִּ    :בְּ

The first: A fiery love, 

characterized by a great energetic 

surge to leave the body and be 

like a flame that rises upwards and 

tried to separate from the wick.  

א'  אֵש    :הָּ י  פֵּ ְ ש  רִּ בְּ ה  אַהֲבָּ   ,הָּ

הַגּוּף  ן  מִּ לָּצֵאת  מְאֹד  ת  גְבּוֹרֶּ תִּ בְּ

ילָּה תִּ ן הַפְּ רֵד מִּ יפָּּ    , כוּ'  וְלִּ

This is called ‘Ahava Rabbah-

Abundant Love,’ which the 

heart cannot contain, as the 

heart cannot withstand such 

intense emotion.  

ה אַהֲבָּ ינַת  חִּ בְּ אֵין  ־וְהוּא  ֶּ ש  ה  רַבָּּ

הּ  אוֹתָּ ילָּה  מְכִּ ב  הַלֵּ י  לִּ לאֹ    , כְּ י  כִּּ

ה עֲצוּמָּ עֲלוּת הָּ תְפַּ יל הַלֵּב הַהִּ    ,יָּכִּ

because of this love, the soul 

cannot (i.e., does not want to) stay 

within the body, and desires 

instead to leave the sheath of 

physicality and the corporeality 

of the body. 

גּוּפוֹ  י  כְלִּ בִּּ לַעֲמוֹד  יוּכַל  לאֹ  לָּכֵן 

הּ  קָּ נַּרְתֵּ מִּ לְצֵאת  פֵץ  ר    וְחָּ חוֹמֶּ

 הַגּוּף.

The second: An emotional 

excitement that is settled within 

the heart.  

עֲלוּת    :וְהַב'  תְפַּ הִּ ינַת  חִּ בְּ

בהַמִּּ  י הַלֵּ כְלִּ ב בִּּ ֵ ּ    , תְיַיש 

The main focus of this love is to 

draw forth G-dliness from above 

to below, in ‘vessels of different 

varieties,’ referring to the 

‘vessels’ of the words of the 

Torah and the actions of the 

mitzvos. 

כַת   ָּ ינַת הַמְש  חִּ נְיָּנָּהּ הוּא בְּ ר עִּ יקַּ וְעִּ

לְּ  מִּ א־מַעְלָּהאֱלקֹוּת  וְקָּ דַּ ה    ,לְמַטָּּ

ים"  וֹנִּ ים ש  לִּ כֵּ ים מִּ "כֵלִּ ה ,  31בְּ תּוֹרָּ בַּ

צְוֹת.   וּמִּ

And this is the idea of ‘Ratzo 

V’Shov-Running and 

returning.’ 

צוֹא נְיַן רָּ וֹב.  ־ וְזֶּהוּ עִּ  וָּש 

 
סְתֵּ ) 31  . ר א, ז(אֶּ
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In the book of Yechezkal (1:14) it describes the angels: “  מַרְאֵה וֹב כְּ ש  צוֹא וָּ וְהַחַיּוֹת רָּ

זָּק  and the Chayos angels were running and returning, like flames that shoot out-הַבָּּ

of a furnace and immediately retreat.” Rashi explains from the Gemara: The angels 

run in yearning to reach a higher level of perceiving Hashem, but as soon as they 

see the glory of Hashem on that higher level, they are terrified and return to their 

original level. 

This represents the general balance of service of Hashem: We yearn to perceive 

Hashem on deeper level. We accomplish this generally in our effort in 

contemplation on Hashem’s true existence and greatness in prayer followed by 

heartfelt recitation of the words. When we do come to a deeper connection, we 

have awe of Hashem that He chose us to fulfill His mission for us in this world 

through Torah and Mitzvos, and therefore we return to this world infused with 

greater energy and clarity to fulfill our mission. 

Now, the aforementioned World of 

Tohu existed only in a state of 

‘Ratzo-running.’  

נֵּה  יָּה    , וְהִּ הָּ הַנַּ"ל  הַתֹּהוּ  עוֹלָּם  ינַת  חִּ בְּ

צוֹא  ינַת רָּ בְחִּ    , בִּּ

The world of Tohu did not have the proper balance of returning after the yearning, 

it only experienced an unlimited yearning for Hashem, so strong that it had no 

capacity to return to fulfill Hashem’s mission to bring down the Lights 

systematically into the lower worlds. 

Therefore, the Lights 

departed from the vessels, 

similar to how the Ahava 

Rabba is an intense yearning 

for Hashem causing the 

person’s soul to desire to 

detach from the “wick” and 

the “vessels,” i.e., the 

limitations of the body and 

physicality.   

ים לִּ הַכֵּ ן  מִּ אוֹרוֹת  הָּ קוּ  לְּ סְתַּ נִּ   ,לָּכֵן 

ה אַהֲבָּ הָּ מוֹ  ן  ־ כְּ מִּ רֵד  יפָּּ לִּ ה  רַבָּּ

ים  לִּ ילָּה וְהַכֵּ תִּ  . כוּ' הַפְּ

However, the World of Tikkun 

exists in a state of Shov-

Return, which is the idea of 

returning to this physical world 

to fulfill the Torah and 

mitzvos.  

וֹב  ינַת ש  חִּ בְּ הוּא  קּוּן  הַתִּּ ל  וְהוּא   , אֲבָּ

צְוֹת ה וּמִּ ינַת תּוֹרָּ חִּ    , בְּ
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This is the idea of what the 

Sages say (Pirkei Avos, 4:22), 

“Against your will, shall you 

live,” within the body, in 

order to draw Hashem’s 

Infinite Light down into 

“vessels” of different 

varieties, i.e., words of Torah 

and actions of Mitzvos. 

רְחָּ  כָּּ חַי"   ךְ וּבְ"עַל  ה  הְיוֹת    32אַתָּּ לִּ

הַגּוּף  תוֹךְ  אֵין  , בְּ אוֹר  יךְ  ִּ סוֹף  ־לְהַמְש 

ים   "כֵלִּ ים". בְּ וֹנִּ ים ש  לִּ כֵּ  מִּ

This was also the difference 

amongst those Four who 

entered the Pardeis-Orchard 

of the inner secrets of Torah. 

ד'  ן  אוֹתָּ בְּ ן  כֵּ ם  גַּ פְרֵש   הַהֶּ יָּה  הָּ וְזֶּה 

ס  רְדֵּ כְנְסוּ לַפַּ נִּּ ֶּ   :33ש 

The word ‘ס רְדֵּ  orchard’ is an acronym for four levels of Torah interpretation-פַּ

‘ וד סרוש  דמז  רשט  פ -simple meaning, hinted meaning, expounded meaning, hidden 

mystical meaning.’ Entering the Pardeis refers to entering the mystical dimension 

of the Torah, and through that, also the ability to ascend to the higher spiritual 

worlds. 

In the Gemara (Chagiga 14b, in the Ein Yaakov version of the text) it describes 

four sages who used the mystical teachings to allow their souls to ascend to the 

higher spiritual worlds, Rabbi Shimon ben Azai, Rabbi Shimon Ben Zoma, Elisha 

ben Avuya, and Rabbi Akiva: 

“Rabbi Shimon Ben Azai 

glimpsed at the great revelation 

of Hashem in the spiritual world 

and and died from intense 

yearning for Hashem. Rabbi 

Shimon Ben Zoma glimpsed 

and went insane, since the 

revelation was to too great for his 

mind to handle, and it 

overloaded. Elisha ben Avuya, 

known as “Acheir,” became a 

וָּ  יץ  הֵצִּ עַזַּאי  ן  א    , מֵת""בֶּּ זוֹמָּ ן  וּ"בֶּ

ע" פְגַּ וְנִּ יץ  כְנַס    , הֵצִּ "נִּ א  יבָּ עֲקִּ י  רַבִּּ רַק 

לוֹם"  ָּ א בְש  לוֹם וְיָּצָּ ָּ ש    :34בְּ

 
בוֹ ) 32  . (ת ד, כבאָּ
יגָּ ) 33  ה יד, ב(. חֲגִּ
ירְסַ ) 34 עֵי ת   ּ גְִּ לְמִּ א הוּ ן  וְכֵ ב. יַעֲקֹ ן  הָּ ַ רוּש  יְּ יגָּ י  בַּ רֶּ ה חֲגִּ  (. ב 'ה אהֲלָּכָּ  ' ק בפֶּּ



 

LESSONS IN  TORAH OR  52 

heretic because he could not 

understand how certain powerful 

angels seemed as though they 

worked independently of 

Hashem (when in fact, nothing 

exists or functions independently 

from Hashem). Only Rabbi 

Akiva entered in peace and 

exited in peace.” 

Because Ben Azai had a soul on 

the level of Ratzo from Ahava 

Rabba-Abundant Love 

mentioned above, which is 

known as ‘Klois HaNefesh-

Expiration of the Soul’ in 

yearning for Hashem, therefore, 

he did not want to return to a 

lower state of existence by way 

of Shov-Returning, and his soul 

remained above in the spiritual 

level, resulting in death for the 

body. 

צוֹא   רָּ ינַת  בְחִּ בִּּ יָּה  הָּ עַזַּאי  ן  בֶּּ י  כִּּ

הדְּ  הַנַּ"ל ־אַהֲבָּ ה  לוֹת    , רַבָּּ כְּ ינַת  בְחִּ בִּּ

ש   ְ   , הַנֶּּפֶּ ש  נִּ הְיוֹת  לִּ ה  צָּ רָּ ל  וְלאֹ  פַּ

וֹב ינַת ש  בְחִּ    , בִּּ

Thus, he did not want to marry 

a woman, saying (Yevamos 

63b), “there are others who can 

perpetuate the existence of 

humanity in the world.”  

מַרלְכָּ  וְאָּ ה  ָּ ּ ש  אִּ א  ָּ יש ּ לִּ ה  צָּ רָּ לאֹ    ךְ 

מוֹ ) ב(:יְבָּ סג,  לָּעוֹלָּם    ת  ר  ָּ פְש  "אֶּ

ים" תְקַיֵּים עַל יְדֵי אֲחֵרִּ יִּּ ֶּ    .ש 

Therefore, he glimpsed and 

died, since his soul completely 

departed from its vessel (the 

body). This is expressed in the 

verse in Shir HaShirim, (8:6) 

“For love is as fierce as 

death…” 

וָּ  יץ  "הֵצִּ לְגַמְרֵי    –  מֵת"לָּכֵן  לֵּק  סְתַּ נִּּ ֶּ ש 

נַּ"ל  י כַּ לִּ ן הַכְּ ה   , מִּ ת אַהֲבָּ וֶּ י עַזָּּה כַמָּּ   "כִּּ
ים ח, ו(כוּ'  ירִּ ִּ ּ יר הַש  ִּ  . " )ש 

Nevertheless, this is not the 

way of Torah, which is the level 

of Tikkun, for the Torah teaches 

(Yeshaya 45:18) that the world 

ךְ   רֶּ דֶּ זֶּה  אֵין  כֵן  ה אָּ יא    ,הַתּוֹרָּ הִּ ֶּ ש 

קּוּן תִּּ ינַת  בְחִּ הּ"    , בִּּ רָּ יְצָּ ת  בֶּ ֶּ "לָּש  י  כִּּ

עְיָּה מה, יח( ַ רְחָּ   ,)יְש  ה    ךְ וּבְ"עַל כָּּ אַתָּּ
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was “formed to be settled,” and 

that “against your will for 

Ratzo shall you live.” 

   .חַי" 

Therefore, Rabbi Akiva, who 

was from the level of Tikkun 

“entered and exited in peace.”  

קּוּן   ינַת תִּּ חִּ בְּ יָּה מִּ הָּ ֶּ א ש  יבָּ י עֲקִּ לָּכֵן רַבִּּ

לוֹם" ָּ א בְש  לוֹם וְיָּצָּ ָּ ש  כְנַס בְּ   –  "נִּ

This means that his entire 

service of Hashem, both his 

elevation from below to Above 

and his causing revelation 

from Above to below - which is 

the process of Ratzo and Shov- 

in the proper measure and 

ratio, so that proportionate to 

the Ratzo was the subsequent 

Shov. 

הַמַּ  יָּה  הָּ ֶּ לּוֹ ש  ֶּ ש  וּמַ"ד  הַיְינוּ    , "ן  דְּ

צוֹא רָּ הָּ ינַת  חִּ וֹב ־בְּ ש  ה    , וָּ יגָּ וּמְזִּ ה  דָּּ מִּ בְּ

יָּה    –נְכוֹנָּה   הָּ ן  כֵּ צוֹא  רָּ הָּ ךְ  עֵרֶּ י  פִּ לְּ ֶּ ש 

ךְ.  וֹב אַחַר כָּּ ּ  הַש 

This is the meaning of saying 

that he “entered in peace,”  
לוֹם ָּ ש  כְנַס בְּ    –" כוּ'  וְזֶּהוּ "נִּ

Seemingly, the Gemara should have just said that he “exited [the Pardeis] in 

peace,” in contrast to the other sages who were harmed, why does the Gemara need 

to tell us that he “entered in peace”? 

this refers to the fact that he 

entered using the ‘Middle 

Channel’ of Tiferes which 

joins and unifies the right 

and left Channels, which 

represent Ratzo (the left 

channel) and Shov (the right 

channel). 

הַמְיַיחֵד   י  עִּ מְצָּ אֶּ הָּ קַו  ינַת  חִּ בְּ הוּא 

מֹאל  ין וּש ְ ין יָּמִּ ת הַב' קַוִּּ ר אֶּ הֵם    , וּמְחַבֵּ ֶּ ש 

וֹב צוֹא וָּש  ינַת רָּ חִּ  . בְּ

Tiferes unifies Kindness and Severity, by revealing a higher level of Hashem’s 

Infinite Light that includes both aspects together and transcends both aspects.  

Now, the idea of Ratzo-Running, a fiery yearning for Hashem is connected to the 

aspect Severity, the left side, just as fire, which ascends above, is connected to 

Severity, the left side.  
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The idea of Shov-Returning to reveal Hashem in the world is connected to the idea 

of Kindness, which is to give from a higher level to a lower level, from Light 

Above to shine into our world below through Torah and Mitzvos.  

Just as Tiferes unifies Kindness and Severity in general, it unifies these two aspects 

of Kindness and Severity, namely, Ratzo and Shov. It does so by revealing the 

Infinite Light of Hashem that contains both aspects of Ratzo and Shov, showing 

how they, together, fulfill the greater plan and desire of Hashem of having a 

dwelling in the physical world.  

Rabbi Akiva was able to see this greater plan and desire of Hashem that includes 

both Ratzo and Shov together, and was therefore able to plan out his Ratzo 

elevation in such a way that it would lead to Shov brining that deeper awareness 

and energy back into this world. 

Therefore, his elevation from 

below, his manner of ‘entering 

the Pardeis, was measured and 

proportionate to how he planned to 

exit the Pardeis, in a manner of 

Ratzo V’Shov. 

לּוֹ   ֶּ יָּה הַעֲלָּאַת מַ"ן ש  ךְ הָּ הוּא    –לְכָּ ֶּ ש 

ס"   רְדֵּ לַפַּ כְנַס  "נִּּ ֶּ ש  נְיָּן  ה    –עִּ דָּּ מִּ בְּ

נְכוֹנָּה  ה  יגָּ צוֹא    , וּמְזִּ רָּ ינַת  בְחִּ בִּּ

וֹב    .וָּש 

He “entered in peace” in his 

elevation from below to Above, 

and “exited in peace,” in his 

bringing back that revelation 

from Above to below, which is 

Shov-Returning. 

לוֹם"   ָּ ש  בְּ כְנַס  מַ"ן   –וְ"נִּ ינַת  בְחִּ   ,בִּּ

לוֹם"   ָּ א בְש  כַת    –"וְיָּצָּ ָּ ינַת הַמְש  בְחִּ בִּּ

וֹב   , מַ"ד  ינַת ש  חִּ  . 35בְּ

Unlike Ben Azai, who’s soul was 

from the level of Tohu, where 

there are only two Channel, as 

explained above regarding 

Yaakov, that “he split his group 

into two camps.”  

ן עַזַּאי  ן בֶּּ אֵין כֵּ ֶּ ּ יָּה    ,מַה ש  וֹ הָּ רְש  ָּ ּ ש  ֶּ ש 

תֹּ  ינַת  חִּ בְּ ָּ   , הוּ מִּ ּ ש  ֶּ ינַת  ש  חִּ בְּ הוּא  ם 

ין  קַוִּּ נֵי  ְ "וַיַּחַץ   , ש  נְיַן  עִּ בְּ נַּ"ל  כוּ'    כַּ
נֵי מַחֲנוֹת" ְ ש     , לִּ

We explained above, in chapter 3, that in each Sefira of Tohu there only two 

aspects: The Sefira itself, and anything else besides for the Sefira, which is taking 

away room for this Sefira. This is contrast to the Sefiros of Tikkun, where each 

 
ֶׁ י וְעַיֵּ ) 35 ּ אֵרנִּּ ן מַה ש  ת  תְבָּּ ַ ש  רָּ צֵ  פָּּ בֵּ א וַיֵּ לוֹ י גַּ ָּ ינוֹת ב' "  – "ם "בְש  חִּ לוֹ  בְּ ָּ ם ,"ם ש  ָּ ין ש  יל  עַיֵּ תְחִּ בּוּר הַמַּ דִּ   בְּ

יָּ   . ( (ל כא, דלְעֵי )  "ה "וְהָּ
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Sefira has three aspects: The Sefira itself, the other Sefiros, and how it and all the 

other Sefiros together are part of something much greater, the Infinite Light of 

Hashem. 

Because the Sefiros of Tohu lacked that third aspect of seeing how they are part of 

a bigger picture, they were able to have an unlimited Ratzo, to the point of the 

Light completely leaving the vessels of the Sefiros.  

This is similar to a person who doesn’t see everything in his life is part of a bigger 

picture of Hashem’s plan, and can therefore go off the deep end in davening and 

forget about revealing Hashem in the world, since his greatest enjoyment is just to 

leave the world and return to his source in Hashem. 

Because of this, there was no 

balanced and proportionate 

connection between his Ratzo and 

Shov, and Ben Azai “glimpsed as 

died” since there was an 

overpowering Ratzo and the surge 

of the soul to leave the body was so 

powerful that it caused the soul to 

separate from the body, leading to 

Ben Azai’s death. 

צוֹא רָּ רוּת הָּ תְחַבְּ יָּה הִּ ךְ לאֹ הָּ ־לְכָּ

ה נְכוֹנָּה יגָּ מְזִּ וֹב בִּּ יץ וָּ   , וָּש  מֵת  וְ"הֵצִּ

צוֹא  –  "כוּ'  רָּ רוּת הָּ בְּ תְגַּ  . כוּ' הִּ

Therefore, Rabbi Akiva merited to 

be the source of the entire Oral 

Torah, as the rule is that “an 

anonymous Mishna is always 

Rebbi Meir,” and “an anonymous 

Sifra is Rebbi Yehuda, and “all 

the words of these Sages is based 

on the teachings of Rabbi Akiva.” 

ל   כָּּ מְקוֹר  א  יבָּ עֲקִּ י  רַבִּּ יָּה  הָּ וְלָּכֵן 

עַל בְּ ֶּ ש  ה  ה־הַתּוֹרָּ ם    , פֶּּ "סְתָּ י  כִּּ

יר"  י מֵאִּ רַבִּּ נָּה  ְ ש  א   , מִּ פְרָּ ם סִּ וּ"סְתָּ

ה   יְהוּדָּ י  א    , כוּ' רַבִּּ יבָּּ אַלִּּ הוּ  וְכוּלְּ

א"  יבָּ י עֲקִּ  . 36דְרַבִּּ

And this is because the Torah is 

also on the level of Tikkun (just 

like Rabbi Akiva), and combines 

the two opposites of Ratzo and 

Shov, as the verse states, “From 

His right hand a fiery law was 

יא   הִּ ן  כֵּ גַּם  ה  הַתּוֹרָּ ֶּ ש  י  לְפִּ וְהוּא 

קּוּן הַתִּּ ינַת  חִּ בְּ הּ    , מִּ בָּּ וְיֵש  

דְּ  ים  כִּ הַהֲפָּ ב'  לוּת  לְּ תְכַּ צוֹאהִּ ־רָּ

וֹב  תוּב  , וָּש  כָּּ ֶּ מוֹ ש  כָּ   כְּ רָּ  :לג, ב(  ה)בְּ

ינוֹ אֵש   ימִּ ת לָּמוֹ  "מִּ    , " כוּ' דָּ

 
י ) 36 דְרִּ " . אן פו,  סַנְהֶּ ִּ מַּ י: וּבְרַש  לָּּמְדוּ ה  "מִּ ֶּ יבָּ י מְרַבֵּ  ש  רוּ א עֲקִּ  "(. םאֲמָּ
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established for them (the Jewish 

People).”  

Fire is associated with Severity and the Left Channel, and the Torah was from 

Hashem’s right hand, of the Right Channel, in a way of fire, from the Left Channel, 

thus combining both Channels together, in a manner of Tikkun. 

Therefore, the Torah was 

revealed through Rabbi Akiva, 

who embodied these two levels. 

יְדֵי   עַל  ה  הַתּוֹרָּ ילּוּי  גִּ יָּה  הָּ לָּכֵן 

א   יבָּ י עֲקִּ ינָּה זוֹ   –רַבִּּ חִּ יָּה בּוֹ בְּ הָּ ֶּ ש 

נַּ"ל  : _. כַּ

Now we can understand Yaakov’s 

intent for unifying and joining the 

Encompassing Light of Tohu with 

the Lights and Vessels of Tikkun:  

ה ָּ עַת  יַעֲקֹב    וְׁ ונַת  וָּּ כַּ נְיַן  עִּ ן  יוּבָּ

יף קִּּ ר הַמַּ ם  דְּ ־ לְיַיחֵד וּלְחַבֵּ תֹהוּ עִּ

ים  אוֹרוֹת וְכֵלִּ קּוּןהָּ תִּ    , דְּ

This was in order to bring about 

that the Ratzo and Shov should 

always be proportionate, so that 

according to the Ratzo will be the 

Shov.  

צוֹא רָּ יד  מִּ תָּ הְיֶּה  יִּּ ֶּ וֹב ־הַיְינוּ ש  ש  וָּ

אַחַת  ה  יגָּ מְזִּ ךְ    , בִּּ עֵרֶּ י  פִּ לְּ ֶּ ש 

וֹב ּ ן הַש  צוֹא כֵּ רָּ    .הָּ

This means that the Ratzo should 

be on the level of Ahava Rabba, 

like a burning fiery desire to 

connect with Hashem and to detach 

from the “wick” of the body.  

הַיְינוּ  ה  , דְּ אַהֲבָּ הָּ הְיֶּה  יִּּ ֶּ ה  ־ש  רַבָּּ

ילָּה   תִּ הַפְּ ן  מִּ רֵד  יפָּּ לִּ אֵש   י  פֵּ ְ ש  רִּ בְּ

   , כוּ' 

And, nevertheless, this love will 

be followed by “Shov L’Echod- 

Returning to reveal the Oneness 

of Hashem in this world,” since 

“against your soul’s will to leave 

the body shall you live” to draw 

down Hashem’s Infinite Light 

into the world through the Torah 

and mitzvos. 

ךְ   כָּּ אַחַר  הְיֶּה  יִּ כֵן  י  פִּּ עַל  וְאַף 

ד"  חָּ לְאֶּ וֹב  "ש  ינַת  חִּ וּבְ"עַל   , 37בְּ

אוֹר   יךְ  ִּ לְהַמְש  חַי"  ה  אַתָּּ ךְ  רְחָּ כָּּ

ה  ־אֵין תּוֹרָּ בַּ א  וְקָּ דַּ ה  לְמַטָּּ סוֹף 

צְוֹת  נִּּ   , וּמִּ ֶׁ מוֹ ש  ק  )כְּ רֶׁ א פֶּׁ נְיָּ תַּ אֵר בַּ תְבָּּ
 . נ"ג( 

And this is a unification and 

connection of the Encompassing 

רוּת   תְחַבְּ וְהִּ חוּד  יִּ זֶּה  וַהֲרֵי 

 
ךָּ ץ רָּ ם  "אִּ ) 37 בְּ וֹ   לִּ חָּ ב ש  ירָּ ר  סֵפֶּ . "דלָּאֶּ רֶּ ה יְצִּ נָּ ק א פֶּּ ְ ש  קּוּנֵ ה ח.  מִּ מָּ ר  זֹהַ י תִּּ הַקְדָּּ  ה ז, א(.בַּ
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Lights of Tohu with the vessels of 

Tikkun. 
יף דְּ  קִּּ קּוּן.הַמַּ תִּ ים דְּ לִּ ם כֵּ   תֹהוּ עִּ

When a Jew awakens a love and yearning for Hashem in prayer, and then uses that 

inspiration to do more Mitzvos and learn more Torah, he is connecting the 

Encompassing Lights of Tohu, that fueled his fiery yearning for Hashem, with the 

vessels of Tikkun, which are the words of Torah and actions of Mitzvos. 

And this is the meaning of what is 

written (Bereishis 27:25) 

regarding Yaakov, “And he 

brought wine to him (his father 

Yitzchok in order to receive his 

blessings),” which the Zohar (III 

189a) interprets as, “He mixed 

water into the wine.” 

תוּב   כָּּ ֶּ ש  )תּוֹלְדוֹ וְזֶּהוּ  יַעֲקֹב  כז,    תבְּ

ן":  כה( יַיִּ לוֹ  זּוֹהַר   , "וַיָּּבֵא  בַּ   : וּפֵירֵש  

א"  אַרְמֵי מַיָּא לְגוֹ חַמְרָּ  . 38"דְּ

The Zohar is discussing the mystical idea of wine and drinking wine. Strong wine 

cannot be consumed unless it is watered down. So too, Yaakov had powerful 

mystical teachings about Hashem in a manner of Severity, and he mixed that them 

with Kindness, so they would be properly balanced and able to be properly 

internalized. 

Because wine symbolizes 

Ratzo, Gevurah-intensity and 

fiery desire to connect to 

Hashem from below to Above. 

צוֹא רָּ ינַת  חִּ בְּ הוּא  ן  יַיִּ י  בוּרוֹת    ,כִּּ גְּ

ה טָּּ מַּ י אֵש  מִּ פֵּ ְ ש   לְמַעְלָּה.  ־וְרִּ

And “Yaakov mixed in water” 

is the idea of Shov.  
וֹב.   – וְ"יַעֲקֹב אַרְמֵי מַיָּא" ינַת ש  חִּ  בְּ

Just as wine heats a person and gets them excited, Ratzo, so too, water cools down 

a person and get them back to thinking rationally, Shov. 

Therefore, the word “ וֹ ֦ל -to 

him” in the verse “ י ָּבֵאַׁל ןַׁוַֹׁ֦ו  י יִּ -

And he brought him wine,” 

is read from the Torah with two 

cantillation notes (a double note 

"וַיָּּבֵא   ן  ל֦וֹ וְלָּכֵן  תְרֵי  כוּ' ֹֹיַיִּ בִּּ הוּא   "

צוֹא  , 39טַעֲמֵי רָּ הָּ לוּת  לְּ תְכַּ הִּ הוּא  ֶּ ־ ש 

וֹב  ן  , וָּש  ם וְיַיִּ  . כוּ' מַיִּ

 
ם ) 38 ם מַיִּ ָּ ש ּ ֶּ ן לְתוֹךְ ש  לָּ  ק ג חֵלֶּ ר  זהַֹ ה רְאֵ  .יַיִּ  (. א ק קפט, בָּּ
ָּ ר  זהַֹ ) 39 בַ ם. ש  י  "לוֹ"ת תֵּ נֵ א הִּ ְ ש  יי בִּּ מִּ לוֹמַ ם,  טְעָּ מֵרְכָּ ר כְּ  ה(. כְפוּלָּ א בְּ
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known as “mercha kefula”) to 

represent the fusion of Ratzo 

and Shov, wine and water. 

One of the cantillation notes is called a Mercha, like the note under  and a  תאֵ֥   

different cantillation note is referred to as a double Mercha, a Mercha Kefula, like 

the note under  ֦וֹ ל . The fact that in our verse regarding Yaakov’s wine it has the 

double Mercha note is to indicate that this wine had a double property: It contained 

wine and water. This symbolizes Yaakov’s mode of service of Hashem in manner 

of Ratzo and Shov mixed together in a proper balance. 

(Because of this, even his mystical teachings of Hashem, his other “wine,” had 

balanced properties and the proper effect on those who learned them.) 

Therefore, Yaakov was said to 

be “The most complete of the 

Fathers.” 

ימוּ   לִּ ְ "ש  הוּא  יַעֲקֹב  דְּ א  יתָּ אִּ וְלָּכֵן 

ן"  הָּ   :40דַאֲבָּ

Since he was “unlike Avraham, 

from whom came Yishmael.”  
נּ  מֶּּ מִּ א  יָּּצָּ ֶּ ש  ם  הָּ אַבְרָּ כְּ "לאֹ  י  וּ  כִּּ

עֵאל"  מָּ ְ ש     , 41יִּ

This was because Avraham 

embodied the attribute of 

undiluted Chesed-Kindness, 

without limits.  

ד   סֶּ הַחֶּ ת  דַּ מִּ ם  הָּ אַבְרָּ יָּה  הָּ ֶּ ש  נֵי  פְּ מִּ

יגָּה לאֹ מְזִּ וּט בְּ ש   ,. הַפָּּ

Therefore, his kindness 

extended too much even to 

those who were unworthy, to the 

point that he requested from 

Hashem, “If only Yishmael 

would live before You…”  

מַר לְכָּ  אָּ ֶּ ש  עַד  אי  דַּ מִּ יוֹתֵר  ט  ֵ ּ ש  תְפַּ נִּ   : ךְ 

עֵאל מָּ ְ ש     , "42כוּ' "לוּ יִּ

Yishmael represents Chesed-Kindness of Kelipa-unholiness. By asking Hashem to 

give Yishmael additional life, this unintentionally gave additional life to 

unholiness. 

 
צֵ  זהַֹר חֵלֶּק א ) 40 הב  ז, קמא וַיֵּ תְרֵי תוֹרָּ סִּ ָּ   .בְּ  .דוְעוֹ  עַמּוּד ב'  רֵיש  ם קמט  ש 
י ) 41 חִּ סָּ  . (, אנום  פְּ
חְיֶּה ") 42 יךָּ  יִּ נֶּ  (.לְךָּ יז, יח לֶּךְ . "לְפָּ
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And the same was true of 

Yitzchak regarding the 

attribute of Gevurah-

Severity.  

ה  בוּרָּ ינַת גְּ בְחִּ יָּה בִּּ ק הָּ צְחָּ  כוּ'וְיִּ

Yitzchak’s intensity was also absolute and without limits. From him came Eisav, 

who represents Gevura-Severity of Kelipa-unholiness. Because of this, Eisav’s 

severity was also absolute, giving him the potential to have absolute cruelty. 

However, since Yaakov’s sons 

were all righteous, he was 

known as “the most complete 

of the Forefathers.” He was 

able to unite the opposites of 

Ratzo V’Shov-Running to 

leave physicality and come 

close to Hashem and 

Returning to the body and 

physical life in order to fulfill 

the Torah and mitzvos in the 

physical world, as explained 

above. 

ן" הָּ אֲבָּ דַּ ימוּ  לִּ ְ "ש  הוּא  יַעֲקֹב  ל    –   אֲבָּ

צוֹא ים רָּ כִּ לוּת הַהֲפָּ לְּ תְכַּ נַּ"ל ־ הִּ וֹב כַּ  . וָּש 
:ֹ

The fact that Yaakov’s children were all righteous was connected to the fact that 

his attribute was Tiferes, the ability to merge opposite aspects.  

All unholiness derives from the world of Tohu. Because of the limitless and 

unstable nature of Tohu, when it descends into this world through many 

Tzimtzumim-concealments, it ends up breaking down and all that remains is the 

external aspect of the Sefira, such as kindness or severity, as it exists in unholiness.  

However, the idea of Tikkun is that there is a revelation of the Infinite Light of 

Hashem that includes all opposite aspects, and merges them. Because each Sefira 

in Tikkun only functions with all the other Sefiros out of its bittul, its perception 

of the bigger picture of Hashem’s plan, as it descends into this world it remains 

connected to holiness. Because of this bittul, there is no possibility for a breakdown 

as it desends.  

This is the idea that the Torah that we learn in this world is pure holiness, since it 

directly reflects its source in Hashem’s Will and Wisdom without any breakdown 

whatsoever. This is because the Torah is from Tikkun. This is unlike all the 

physical things in this world that come from Tohu, that do not reflect their source 
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in holiness, since there was a breakdown as it descended to this world, due to the 

lack of the bittul etc. 

For this reason, all of Yaakov’s children were righteous. They came from Yaakov, 

who’s attribute of Tiferes is most strongly connected to this bittul to the Infinite 

Light of Hashem that includes all opposite aspects, and precludes the possibility 

of breakdown. 

Even though Avraham and Yitzchok were also from Tikkun, but Yaakov’s 

attribute of Tiferes expressed the bittul of Tikkun on an even deeper level. This he 

was able to do because he received the levels of Avraham and Yitzchok, and built 

upon those levels to reach an even deeper level of Tikkun, in the attribute of 

Tiferes.  

                                                                                                                                      

 

 

Summary and Lesson of the Maamar: 

1- Yaakov represented and embodied the system of the Lights and 
Vessels of Tikkun, where the Light is limited to and internalized 
in the Vessels, and the Sefiros all merge together out of a bittul, 
perception of the greater reality of, the Infinite Light of Hashem 
that included all the Sefiros as one. Just as he had refined and 
elevated everything in his life to Holiness, similarly, he hoped 
that Eisav had done Teshuva and reconnected himself to his 
source in Holiness.  

Yaakov knew that Eisav’s source was the Encompassing Lights 
of Tohu, where are much stronger than the Lights of Tikkun. He 
was hoping to be able to receive from Eisav his Encompassing 
Lights of Tohu, to amplify and energize his system of Tikkun 
with a more powerful connection to Hashem. 

2- He sent messengers to Eisav to find out if Eisav did Teshuva, 
and they came back with the report that he had only gotten 
worse and had disconnected from his source in Holiness ever 
more, to the point that he hired an army of 400 men to attack 
Yaakov.  
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Based on this report, Yaakov knew that he could not receive the 
Encompassing Lights of Tohu directly through Eisav, since he 
was severely disconnected from his source in the Holiness of 
Tohu. Rather, Yaakov would have to draw down those 
Encompassing Light of Tohu by himself. 

3- How would he bring down those Encompassing Lights of Tohu? 
He did three things in order to bring down those Encompassing 
Lights: 

A: He sent to Eisav (who derives from Tohu) certain gifts that 
relate to the level of Tohu. That is why he sent live animals that 
were not slaughtered, and non-kosher animals, donkeys and 
camels. In the realm of Tikkun, which operates according to the 
laws of the Torah, a Korban-offering needs to be a kosher animal 
properly slaughtered and other details.  

By contrast, in the realm of Tohu the “offering,” as it were, is an 
entirely different system, that includes non-kosher animals and 
live animals. (The only “offering” to Hashem similar to that 
Tohu system is the goat pushed off the Azazel cliff on Yom 
Kippur, where it is offered live.) Through these “gifts” to 
Hashem in a manner of Tohu, he would draw down the 
Encompassing Lights of Tohu. (Only before the Giving of the 
Torah was it possible to draw down these Encompassing Lights 
by giving “offerings” to Hashem in a manner of Tohu, after the 
Giving of the Torah this manner of service only gives additional 
life to unholiness.) 

B: He split his camp into two sections. In Tohu everything 
functions in a manner of division, each Sefira is split and divided 
from each other Sefira. (In addition, there is a split and division 
in each Sefira between the Light and the Vessel.) This contrasts 
with the system of Tikkun, where there are three Channels, 
representing how all opposite aspects merge together through 
the Middle Channel. In order that his camp should reflect the 
Tohu system, he split his camp in half. This would further enable 
his family to receive the Tohu Lights. 
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C: He elevated his family to the level of Kesser-Will/Pleasure of 
Atzilus, which is above the levels of Chochma-Wisdoma and 
Bina-Understanding of Atzilus. This level is called “across the 
Yabok river.” The Yabok river represent Chochma and Bina, 
which is the river of Divine Wisdom flowing through Atzilus, 
and “across the Yabok river” is above Divine Wisdom, in the 
level of Kesser-Will/Pleasure. This transcendent level of Kesser 
is “close” to the exalted level of Tohu. This further enabled his 
family to receive the Lights of Tohu. However, Yaakov himself 
had to return to “below the river of Yabok,” to the level of Ze’eir 
Anpin and Malchus of Atzilus, which descends into the physical 
world, so that he could correct Eisav as he exists in the physical 
world. 

4- Why did Yaakov want so much to draw down the 
Encompassing Lights of Tohu? Because his aspect is Tiferes. 
Tiferes-Beauty is about merging opposite colors and aspects. By 
merging opposites, this reveals the Infinite Truth of Hashem, 
Who contains all opposites in Himself simultaneously, and 
transcends all specific limited aspects. This is why Tiferes 
merges the opposite aspects of Kindness and Severity. For this 
reason, Yaakov wanted to merge together the opposite modes of 
Tohu and Tikkun. By merging them together, he would reveal 
an even greater, Infinite Light of Hashem that transcends both 
aspects of Tohu and Tikkun, and is therefore able to merge them. 

5- What does Tohu and Tikkun mean in our service of Hashem? 
Tohu represents Ratzo-Running in yearning for Hashem. This is 
experienced in heartfelt prayer, when accompanied by the 
proper contemplation of Hashem’s greatness and awareness of 
the meaning of the words. A person can come to yearn to 
experience G-dliness, Divinity, closeness to Hashem, to the point 
of wanting to escape the mundane coarseness of the physical 
world. Tikkun represents the orderly system of the learning of 
Torah and performance of Mitzvos. The idea of merging Tohu 
and Tikkun is to take the passion and excitement for Hashem 
from prayer and use that to fuel the performance of Mitzvos and 
learning Torah with feeling and meaning. 
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 לזכות חיזוק ההתקשרות

 לכ"ק אדמו"ר נשיא דורנו  

ולקוטי  אור שרצונו הק' שכל אחד ואחת ילמדו תורה 
 תורה שעי"ז מזרזים הגאולה האמיתית והשלימה 

 

 *** 

 
שיתנו חסידישע נחת לכ"ק  לזכות כל ילדי החסידים 

 אדמו"ר ולהוריהם שיחיו 

ולזכות יוסף יצחק בן ביילא איטא ולאה בת חנה דבורה  
רייזל וכל יוצאי חלציהם שיחיו, שיזכו ללמוד חסידות 
 וליליך בדרכי החסידות, ויפוצו מעיינות אור החסידות 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh  HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 
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